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1 January-14 ApriL 1914
1914. January.

Let the divine doors swing wide open for him who is not attached, who
increases in himself the Truth.

Jan 1.

The day was chiefly occupied with the struggle of the manasa-ketu
to survive as an active factor in the consciousness instead of a passive
unreacting recipient. At first, all the justifications that could still be
advanced for its survival had to be allowed to rise in order that they
might be refuted & destroyed. Subsequently, the manasa element in the
tapas had to be rejected. As a result the action of the Mahakali tapas has
been cleared of its besetting difficulty and a coordination of
vijnanamaya knowledge and vijnanamaya tapas is being prepared. The
manasaketu remains as an otiose but habitually recurring survival which
cannot yet be entirely expelled.

Kamananda again became active; ahaituka tivrananda showed in its
recurrence a considerable increase of generality and of force. The pure
unaccompanied or unaided ahaituka vishaya is slowly emerging, but still
usually stifled by the other anandas. Stability is growing firmer in the
rupas of the swapna samadhi.

Jan 2.

The pure vijnanamaya trikaldrishti is once more disengaging itself
from the telepathic basis over which it has to stand. Revelation &
inspiration (drishti sruti) now take a leading part in the vijnana and
intuition & viveka (smriti) are subordinate & secondary to them. The
struggle is now definitely proceeding between the new tapas & the old
prakriti for the expulsion of those elements which insist on the old slow
& meticulous progress & prevent great results & rapid effectively-

The vijnana gained throughout the day and finally reestablished the
decisive general trikaldrishti which selects discriminatively the right
event out of several telepathic perceptions of the actual forces at work,
their varying strengths and possible eventualities. At the same time the
aishwarya & vashita recovered and, especially the former, increased
their dominance over the objects of the Bhumaya Akasha. Hitherto
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[TycTs O0XKeCTBEHHBIE ABEPH PACIaXHYTCsl, HACTEXKb OTKPBIBIINCH, IEPE]] HUM,
KTO HE IIPUBSI3aH, KTO BeIpauBaet B cede Vctuny.

S 1.
JleHn OBLT 3aHAT B OCHOBHOM 00pH0OI MaHaca-KeTy 32 BEDKHBAHHE B KAYECTBE
aKTUBHOTO (DaKTOpa B CO3HAHUH BMECTO MACCUBHOTO HE PEarupyromiero
nonyvaresnsi. CHagana BCeM OMPaBIaHUsIM, KOTOPBIE €1IE MOTIIA OBIThH
BBIJIBUHYTHI JUISL €70 BBDKUBAHUS, HY)KHO OBLIIO TTO3BOJUTH MOAHATHCS, YTOOBI X
MOYKHO OBLIIO ONIPOBEPTHYTH & pa3OuTh. BriociiencTBim MaHaca 3JIEMEHT B
Tamace J0JKeH ObITh OTBeprHYT. B pe3ynbrare neiictBue Maxakanu Tanaca
OBLJIO OYMILIEHO OT MPECIIEIOBABIIEH €r0 TPYIHOCTH, U TIOJTOTABINBACTCS
KOOpAMHAIMS BUDKHSIHAMalisl 3HaHUS U BUJDKHSIHaMaiisl Tanaca. MaHacakeTy
ocTaéTcst OECIONIe3HBIM, HO TIPUBBIYHO BO3BPAMIAIONTUMCS TIEPEKUTKOM,
KOTOPBIH BCE el He MOXKET OBITh yAaNEH MOTHOCTHIO.
Kamanana BHOBB cTaja akTUBHOM; axalTyKa TUBpaHaH/a MTOKa3aja mpu eé
BO3BpAIlICHUN 3HAYUTEIHHOE BO3pacTaHue BCEOOITHOCTH U cHIIbl. Uncras, 6e3
COTPOBOXK/ICHUS UM TIOMOIITH, aXalTyKa BUIIANs MEIJICHHO TTOSIBIISIETCS, HO
00BbIYHO emIé caep KUBaeTCs IpyrMMU aHaHAaMu. B cBamHa camanxu Oomnee
TBEP/IO BO3pACTACT CTAOMIHLHOCTD B PyIIax.

n 2.
YucToe BUKHIHAMANS TPUKAIPULITA BHOBb OTCOEIUHSET ce0s OT
TeJenaTuyeckoro O6asuca, Ha KOTOPOM OHO OCHOBaHO. OTKpoBeHHE &
BIOXHOBEHHUE (JPULITH LIPYTH) TeNepb MPUHUMAIOT Ha ceOsl BEIYLIYIO POJIb B
BUJDKHSIHE, @ MHTYUIUST & BUBEKA (CMPUTH) MOAYMHEHBI & BTOPUYHBI 1O
OTHOIIEHMIO K HUM. bopb0a Tenepb npo1omkaeTcst HEBM3MEHHO MEKAY HOBBIM
TanacoM & cTapoi MPaKpUTHU C LIEJbI0 U3THAHUS TEX 3JIEMEHTOB, KOTOPbIE
HACTaMBaIOT Ha CTApOM MEUIEHHOM & TIATeIbHOM Iporpecce &
MPEAOTBPAIAIOT OOJIBIIHNE PE3YAbTATHl & OBICTPYIO A3PPEKTUBHOCTD -
BumkHsiHa pupociia B TeUEHUE THS U OKOHYATEIbHO BOCCTAHOBMIIA pelIarolee
00111ee TPUKATAPUILITH, KOTOPOE BEIOMPAET, OTINYAs IPABUIHLHOE COOBITHE U3
HECKOJIBKHX TeJIeNaTHueCKUX BOCIPUATHH aKTyalbHbBIX CHJI 3a paboToil, ux
MEHSIOLIMXCS YCWIMM M BO3MOXKHBIX ClIydalHOCTEH. B TO ke BpeMs alluBapbs
& BalyTa BOCCTAHOBUIMCH U, OCOOCHHO IepBasi, HAPACTUIM UX FOCIOACTBO HaJ




aishwarya has usually had to take the help of vashita; this dependence is
now disappearing. Ishita is still slow & uncertain in its results.

The freedom of crude akasharupa greatly increased, & the tendency
to take the use of the pranic pressure on the akasha in determining them
has now taken a secondary place. More & more it is the pure mind that
determines successfully results in the objective existence. For the rest
this is the lipi that has already been given, “Subject control & perfect
objects.”

Dasya & tapas, samata and aishwarya are now being more
successfully & perfectly combined in the total swabhava.

Jan 3.

Above the discriminative (vivekamaya) & intuitional trikaldrishti
the revelatory trikaldrishti is remanifesting itself. The manasic
perceptions are now being used in their very confusion for the assertion
of the liberty of this revelatory knowledge and its disregard of the false
limitations of present and outward appearances. The same liberty is
being asserted also for the Will and its instruments. The ananda of
temporary defeat & the perception of God’s purpose in it is now being
finally imposed on the rebellious pranic element in the outer swabhava.
This perception precludes the conception of ultimate defeat for the Jiva,-
there can be no ultimate defeat except where God’s will & man’s are at
variance. The utility of the recent relapse & crisis now appears; the
transfer of the intellectuality to the ideality had been burdened by the
continued activity of manasa ketu and the supporting idea of the
anandamaya pranic manas that the fulfilment of this infallible manasic
activity using the vijnana as a referee was a main part of the siddhi. The
main chaitanya had to come back into the manas in order to convince
them, first, that the mind cannot be infallible except as a mere echo of
the manifest or veiled vijnana and, secondly, that this fulfilment of an
echo could not be the main intention of the Yoga.

The aishwarya-vashita which triumphs over the fixed intention of
the object is now manifesting clearly & powerfully.

Shabdadrishti of the daivya turi (horn), indicating victory, &
subsequently of divine music,- first heard (with long continuity) only in
the left ear when closed by the hand to earthly shabda, but afterwards

obwvekramu bxymaiis Akamm. Jlo HaCTOSIIIIET0 BpEeMEHH alIlIBaphs JOJKHA Oblia
OOBIYHO TOJIB30BATHCS TOMOIIBIO BAIITUTHI; 3T 3aBUCUMOCTD TEIEPh UCUE3aET.
Nimnra emé MeqieHHa & HEyBepeHHa B €€ pe3yabrarax.

CBo0oma chIpoii akamapymnsl 04eHb BO3pOcia, & TEHISHIUS HCIOIb30BaTh
MIpaHUYECKOE JIaBJICHHE Ha aKallly Mpy JETEPMUHUPOBAHUU [pyn] Tenephb
3aHUMaeT BTOpUYHOE MecTO. Bc€ Oonee MMEHHO YUCTHIM yM IE€TEPMUHUPYET
YCHEUIHbIE PE3yJAbTaThl B 0ObEKTUBHOM CYIIECTBOBAHUU. JJI1 OCTaIbHBIX 3TO
JIUTIH, KOTOpOe yxKe ObLI0 J1aHo, "CyObeKTHUBHBIN KOHTPOJb & COBEPIIIEHHBIE
OOBEKTHI."

Jlaces & Tamac, camara ¥ alIBapbs TErephb 00JIee YCIEIHO & COBEPIISHHO
00BEIUHSIIOTCS B TOTAIBHYIO CBAOXaBYy.

An 3.

Beiie paznuuaroiero (BUBekamaiis) & UHTYUTHBHOTO TPUKAJAPUIITH BHOBb
MPOSIBIISIET ce0sl TPUKAJAPUIITUA OTKPOBEHUSI. MaHacudyeckre BOCTIPUSATHUS
TENepb UCIOJIb3YIOTCS B CAMOM UX OECHOPSIKE /ISl YTBEPKIEHUS CBOOOIBI
ATOTO 3HAHUSA-OTKPOBEHUSI U UTHOPUPOBAHUS UM JIOKHBIX OTrpaHUYCHUI
CYLIECTBYIOIIMX U BHEUIHUX BuAuUMocTel. Ta jxe cBoboia yTBepkaaeTcs s
Bonu u e€ uHCTpyMeHTOB. AHaHAa BpPEMEHHOTO MOpaXeHHs & BOCIPUATHE
nenu bora B HEM Tenepb OKOHYATEIbHO HaKJIaIbIBAIOT ce0s1 Ha HETOCITYIIHbBIN
MIPAaHUYECKUIA AIIEMEHT BO BHEITHEH cBabXaBe. ITO BOCHPUITHE yCTPAHSET
KOHIEMNIIMIO OKOHYATEIBHOTO MOpaxkeHust 1i1si [KUBBI - HE MOXKET OBITH
OKOHYATEJIBHOTO MOPaKeHUs, KpoMe Kak TaMm, e Bois bora & yenoBeka
HaXoAATCs B MpoTHBOpeunu. Ceiyac BBISBIISIETCS MOJIE3HOCTh HETaBHETO
penuanBa & KpuU3uca; nepeaaya UHTEIUIEKTyadIbHOCTH [niaHny] uaeanbHOCTH
ObL71a OOpeMeHeHa MPOI0IKAIOIEHCs aKTUBHOCTBIO MaHaca KeTy U Ujeei,

Mo AepKMUBAaeMON aHaHAaMalsl MPAaHUYECKUM MaHACOM, O TOM, YTOBBITIOJIHEHUE
3TOM 06€301MO0YHOI MaHACHYECKOW aKTUBHOCTH, UCIIOJIB3YIOIIEH BUJKHSIHY B
KadecTBe pedepu, U ecTh INIaBHAs YacTh CUAXU. [TTaBHOE YaiiTaHbs JOHKHO
OBLIO BEPHYTHCSI B MaHAC, YTOOBI yOSTUTH €r0, BO-TIEPBHIX, B TOM, YTO YM HE
MOXKET OBITh 0€30ITMO0YHBIM, KpOME KaK OyTydHd MPOCTHIM 3XOM
MPOSIBIISFOLICHCS MK 3aBYaJIMPOBAHHOM BUIDKHSHBI, U, BO-BTOPBIX, B TOM, YTO
JIOCTIDKEHHE 3Xa He MOeT ObITh IIaBHO# 1enbio HMor.

AHMIBapbs-BaIlINTa, KOTOPAsk TOPKECTBYET HaJl PUKCUPOBAHHBIM HAMEPEHUEM
00BeKTa, TEMEPHIPOSIBIAETCS ICHO & MOITHO.

[[TabnaapuinTy AaiiBes Typu (TopHa), O3HAYAIONIETo Modeny, & 3arem




when the hand was removed. The whole sukshmabodha is now extending
its sense-perceptions to the mental & pranic heavens as well as to the
mental & pranic koshas of the material world. This movement initiates
the completion of the trailokyadrishti first indicated in the Alipur jail. It
marks also the growing emergence of the sukshma shabdadrishti in the
sthula hearing.

In the tapas the mental energies of will at the side which were
formerly confused by the mental tejas with the energies of knowledge,
are now being devoted to their proper object, the development of
vashita; aishwarya, vashita, ishita properly divided & combined are
preparing the fullness of the Tapas.

Jan 4. Sunday.

Stability of the rupa background & continuity of a single complete
event on the stable background seem now to be confirmed in the swapna
samadhi & are seeking to extend themselves to the antardrishta jagrat;
but transient scenes & figures still predominate in the swapna, while the
stability in the jagrat lacks freedom and perfection. Kamananda is now
well assured; nothing is able to break down its daily frequent
manifestation and its tendency to persistence which promises before
long to be victorious. Sparshadrishti hitherto confined to touches is
adding continuity to frequency. Shabdadrishti also last night suddenly
manifested in one sound, (flute-whistle,) an absolute clearness,
vividness & continuity near the ear but entirely in the sthula akasha.
Hitherto, however, this is an isolated incident.

The Shakti is now bringing forward the ishita, ishita-vashita &
effective vyapti and it is immediately found that in actual inherent
power, vaja, all these are as strong as the other parts of tapas, but owing
to the akasha being less habituated to their impact not so readily or
accurately effective as the vashita, aishwarya-vashita or even the pure
aishwarya. Nevertheless the accuracy & readiness are already prepared
and glimpsed in the action; they will soon develop in the mobile
actuality.

The vijnanabuddhi is now acting with full brihat of satyam and the
incipient brihat of ritam taking up all the obscure or half illumined
movements of the manasaketu & putting them in their place even in the

00)KeCTBEHHOM MY3bIKH, - CHa4aja CIBIIIAINCH (C ATUTENbHOM
HENPEPBIBHOCTHIO) JIHIIE B JIECBOM yX€, KOTJIa OHO OBLIO MPUKPBITO PYKOH OT
3eMHBIX 120, HO 3aTeM U TOTJa, Korjaa pyka Obuta yopaHna. Bes cykmmabonxa
TeTephb paclIupseT €€ YyBCTBEHHBIC BOCTIPUSITHS HA MEHTAIbHbIE &
MpaHUYecKue Hebeca, Takke Kak Ha MEHTAJIbHbIE & MPaHUYECKHUEe KON
MaTepHAIbHOTO MUpa. JTO JBUKEHNUE HAUMHAET 3aBEPIICHHE
TPaIOKbAIPUILTH, BHaYalIe 0003HAYEHHOTO B TIOphbMe Anumnypa. OHO Takxe
OTMeYaeT pacTyliee MPOosIBICHHE CYKIIMa a0 JpUIITH JJIS CTXY/a CIIyXa.
B Tanace MeHTanbHBIE SHEPTUU BOJIM CO CTOPOHBI, KOTOPBIE PaHbIlIe
CIyTHIBAJIUCh MEHTAJIbHBIM TEPKACOM C DHEPTUSIMU 3HAHUS, TENEPh
MPUCBAUBAIOTCS UX HAJIEKAIEMy OOBEKTY; Pa3BUTHE BAIIUTHI; allIIBaphs,
BaIlNTa, UIIINTA, TPABUIILHO Pa3eIEHHbIC & CKOMOMHUPOBAHHEIE, TOTOBSIT
nonHoty Tamnaca.

Su 4. Bockpecensbe.
CTabWIbHOCTH pyTIBI Ha POHE & HEMPEPHIBHOCTH OJTHOTO IOJIHOTO COOBITHUS HA
cTabMIbHOM (DOHE,TIOX0XKeE, TeTeph MOATBEPKICHBI B CBAaITHA CaMaIXu &
CTpEMSATCS PacIIupUTh ce0sl B aHTApAPUIITAKAarpar; HO B CBaIlHE TIOKa
npeo0ajgaroT nepexoHble cleHbl & (Urypsbl, B TO BpeMs Kak CTaOMIIBHOCTD B
JpKarpaTe UCTIBITHIBACT HEIOCTATOK B CBOOO/IE U COBEPILICHCTBE.
Kamananjarenepp BIOJHE YCTaHOBJIEHA; HUUTO HE CIOCOOHO pa3pylInuTh €€
€KEHEBHOE YacTOE MPOSIBICHUEN TEHICHIUIO K €€ IOCTOSIHCTBY, KOTOPbIE
oOermaroT nodeanuTs B Onmxaiimee Bpems. CriapiaJpHInTH, 10 CUX 1Op
OTpaHUYEHHOE ITPUKACAHUSIMU, JOOABIISIET HEMIPEPHIBHOCTD K YACTOTE.
[abnanpuinTy TakXke BHE3AITHO NPOSIBUJIOCHh BUEpPa BEYEPOM B OTHOM 3BYKE
(pmeiiThI) ¢ aOCOMIOTHOM SICHOCTHIO, JKUBOCTBIO & HEMIPEPHIBHOCTHIO BO3JIE yXa,
HO MOJHOCTBIO B cTXyna akame OJHaKo 3TO MOKa €AMHUYHBIN Citydail.
[IlaxTH Teneps BBIABUTACT BIEPE UIIUTY, UITUTY-BAIUTY & d(PPEKTHBHOE
BBAITH, U HEMEAJICHHO OTKPBIBAETCS, UTO B PEAJIbHO MPHUCYILEM UM
MOTYILIECTBE, BaJKa, BCE OHU CTOJb K€ CHJIbHBI, KaK U JpyTryue 4acTy Tamnaca, HO
U3-3a aKallli, MEHee IPUBBIYHON K UX BIMSHUIO, OHU HE CTOJIb K€ TOTOBBI U HE
CTOJIb Jk€ TOYHO 3(P(PeKTUBHBI, KaK BAIIUTA, AalIIBapbs-BaIINTA MJIH JKE YHCTast
aifmBapbs. Tem He MeHee, TOUHOCTh & TOTOBHOCTb YK€ TOSIBISIOTCS U
OTMEYaroTcs B [ux/ NENCTBUM; OHU CKOPO Pa30BbIOTCS B MOIBHKHOM
pealbHOCTH.

BumkHaHAOYIIXH TENeph AEUCTBYET C MOJTHBIM OPUXaTOM caThsIMa U
HAYMHAIOIIUMCST OpUXaTOM pUTama, MOAHUMAIOIIUMU BCE TEMHBIE UITH




trikaladrishti; this movement covers the perception & vangmaya thought
and the script. The vani is now anandamaya, but like the pure vijnana it
works either in the manasaketu or in the vijnanabuddhi after traversing
to the consciousness the Sat, Tapas & ananda of the manastattwa. This
movement often wakes a transient pain of dissatisfaction in the mortal
mind of the outer swabhava, but that habitual reaction is being removed.

The higher anandamaya vani has once more manifested, deploying
and overpowering the old sanskaras which hampered its fullness and
possession, personality and delight. It is not yet settled in possession of the
whole vani.

In the swapna samadhi large combined images like the city are now
occurring and appear also dimly in the antardrishta jagrat, but as they pass the
borders between the swapna and antardrishta, tend to disappear or fade into a
more unsubstantial dimness.

Jan 5 -

The struggle over the ritam and the finality of the vijnana and ananda
continues. The manastattwa struggles, successfully so far, for survival and
seizes hold of its own errors to discredit the vijnana & justify its own survival
as a means for judging the vijnana. Health is once more strongly attacked, even
cold and fever being threatened. The combination of dasatya & tapas continues
to progress with the growth of the bhagavati sraddha.

Jan 6-

The struggle over the arogya continues, the symptoms of fever & cold
spending themselves in the sukshma parts without being able to materialise
firmly in the body in spite of the opportunities given. The mind is assailed with
suggestions of illness, but resists & expels them while the bodily parts which
have now learned to look up to the mind for light & impulse, are only slightly
affected & chiefly in their subtle parts. The whole psychic mechanism of illness
is now evident to the understanding.

Full light and ananda are being steadily combined, but their arrangement is
hampered by the imperfect finality of the decisive or higher trikaldrishti which
is largely held in abeyance. Meanwhile the sraddha in Yogasiddhi & in the
guidance & kalyana of the Master of the Yoga has been firmly generalised, and

IIOJIyOCBELIEHHBIE IB)KEHUSI MAHACAKETY & NMOMENIAIOIIMMU UX HAa UX MECTa
Jla)Ke B TPUKAJIIPUILTH; 3TO IBUKEHUE PACIPOCTPaHSIETCsl Ha BOCIPUATHE &
BaHI'Malis MBICIIb U Ha CKpUNT. BaHu Tenepp aHaH1amals, HO, KaK ¥ YncTas
BU/DKHSTHA, OH padoTaeT 1M00 B MaHACAKETY, JINOO B BUDKHIHAOYIIXH MTOCIIE
nepemenieHus [traversing] B cosnanue Cara, Tamaca & aHaH]Ibl MaHACTATTBBI.
OTO IBUKEHHE YACTO MPOOYKIAeT MPEXOASILYI0 O0Ib HEYIOBIETBOPEHHOCTHU B
CMEpPTHOM yMe€ BHEIIIHEl cBaOXaBbl, HO 3Ta NPUBBIYHAS PEAKIINS yIAISIEeTCS.
Beicmmii anaHamalsl BaHU NIPOSIBUIICS. BHOBB, Pa3BEPTHIBASICH U IIEPECUIINBAS
CTapble CAHCKAPBI, KOTOPBIE 3aTPYIHSIM €T0 IOJHOTY U BIIaJICHUE,
MIEPCOHAIBHOCTH ¥ BOCTOPT. DTO €II€ HE YCTAHOBJIEHO BO BJIAJIEHUHM BCETO BAHU.

B cBanna camaaxu Gomnbliine KOMOMHUPOBaHHBIE 00pa3bl, BPOJIE€ TOpPo/ia, TEHeph
CIIy4alOTCsl U CMYTHO TOSIBJISIIOTCS TAKXKe B aHTapJIPHILTA JKarpart, HO, Kak
TOJIbKO OHM TIEPECEKAIOT I'PaHb MEXK/Iy CBAITHOM U aHTAPAPUILTON, OHU UMEIOT
TEHCHIINIO HcYe3aTh WK OJIEKHYTh B MEHEe CyOCTaHIIUATIbHYIO TYCKIOCTb.

Agn s -

ITponomkaercss 00pr0Oa 32 pUTaM U 32 OKOHYATEIBHOCTD BUUKHIHBI M aHAH/TBI.
MamnacTarTBa cpa)kaeTcs, 10 CUX TOp YCIEINIHO, 32 BBDKUBAHUE, U IETUISIETCS 3a
CBOM K€ OIIMOKH, YTOOBI JUCKPEIUTHPOBATH BUDKHIHY & ONpPaBIaTh
BBEDKHBaHHE Ce0sI, KaK CPEJICTBA CYXJICHUS O BUJDKHSHE. 3710pPOBbE BHOBb
CHJIBHO aTaKOBAaHO, YIPOXKAIOT JaKe MPOCTY/a U Tnxopaaka. KomOuHanms
Jacatby & Taraca mpoJIoJDKaeT MPOTrpecCupoBaTh ¢ POCTOM OxaraBaTh
HIPaJJIXH.

An 6 -
bopn0a 3a aporsro npooIKaeTcs, CHMITOMBI JIUXOPAAKU & MPOCTYAbI
UCTOILAIOT ce0sl B CyKIIIMa YacTsAX, He OyyuH CIIOCOOHBIMH TBEPIO
MaTepUAIM30BATHCS B TEJIE, HECMOTPS Ha IPEIO0CTABUBIIMECS BOSMOKHOCTH. YM
aTaKkyeTcs BHYLIEHUAMHU OOJI€3HHU, HO CONPOTHUBIIAETCS & ynajsieT ux, B TO
BpEMS KaK TEJIECHbBIE YaCTH, KOTOPbIE TENEPh HAYUYMIUCh CMOTPETh BBEPX HA YM
JUIS OCBELLIEHUs & UMITYIIbCa, 3aTPOHYTHI JIMIIb ClIeTKa & IIaBHBIM 00pa3oM B
UX TOHKHX YacTsX. Bech ncuxuueckuit MexaHu3M OOJIE3HH TeTeph OUEBUICH
JUIsl IOHUMAaHMS.
ITonHpIi CBET M aHaHJAa HEYKJIOHHO OOBEANHSIOTCS, HO UX COIVIACOBAHHOCTh
3aTpyJHEHA HECOBEPIIEHHON OKOHYATEIbHOCTHIO PELIAIOIIETO, WIIN BBICILETO,
TPUKAJJIPUILTH, KOTOPOE B 3HAUUTEIBHON CTEIIEHH YAEPKUBAETCS B




the recurrence of touches of distress & disheartenment are becoming more &
more fragile & momentary. Faith in rapidity & adeshasiddhi is still withheld
from the manasaketu which only admits them by an indirect & wavering
deduction. For this reason the tapas is unable to maintain ugrata & swiftness.

Jan 7-
Mainly occupied with the struggle in the body over the arogya.

Jan 8 -

During the last two or three days samata & ananda have undergone a
prolonged ordeal. Titiksha is absolutely firm except for slight & momentary
failings in the body, udasinata & nati equally firm except for similar slight
failings, a little more pronounced in the body than the failures of titiksha; sama
ananda is firm in the core & the mass of the chaitanya, less firm on the surface,
but its failings are now negative & do not, except in a very slight degree,
amount to positive distress or even, to a sensible extent, to positive discomfort,
except in the body where suffering still has its hold. It is on this point that the
bodily attack has been principally determined. In certain points the attack has
failed; the fragments of the tendency to slight itch & eruption after showing a
false activity have retired weakened, the attempt to reestablish cold & fever has
so far failed, but disorder of the assimilative functions amounting to flatulence,
dull pain & heaviness in the region of the liver, & looseness of purisha, but not
diarrhoea, has again appeared, contradicting the temporary siddhi of arogya
which had exiled all pain & positive disorder, leaving only discomfort of ill-
regulated apana and unrealised tendencies of alternate constipation &
looseness. It is found, however, that the body has learned to retain its vital force
& working energy, recovering elastically even from the brief after result of
fever in the pranakosha. Kamananda continues obstinately though as yet unable
to establish uninterrupted continuity in the body. The other physical anandas are
occasional; tivra continues to grow in intensity and spontaneity. Subjective
ananda is now seated & complete, including sakama prema. Hitherto the
universal prema even when directed towards the material form was in the heart
only; it has now extended to the whole system including the body. However the
kamic element is not yet always automatically present. Vijnana has been dull
and clouded for the last two or three days. Sraddha in the guidance remains
firm, though sometimes darkened & bewildered in knowledge; sraddha in the
Yogasiddhi persists against all attack. The sahityasiddhi (Veda, Bhashatattwa,

oe3neiicTBun. Tem BpeMeHeM ImIpajixa B Horacumixu & B PYKOBOJICTBO & B
KkanbsiHy Macrepa Morn 6bita TBEpIO 060011eHa, a BO3BPAIIECHHE TPHKACAHUIH
cTpamanus & yHBIHHS CTAHOBUTCS BCE OoJiee XpynKkuM & MTHOBEHHBIM. Bepa B
CKOpPOCTh & B aJICIIACUJIIXH €IIE CACPKUBACTCS U3 MAHACAKETY, KOTOPBIH
JIOTTyCKAaeT MX JIUIIh KOCBEHHOM & KoJeOmoteics neaykiuei. [1o atoi
MIPUYHMHE Tarac He CIIOCOOCH MOIEPKUBAThH yTpaTy & CTPEMHUTEIbHOCTD.

Su 7-
B ocHOBHOM 3aHAT 00pHOOIi B TEJIC 3@ apOTHIO.

An 8 -

B MOCJICOHUC IBA UJIU TpU JHA CaMara & aHaHaa NOoABCPIVINCE AJTUTCIIbBHOMY
ucnbITaHuio. TuTHKIIAa aOCOIIOTHO TBEPA, KpOME HEOOIbIINX &
KpPaTKOBPEMEHHBIX HApYIIEHUH B Telle, ylallluHaTa & HaTH PaBHO TBEPIBI,
KpoMe MOJI00HBIX K€ HeOONIBIINX HapYIIEHUH, HEMHOTO 0oJiee SIBHBIX B TeJe,
4yeM crajbpl TATUKIIN; caMa aHaHJla TBep/a B siipe & B Macce yaliTaHbU, MEHEE
TBEpZla Ha IIOBEPXHOCTH, HO €€ HapyLICHMs TEIIEpb HETaTUBHBI & HE
CKJIa/IbIBAIOTCS, KPOME KaK B OYEHb HEOOJIBIION CTENIEHH, B IO3UTUBHOE
CTpa/IaHue UJIH e B MO3UTHUBHBIA AUCKOM(DOPT OIIYTUMOM BETMYUHBI, KpOME
KaK B TeJje, IJe cTpaJaHue eni€ UMeeT ero 3axsar. IMeHHO 3TUMHU TouKamu Oblia
IPEUMYIIECTBEHHO 00YyCIIOBIE€HA TeJIeCHAas aTaka. B HEKOTOPBIX TOUKax araka
noTepriena Heyaady; ¢parMeHThl TeHISHIIMN K HeOOIbIIOMY 3y & CHINHU TOCTe
JIEMOHCTpAIMH JO)KHOM aKTUBHOCTH YAAJIMINCH OCIa0IeHHBIMU, MOMbBITKA
BOCCTaHOBMTD ITPOCTYAY & JUXOPAAKY 10 CUX IOp HE y/ajaach, HO OECIIOPSIIOK
ACCUMUJIMPYIOIIMX (PYHKIMH CIOKUIICS B METEOPU3M, TYITYIO 00JIb & TSKECTh B
oOnacTu meueHu & cy1aboCTU MypHUIITH, HO HE JI0 IUaper, BHOBD TTOSIBUJICS,
IPOTUBOpPEYA BPEMEHHON CHJIIXU apOTrbH, KOTOpasi H3rHajia BCto 00Jb & SIBHBIN
Oecrops 10K, OCTABIISS JIUIIb TUCKOM(OPT TUIOXO OTPETYIUPOBAHHOM anaHbl 1
Hepealn30BaHHbIE TEHACHIIUH YepeayroIuxcs 3anopa & ciaadoro ctyna. Tem He
MeHee, 0OHApYXKEHO, UTO TEJI0 HAyYMJIOCh COXPaHATh €T0 BUTAIbHYIO CUITYy &
pabouyro SHEPIHUI0, HTACTUYHO BOCCTAHABIMBASICH AaXKE OT KPAaTKOBPEMEHHBIX
IIOCJIEICTBUH JINXOPAAKHU B ITpaHakolle. Kamananaa ynopHo npoaosnkaeTcs,
XOT# elll€ HeCTIOCOOHA YCTaHOBUTH B TEJIE HEMPEPBIBHYIO MPOIOJIKUTEIBHOCTD.
Jpyrue puznueckue aHaHABI CIYYarOTCsS BpeMs OT BPEMEHH; TUBPA MPOIOIKAET
HapacTaTh B MHTEHCUBHOCTH U CIIOHTAaHHOCTH. CyObeKTHUBHAsI aHaH/1a TeTepb
nocesieHa & ToJIHa, BKIIIOYas cakaMa npemy. [{o cux nmop yHuBepcaibHas npema,
Jla’ke KOT/la HarpaBisulack Ha MaTepHaibHyIo (opMy, Obliia JUIIb B CEP/LE;
TEIephb OHA pacllMpeHa Ha BCIO CUCTEMY, BKIIto4as Teso. TeM He MeHee, JIIEMEHT




Darshana) is now growing in steady working & with it the sraddha in this part
of the karma; but the sraddha in the rest still awaits objective proof for its entire
stability & is distrustful of the proposed extent of the karma.

At night dream became, for the most part, entirely coherent and at times
identical with swapna samadhi in its chhayamaya movements. Swapnasamadhi
also in its chhayamaya movement initiated long & coherent continuity & a
greater stability of forms. These movements were repeated frequently & for a
long time, fluctuating between the two conditions of dream and vision. At the
end in the deeper tamomaya nidra the old incoherence of the lower fragmentary
mind dominated by present impressions & associations reasserted its presence,
but, although it persists, its hold and potency is greatly weakened.

Jan 9.

The attack on the health is steadily weakening and vijnana reasserting its
activity, not yet the pure vijnana, but the vijnanabuddhi, even in trikaldrishti. It
takes, assumes to itself, explains and often distinguishes in eventuality the
perceptions of the manasaketu, which, as a consequence, is now working more
passively & with less selfwill and obstinacy. Distress continues to fade steadily
out of the conscious experience even in the outer nature; distrust &
discouragement still recur.

Subsequently, the higher tapas of the mind, first sakama, then indifferent,
then anandamaya emerged again after long struggle, failure & eclipse. It is now
the tapas of Sacchidan[an]da in the mind, although it still awakens usually the
tapas of the mortal mind as its accompaniment or medium of manifestation or
partially effective agent. To get rid of the agent it is necessary first to perfect it
as a medium and passive channel of communication for the daivya tapas
working on the world. It must for that purpose become entirely sanmaya
(shanta) & anandamaya without losing its chinmaya & tapomaya activity.

Cold failed to reassert itself; but the fragmentary skin affectation has once
more manifested. The struggle continues in the assimilation, etc.

Jan 10.

KaMBbI ellié He BCcera MpUCYTCTBYET aBTOMaTHUeCKH. BUIDKHSIHA B TOCeTHUE
JIBa-TpuU AHs OblIa TyckIoi u oMpau€HHou. [lIpagaxa B pyKoBoICTBO OCTaETCs
TBEP/IOH, XOTSI MHOT/A 3aTeMHsIeTCs & 03aJjauuBaeTCs B 3HAHUH; IIPAJIIXa B
Moracuaixu yrnopcTByeT npoTus Beex arak. Caxutbacuuixu (Bena,
bxamarartsa, Jlapiiana) Teneps Bo3pacTaioT B CTaOWIBHOM paboTe, & ¢ HUMU
MIpajaXa B 3Ty YaCTh KapMbl; HO MIPAJIXa B OCTAIBHOE eII€ *KIET 0OBEKTUBHBIX
JIOKa3aTeNbCTB AJIs e€ MONMHON CTaOUIbHOCTH & HEOBEPUHBA K
IIPEAIOIAraéMoON CTENEHN KapMBl.

Housto coH craj, no Oonblieil 4acTH, MOJTHOCTHIO MOCIEA0BaTeNIeH U BpeMs OT
BPEMEHH HJICHTHYEH CO CBAITHA CaMaJIXM B €r0 YalsMaiisi TBUKEHUSX.
CpamHacamMaJXy TaKXe B €0 YalsiMaiisi IBMOKCHUH Havdan [oopemams]
JUTUTENIbHYIO & MOCIIEI0BaTENbHYI0 HEMPEPHIBHOCTh & OOJBINYI0 CTAOMIBHOCTD
dbopM. DT IBUKEHUS TIOBTOPSUIMCH YacTO U JUTUTETILHOE BpeMsi, KOJeOsach
MEXy ABYMsI COCTOSIHUSIMU CHOBHUJICHUS M BUJICHUsA. B KoHIIE B Oosiee riryOoKoi
TaMOMaiisl HUJpe cTapasi HeMoCIe0BaTeIbHOCTh HU3IIETo (hparMeHTapHOTro
yMa, MOJIaBJIEHHOT'0 CYIIECTBYIOIIMMHU BIIEYATIIEHUAMU & acCOLUAIUsIMHU,
B0O300HOBMIIA €€ MPUCYTCTBHE, HO, XOTS OHA YIOPCTBYET, €€ 3aXBaT U
MOTEHTHOCTH OYEHb OCJIA0ICHBI.

Au 9.
Artaka Ha 310pOBbE HEYKJIOHHO OCJIa0EBaeT, U BUXKHSIHA BOCCTAHABIMBAET €€
aKTHMBHOCTb, HO €II€ He YMCTask BUKHIHA, @ BUIUKHIHAOYIIXH, 1aXKe B
TpukanApuiTu. OHa OepéT, NpUHUMAET Ha ce0sl, 0OBICHAET M YacTO OTIIMYAeT
110 BO3MO)KHOCTSIM BOCTIPHSTHS MaHACAKETY, KOTOPOE BCIIEJCTBHE ITOTO TETIEPh
pabotaeT OoJiee MaCCUBHO & C MEHBIIUM CBOEBOJIUEM U YIPSIMCTBOM.
Crpananue npoioyKaeT MOCIe0BaTeNbHO UCUE3aTh U3 CO3HATEIBHOTO ONbITa
Jla’ke BO BHEILIHEH NMpupoje; HeroBepue & YHbIHUE €€ TOBTOPSIOTCS.
Brniocnencteuu nocie anuTenbHOM 00pbObI, HEYy/1au & 3aTMEHHS BO30OHOBUIICS
BBICILIMI Tamac yMa, CHauasia cakama, 3aTeM MHAu(p(epeHTHbIH, 3aTeM
aHa"namaiis. Tenepb 310 Tanac CayunjaHaHAbI B YME, XOTS OH MO-TIPEKHEMY
00BIYHO NPOOYXKJIAeT Tarac CMEPTHOIO yMa, KaK €ro COIpOBOXKAECHUE UITH CPENY
MPOSIBIICHUSI WJIM 9YaCTUYHO () (eKTUBHOTO areHTa. UtoOsl n30aBUTHCS OT
areHTa, HeoOXOIMMO BHaJaJle yCOBEPILIEHCTBOBATh €ro, KaK Cpeay M MaCCUBHBIIH
KaHaJ KOMMYHUKallUU JJIs JaiiBbs Tanaca, padoratomiero B mupe. OH T0JIKeH
IIPY TaKo# L1eM CTaTh NOJIHOCTBIO caHMails (IanTa) & aHaHAamaiis, He Tepsis
€ro yuHMails & Tanomaiisi akTUBHOCTH.
ITpocTyna He cMoIIa yTBEPAUTHCS; HO BHOBB NPOSIBUIIACH (hparMeHTapHast
addekranus koxu. boprda mpogomKaeTcss B aCCHMUIISIIAT | T.1T.




The Tapas has at last effected firmly its combination with dasya, although
the dasyabuddhi is not always at the surface of the consciousness in its action;
it has now to be combined perfectly with sraddha. For that purpose the vijnana
is once more becoming active in the vijnanabuddhi governed and informed by
the pure vijnana. The telepathic mind or manasaketu is being trained not only
to recognise the satyam in the telepathies it receives (when the buddhi is active,
it is now only a few suggestions the justification of which cannot be eventually
perceived or is wrongly placed), but to distinguish immediately the ritam and
anritam. To this end the various sorts of lower truth, truth of potential fact, truth
of actual developing or developed fact, truth of developing & struggling force,
truth of actualising force, truth of eventuality have to be rapidly &
automatically distinguished and the exact power & meaning of each & all in
time[,] place & circumstance properly seen. Telepathy of thought which was
hitherto limited by unwillingness to accept unverifiable suggestions or
uncertainty & confusion in their acceptance or the inability to place conflicting
vyaptis is now being brought forward, determined & arranged. The lower
perceptions are being taught to yield without self judgment or questioning to
the pure vijnana & leave the latter to distinguish between truth & error. Ananda
in the tapas, in struggle, in failure as a step towards success have been
strengthened and discouragement is being eliminated like distress, though both
return in momentary & often causeless stresses or touches. Distrust remains in
its usual field, rapidity & adeshasiddhi, but the latter is now centred in the kriti
from which by an inferential process it returns on the other parts of the karma.
Once exiled thence by objective proof, its hold will be finally & effectually
destroyed.

There is the attempt now firmly to establish the ugrata & shaurya, to
banish the last traces of the dependence on fruits, phalahetu not the
phalakanksha which is already disappearing while preserving the lipsa and the
kaushalam, the one to be established free from kama, the other to be used when
the perfected tapas is ready. The activity of the vijnana has revived, but is not
yet universal or firmly stable. The other siddhis are mostly preparing behind
the veil of Night. The nature of the difficulty in telepathy,- the mutual
confusion of the retrospective, prospective, near present & distant present in

An 10.
Tanac, HakoHell, TBEPAO OCYLIECTBIII €r0 KOMOMHAIMIO C AaCheH, XOTA
JachsIOyA/IXU HE BCETJIa Ha MIOBEPXHOCTH CO3HAHUS B €r0 JIEHCTBUU; TENEPh OH
JIOJKEH COBEPIIEHHO 00bEMHUTHCS cO mpajaxoil. C 3Toil nenbio BUDKHAHA
BHOBb CTAHOBUTCS] aKTUBHOM B BUIDKHSHAOYIIXH, YIPABIIEMOM U
UH(POPMUPYEMOM UUCTOM BUDKHAHON. Tenenarndeckuil ym, wiin MaHacakeTy,
oOy4aeTcst He TOJIbKO PACIIO3HABATh CAThAM B TEJICTIATHX, OIYyYaeMbIX UM
(xorna OynIXu aKTUBEH, €CTh JIUIIb HEMHOTHE NPEAJIOKEHNUS, TOITBEPKICHUE
KOTOPBIX HE MOXKET B KOHEYHOM UTOTe OBITh BOCIIPUHSATO, THOO HEMHOTHE
HEMPaBWIBHO pa3MELIEHHbIE), HO U HEMEUIEHHO PACllO3HAaBaTh pUTAM U
aHpuTaMm. J{71s1 5TOM 11eTTM HY’)KHO OBICTPO & aBTOMAaTUYECKH paclio3HaBaTh
MHOT'M€ BUJIbl HU3IIUX UCTUH, HICTUHBI IOTEHIIUATBHOTO (DaKTa, UCTHUHBI
aKTyaJIbHOTO Pa3BHBAIOIIETOCS WM PA3BUTOTO (haKTa, UCTHHBI pa3BUBAIOIICHCS
& Gopromeiics cuibl, HICTUHBI pealn30BaHHON CHIIbI, UCTUHBI BO3MOXKHOCTH, U
IIPABWJIBHO BUJIETh TOYHYIO CTENEHb & 3HAUE€HUE KaX/10i & BCeX BO BPEMEHH,
IPOCTPAHCTBE & 00CTOATENIbCTBAX. Tenenarust MbICIIN, KOTOpasi 10 CUX MOp
OTrpaHUYMBAIACh HEXEJIAHUEM NPUHUMATD MPEJIOKEHNS, HE TOAIAI0IIUECS
IPOBEPKE, UM HEYBEPEHHOCTHIO & MyTAaHULEH B UX MIPUHATUH, WIH
HECIIOCOOHOCTBIO Pa3MECTUTh KOH(DIUKTYIONINE BbANTUC, TENIEPh BBIHOCUTCS
BIepén, onpenensercs [determined] & pacnonaraercs. Husmue Bocnipusitus
y4aTcsl yCTyNaTh YUCTOM BUDKHSIHE 0€3 CaMOCTOSATENILHOTO CYKICHHS WIIH
BOMpOIIaHUs & OCTABIATH NOCIIEAHEN pacliO3HaBaTh UCTUHY & OIIMOKY.
Amnanna B Tamnace, B 00pb0e, B HeyJade, Kak I1are K ycrexy, yCUIniach, 1
YHBIHHME yCTpaHseTCs, KaK U CTpaZiaHue, XoTs 00a BO3BPAIAlOTCsl B MTHOBEHHBIX
& yacTo OeCTIPUUMHHBIX HANPSKEHUSIX WK NpuKacaHusaXx. CoMHEHHE 0CTaéTcst
B €ro 0OBIYHOM I10JI€ CKOPOCTH & aJeIacH X, HO MOCIEIHHUE TeNephb
COCpEIOTOYEHbI B KPUTH, U3 KOTOPOU JI€TYKTUBHBIM IIPOLIECCOM OHO
BO3BpAlIaeTcs B Apyrue 4actu kapmol. [locne Toro kak oHO Oy/1eT U3THaHO
OTTYy/a C IOMOIIBI0 OOBEKTHUBHBIX JJOKA3aTENLCTB, €r0 BIUSHHUE OyleT
OKOHUATeIbHO & 3PPEKTUBHO pa3pyILEHO.
Celiuac coBepIaeTcs NOMbITKa TBEPAO YCTAHOBUTH YIpaTy & 1aypblo, U3THATh
MOCJIETHUE CIIeIbl 3aBUCUMOCTH OT PE3YyNIbTaToB, OT (ajlaxeTy, a HE OT
(haakaHKIIH, KOTOPAsk y’KE UCUE3AET, B TO KE BPEMsI COXPaHSIS JIUTICY
KayIlajaaMm, epBasi 10JKHaA ObITh YCTaHOBJIEHA CBOOOJHOM OT KaMbl, BTOPOE
JIOJKHO OBITh MCIIOJIB30BAHO, KOT/Ia OyJIET TOTOB YCOBEPIIIEHCTBOBAaHHBIN Tarac.
AKTUBHOCTb BUIKHSIHBI BO3POJMIIACh, HO €111 HU YHUBEpCallbHA, HU TBEPJIO
ctabuinbHa. [[pyrue cuaixu roroBsTcs IMaBHBIM 00pa3oM 3a Byasibto Houn.




addition to errors of placement in patra, desha, kala etc is now being fully
displayed & worked out without disturbing the sraddha of Yogatattwa &
Yogasiddhi.

Jan 11 Sunday.

The vishayadrishtis are beginning slowly to regularise themselves. The one
or two clear symbol shabdas (watch, flute, horn etc) are now coming more often
& quite unmistakably sukshma. The rupa, apart from image, is confined to a
few forms already familiar to the eye, rain etc. Touch has not yet passed beyond
its former limits although it is more common & spontaneous; but taste & smell
are increasing in force & frequency, especially in the sadharadrishti, eg the
violent, intense, almost acridly intense & long continued taste in the mouth of
the sweetness of sugar or molasses after the first puff of a cigarette, the smell
amounting to nasikya aswada of the same sweet substance in the end of a
cigarette thrown aside & smoking itself out, smell of strong perfumes etc on the
basis of an unperfumed object or a slightly perfumed object at a great distance.
The taste of madhura rasa is now well established.

All ordinary discomfort has now been invested with the ananda. Only the
strong touches of pain remain to be conquered. Here dull pain even if strong &
persistent offers little difficulty; acute pain beyond a certain degree still exceeds
the titiksha & therefore passes beyond the scale of ananda.

Sahityasiddhi has for some time been developing, tamasi, and is now
coming forward. For some days the work at the Veda has been continuing with
great force & persistence & overcoming the tamasic reactions, even the bodily,
which used formerly to hamper long continued intensity of labour. The brain
still becomes a little dull at times, but usually recovers itself rapidly & is always
capable at its worst of an intermittent luminosity.

Jan 15 -

The siddhi of the last few days has been directed mainly towards the
removal in the natural mind of the obstacles to the right activity of the vijnana
especially in trikaldrishti & the preparation of the general effective vijnanamaya
tapas. The vijnanamaya action in the buddhi is now generalised, tending always,
except for short intervals of relapse, to take the place of manasic perception,

ITpupona TpyAHOCTH B TeJIeNaTUH - B3aUMHBIN Xa0C PETPOCTIEKTUBBI,
MEPCIEKTHBBI, OJIM3KOTO HACTOAIETO & OTAANEHHOTO HACTOSIIETO, BKYTIE C
olMOKaMu pa3MelleHus B raTpe, Jele, Kaja U T.1., - TeTepb MOJHOCThIO
ocBelleHa & TpopabaThIBaeTCs, He HApyIIas mpaxyu B Morartartey &
Horacumuxu.

Su 11 Bockpecenue.
BumaisapumTic HaunHAIOT MEIJICHHO YIIOPSIOunBaTh ce0si. HeCKONMBbKO SICHBIX
CUMBOJIHYECKUX mady (4acsl, Gueita, poXKoK U T.J.) TeIepb IPUXOAAIT vaie &
BITOJTHE 0€301MO0YHO cyKiMa. Pyma,kpome [6o3nukarouseii] ot u300pakeHus,
OrpaHHuYeHa HECKOIbKUMU (popMaMH, YK€ 3HAKOMBIMHU TJ1a3y, - TOXKIS U T.1.
[TpukocHOBEHME €mIE HE BHIILIO 32 €T0 MPEKHUE MPEACIIbI, XOTS OHO OoJiee
pacnpocTpaHeHo & Oosee CIIOHTaHHO; HO BKYC & 3arax BO3pacTaioT B cuiie &
9acToTe, 0COOCHHO B CaJXapaJIpHILTH, HAIIP., CUIbHBINA, HHTEHCUBHBIH, TOYTH
PE3KO MHTEHCUBHBIN & JI0JITO POIOIIKAIOIINIICS BKYC CIaJOCTH caxapa WiH
MATOKH BO PTY MOCIIE TIEPBOM 3aTSKKHM CUTapEeThI, 3aIax, COCTAaBIISIFOIIHN
HACHUKbS acBaJly TOTO € CJIaJIKOTO BEIECTBA B OKYPKE CUTapeThl,
BBIOpOIIEHHOM & J0ToparomieM, 3amax CUiIbHOTO napdroma u T.1. Ha 6a3uce
o0bekTa 0e3 3amaxa Wiy clierka apOMaTU3UPOBAHHOTO 00BEKTa Ha OONBIIOM
paccrossHuH. BKyc MaaxXypsl packl Terephb TBEPIO YCTAHOBIICH.
Becb 00b1yHBIN AHCKOMQOPT Tenepb obnekaeTcs aHaH10i. OcTaéTrcs 3aXBaTUTh
TG CUITbHBIE Tipukacanus 0omu. [Ipu 3ToM Tymast 007k, 1axke eclii OHa
CHJIbHA & BBIpa)keHa MOCTOSIHHO - Majasi TPYIHOCTh; OcTpasi O0JIb CBEpX
OTpeNeNEHHON CTETICHH eIIE MPEBBIIAST TUTUKIY, & MTOATOMY BBIXOIUT 3a
MIpe/Iebl IIKaIbl aHAHIBI.
CaxuThsICHIIXH Pa3BUBAJach B TCUCHHE HEKOTOPOTO BPEMEHH, TAMAaCH,
Ternepb BHIXOAUT Brepén. Heckonbko aHel padora Hag Benoit mpomomxkanack ¢
000N CUITON & yHOpCTBOM & MPeoioyieBaia TAMACHUECKUE PEaKIIUU, JaxKe
TeJeCHbIE, KOTOPBIE PEXkKAE UCIIONB30BATNCH, YTOOBI 3aTPYIHUTH JI0JITO
MIPOIOJDKAIOIYIOCS] HHTEHCUBHOCTE pa00Thl. MO3T elIé CTaHOBUTCS CIIETKa
TYTIBIM BpeMEeHaMHU, HO 0OBIYHO OBICTPO BOCCTaHABIMBAeT ce0st & Bceraa
CHOCOOCH, KaK MHHUMYM, Ha TIPEPBIBUCTYIO OCBEIIEHHOCTD.

A 15 -
CuIIx¥ HECKOJBKHX MOCTIEIHHUX JHEH ObLIIM HampaBlieHbI TIIABHBIM 00pa30M Ha
yAQJICHNE TIPETATCTBUN B IPUPOTHOM yMe JUISI IPABUIIBHON aKTUBHOCTH
BHJDKHSIHBI, 0COOCHHO B TPUKAIJIPUIITH, & Ha TOJTOTOBKY OOIICH
3¢ (deKTUBHOCTH BUDKHSHAMAs Tarmaca. BumpkHsIHaMalist [eiicTBre B Oyaxu




and by its very activity diminishing steadily, though it has not yet removed, the
persistent recurrence of the manasic false response and distortion of
vijnanamaya messages. In the light of this self perfecting jnana all the past
vicissitudes of the sadhana are seen in their right light, their reasons, necessity,
utility, essential cause & teleological purpose; for better impression on the
natural mind, they recur in slight & fleeting instances, repeat their old action[,]
are understood and dissolve themselves. This process, perfected in the jnana, is
being applied more & more powerfully & steadily to Veda, sahitya, trikaldrishti,
telepathy. The mechanism of the tapas, its defects, causes, working & the
teleological purpose of the defects arising from their essential causes, is also
being exposed, the first effect being to remove the last remaining obstacles to
faultless subjective persistence in the tapas even when it fails & is or seems
hopeless of its purpose (the objective persistence is limited by physical fatigue
or incapacity), and, secondly, to the ugrata of the tapas. It was formerly the
mind’s habit to take failure as a sign of God’s adverse will & cease from effort,
& as ugra tapas usually failed of its immediate purpose, unless very persistent &
furious, it was thought ugra tapas was forbidden. The failure, however, was due
to the immixture of effort & desire & anishata generally & the mental nature of
the tapas and these again to the necessities, essential & teleological, of the
process of the transition from the mental to the ideal being. The second
chatusthaya is, therefore, nearing full completion, the third preparing it; the first
now only suffers momentarily in samata by passing depressions & in ananda by
general limitation of the second; the third is delayed by insufficiency of tapas in
the second, the second held back in sraddha & tapas by insufficient light &
effectuality in the third. These two chatusthayas must therefore for a little time
longer move forward together helping each other’s fullness until the still
watching intellect in the outer nature is sufficiently assured of its ground to
allow fullness of tapas & sraddha. Samadhi has not moved forward except in
the fullness & comparative frequency of the spontaneous sukshma ghrana & the
increasing tendency of the other sukshma indriyas. The rupa drishti still
struggles with the opposition in the material akasha to its combined perfection
& stability; both perfection & stability have been carried separately in the jagrat
to a high efficiency, but they cannot yet combine their forces. There are
occasional images in which they meet, eg the reel of cotton thread, (1* degree),
the card of d[itt]o (3¢ degree), the playing card in the ghana & developed forms
(2¢ degree of stability); but this combined siddhi cannot yet generalise itself or
even establish either frequency in the habitual forms or an initial freedom &
variety of the higher forms. It is only in the crude forms that there is an initial

Tenepb 0000111aeTcs, BCceraa uMes TeHACHIINIO0 3aHUMAaTh MECTO MaHACHYECKOTO
BOCIIPHSITHS, KPOME KPATKUX WHTEPBAJIOB PEIIUNBA, U CaMa €r0 aKTUBHOCTh
HEYKJIOHHO CHIDKAET, XOTs elI€ He y/laauia, yIIopHbIH BO3BPAT MaHACHUECKHIX
JIO’)KHBIX OTKJIMKOB M UCKaXXEHUE BUDKHSIHAMaMs cooOleHuid. B cBete 3Toit
CaMOCOBEPIICHCTBYIOIIENCS JKHSHBI BCE MPOIUIbIE TPEBPATHOCTH CaIXaHbI
BUJTHBI B TPABWIIBHOM CBETE - HX PUYUHBI, HEOOXOAMMOCTb, TIOJIC3HOCTD,
CYIITHOCTHBIH MOBOJ & TeNeosornyecKas 1eib; s JIYYIIero MpeicTaBIeHHs B
MIPUPOTHOM YME OHH BO3BPAIIAIOTCS HA JETKUX & CHIOMHHYTHBIX PUMEPAX,
MOBTOPSIIOT UX CTapoe JeHCTBUE, MOHUMAIOTCS U PACTBOPSIOTCS. DTOT MpoIiecc,
YCOBEPIIICHCTBOBAHHBIN DKHSIHOH, BCE 00JIee MOITHO & CTaOMIBHO
npuMeHsercs Kk Bene, caxuTtee, TpUKaIAPUIITH, TenenaTuu. MexaHu3m Tarmaca,
ero neeKThl, MPUIHUHEI, paboTa & Telreomorndeckas 1elb 1e(eKToB,
BO3HUKAIOIIUX U3 UX CYIIHOCTHBIX TPUYUH, TAK)KE OTKPHIBAIOTCS, U MIEPBBIN

3¢ (dEKT COCTOUT B TOM, UTO YIAJSIOTCS TIOCIEIHUE OCTABIIHECS MPETSATCTBUS
JUTsl 0€3yNPEYHOro CyOhEeKTUBHOTO YIIOPCTBA B Tamace, /1axe KOorna OH TePIUT
Heyady & O0e3HanEKeH HITH KaKeTcs TAaKOBBIM ISl [Oocmudicenus] ero nenu
(0OBEKTHBHOE YITOPCTBO OTPAHUYEHO (PU3MUECKOM YCTAIOCTHIO WITH
HECITOCOOHOCTBIO), U BTOPOH [a¢hghexm] - B yrpate Tanaca. Panbiie mpuBBIYKOH
yMa ObLIO MPUHUMATH HEYJauy, Kak MPU3HAK HeOMaronpuaTCTBYIOIIEH BOIN
bora & npekpamiars ycuime, a TOCKOJIBKY yrpa Tarnac 0OObIYHO TEpIieN HeyJauy B
€ro MpsIMOM 11eJTH, KPOME OUY€HBb YITOPHOTO & SPOCTHOTO, TO CUUTATIOCH, YTO
yrpa tamnac 3anpeniét. OnHako Heyjaya MpoucXoauia u3-3a CMEIIEHUs YCUITHS
& xenaHusl & aHUIIATHI B OJIHO 11€J10€, & OT MEHTAJIbHOW MpUPObI Tamaca, a
3TO, B CBOIO OY€pE/lb, IPUBOIUT K HEOOXOAUMOCTH, CYIIIHOCTHON &
TEJIEOJIOrMUECKOM, Mpoliecca nepexoia 0T MEHTAIBHOTO K H1€aTbHOMY OBITHIO.
Bropas garymtaiisi B uTore OJiM3Ka K IMMOJIHOMY 3aBEPIIICHHUIO, TPEThSI TOTOBUTCS
K HEMY; IepBasi ceiiuac JIHIIb KPaTKOBPEMEHHO CTpaJaeT B caMaTe OT
MIPEXOAIUX JISTIPECCUil & B aHAHJIE OT OOIIET0 OTPAaHUYEHUSI BTOPOI; TPEThs
3aJIep’KUBAETCS U3-3a HEIOCTATOYHOCTH Taraca BO BTOPOii, BTopast
CIEpKUBAETCs B MIpajaxe & Tamace u3-3a HeJJOCTaTOYHOIO CBeTa &

3¢ deKTUBHOCTH B TpeTheil. TakuM 00pa3oM, 3TH JBE YaTYIITAlK JOMKHbI
MIPOJIBUTATHCSI BMECTE€ HEMHOTO JIOJIBIIIE, ITOMOTasl IIOJTHOTE OJIHA JPYTOM, MoKa
BcE eié HaOIIoNaoMil MHTEIJUIEKT BO BHEIIHEH pUpoJIe He OyJIeT B cBoe
OCHOBE JIOCTaTOYHO YOEXJI€H, YTOOBI IOMYCTUTh MOJTHOTY Tarmaca & mIpaajaIxu.
Camaaxu He MPOJIBUHYIICS BOEPE, TUIIb B MOJHOTE & CPABHUTEIBHON YacTOTe
CIIOHTaHHOTO CYKIIIMa I'XpaHa & B BO3pacTarollel TEHACHIIUU APYTUX CyKIIMa
uHApui. Pymna apumtu ené cpaxkaercs ¢ ONMo3ullMed B MaTepralie akamiu 3a
ero 0ObeTMHEHHBIC COBEPIICHCTBO & CTAOMIBHOCTD; KaK COBEPIIIEHCTBO, TaK &




freedom & variety accompanied with some stability. The physical siddhi has
been for some time badly afflicted & depressed; the signs of progress are more
subliminal than supraliminal. Karmasiddhi progresses rapidly in sahitya where
the body alone is now a real obstacle, but is obstructed or attacked in dharma &
kriti; especially in the latter there is violent negation & menace of destruction,
eg, in the therapeutic pressure on N. [Nalini] etc.

Record of Yoga. March. April.

1914.

12" March 1914 -

Lipi (today first spontaneous & clear in long connected phrases)

1. St Joseph's College . . St James’ Gazette - Continually recurrent since the
beginning of the abundant record period: meaning, nature or purpose never
yet fixed beyond doubt.

2. Jollity-festivity - & then absolute jollity, festivity - also of frequent
recurrence & generally confirmed in fact, often unexpectedly on the very
day. No data.

3 St Stephen’s - Hyslops College . . system. These are also old lipis. The
addition of the word system seems to mean that this & 1 all belong to the
same system and are connected in sense.

4. It is a sort of school for the intellectuality of ideality of interpretation of the
lipi. Sentence formed with much difficulty.

Telepathic Trikaldrishti & Ishita etc

1. Yesterday ishita & trikaldrishti of result of other than ordinary food,
confirmed an hour or so afterwards by arrival of Ulysses who dined here &
arrangements were made suddenly all without suggestion or interference on my
part.

2. Successive movements of birds & ants etc can now often be determined

CTaOUIBHOCTD MIPUBHOCSTCS B JXKArpar Mo OTAEIbHOCTH C BHICOKOM

3P PEKTUBHOCTHIO, HO €IIE€ HE MOTYT OOBETMHUTE X CHIIBL. ECTh ciy4aifHble
00pa3bl, B KOTOPBIX OHH BCTPEUAIOTCS, HAIP., KATYIIKa C XJIOMKOBOW HUTHIO (1-
asi CTENEeHb), KapTUHKA C Hel ke (3-5 CTeNeHb), UTpalibHbIE KapThl B I’XaHe & B
pa3BUTHIX (hopmax (2-ast CTENEeHb CTAOUILHOCTH); HO 3Ta 00bEeAUHEHHAS CUIXH
emé He MOXKeT 0000IINTh ce0st MK JJaskKe YCTAHOBUTH JTHOO0 YacTOTy B OOBIYHBIX
dbopmax, MO0 HavadbHYIO CBOOOAY & pazHooOpasue BeicX GopM. JIuiib B
CBIPBIX (hopMax MPUCYTCTBYIOT HavallbHas cBoOona & pasHooOpasue,
COIIPOBOXK/Ia€MbI€ HEKOTOPOIl CTaOMIBHOCTHI0. PU3NYECKUE CUAIXH HEKOTOPOE
BpeMst ObUTH CHITBHO COKPYIIEHBI & TI0/IaBJICHBI; MPU3HAKH Mporpecca ObLTH
Oosblie IOJCO3HATENbHBI, YeM CBEPXCO3HATENbHBI. KapMacuaaxu ObIcTpo
MIPOTPECCUPYIOT B CAXUTHE, TIIE TOJIBKO TEJIO - pealIbHOE MPETATCTBHUE ceifuac,
HO BOCIIPEMSITCTBOBAHbI UM aTaKOBAHbI B IXapMe & KpUTH; OCOOCHHO B
MoCIIeTHEH eCTh IPOCTHOE OTpUIIaHKue & yrpo3a pa3pylIeHus, Hamp., B
TeparneBTu4YeckoM Aasienun Ha H. [Hanunu| u T.71.

Pexopa Moru. Maprt. Anpeiis.

1914.

12-ro mapra 1914 -
Jlunu (ceronHs BrepBbI€ CIIOHTAHHOE & SCHOE U3 ATUHHBIX CBI3HBIX (pa3)
1. Konneoowe Cs. Hocugpa . . I'azema Ce. []icetimca - [TocTosHHO
MOBTOPSIOIIEECs ¢ Hayaia Mneproaa OOUIBHOM 3aluCcu: 3HaUeHue, MPUPOAA WIH
1eJTh HUKOT/IA elI¢ He OBUTH YCTAHOBJICHBI BHE COMHEHUSI.
2. Becenve - mopowcecmso - & 3aTeM abconomuoe geceibe, MopiHcecmso - TakxKe
C YaCThIM MTOBTOPEHUEM & OOBIYHO TOATBEPkKAEHHOE (haKTaMH, 3a4acTyIO
HEOXXUJAHHO B TOT K€ JIeHb. HeT naHHBIX.
3. Konneoowe Cs. Cmegpana - Xucnona . . cucmema. IT0 TOXE CTapbIe JIUTHUC.
JlobGaBieHue ciioBa cucmema, MOX0XKE, 03HAYACT, YTO TO JInnH & 1
MIPUHAJIEKAT K TOU K€ CUCTEME U CBSA3aHBI [0 CMBICITY.
4. Omo ceoezo poda wikona Oisi UHMENNeKMYaIbHOCIU UOeaTbHOCTNU
unmepnpemayuu aunu. lpennaoxenue chopMUPOBATIOCH ¢ OOJIBIIUM TPYIOM.
Tenenarnueckoe Tpukanapumru & Mmuira u T.1.
1. Buepa ummura & TpUKaJAPUIITH APYroro pe3ynbTara, 4eM OOBIYHBIN MpUéM
MUY, TOATBEPAUIUCH IPUMEPHO YEPe3 Yac Mociie HUX NpuObITHEM YiHcca,




for some minutes together with less resistance than formerly & fewer
deviations, but in the end the object escapes from control, often however with
an after effect inducing the sudden fulfilment of unfulfilled aishwaryas when
the actual pressure was withdrawn.

3. Sudden memory (intuitive) of long forgotten names & scenes of
childhood in England,- spoiled & suspended by the attempts of intellectual
memory to decide points of doubt.

Lipi

5 Lipi “suffering” several times repeated. This lipi is associated always
with the return of subjective discomfort & nirananda. Such nirananda has for a
long time been successfully expelled from the system & even extraneous
touches had ceased to come. It returned, although [ ]' not expected today even
after the lipi, but has been unable to do more than momentarily stain the surface
of the psychic prana, even the after effect being rapidly effaced.

6. “Subjective suffering is entirely due to the (phantasy) fancy in the
intellect together with desire. ” Sentence formed with difficulty, & with the aid
of some subjective suggestion from outside.

Trikaldrishti.

Today, for the most part, unluminous but untelepathic & sound in general
substance, occurring by force in a cloud of intellectual error suggested from
outside, doubted & questioned by external intellect and seized & distorted as to
exact time & place by the same deflecting agent. Attack of intellect of unusual
obstinacy & intensity, due to its remnants being disowned & refused credit.
This movement was heralded & predicted by the lipi “Alienate the intellectual
helpers” this morning.

13" March. Friday.

The painful struggle of the intellectual elements to survive & get rid [ ]
of delight & faith continues, - pre-indicated by a repetition of the lipi
“suffering”. Lipi is frequent, but varies in ease of coming & vivid presentation.
The malignance of hostility in the alienated helpers is very pronounced. Vijnana

KOTOPBIii 371ech 00eaan, & Bce IMPUrOTOBICHHs ObUIH ClIeTaHbl BHE3AITHO 0e3
MPCIJIOKCHUS WM BMCUIATCIIbCTBA C Moei CTOPOHBI.

2. TlocnenoBaTenbHble JBHKEHHS NITUIL & MYpPaBbEB H T.JI. 4YaCTO MOTYT TEMephb
ACTCPMUHUPOBATLCA B TCHCHHUEC HCCKOJIBKUX MUHYT BKYIIC C MCHBIIIUM
COTPOTHUBIICHUEM, YeM Tpex/ie, & ¢ HOMHOTMMH OTKIIOHCHUSIMHU, HO B KOHIIE
00BEKT yOeraeTt uU3-1moj KOHTPOJIS, 4aCTO, BIIPOYEM, C oCIenyromuM 3¢ dexrom,
BBI3BIBAIOIIMM BHE3AITHOE BHIMOJHEHHE HE BBIMOJIHEHHBIX ailIBaphsC, KOT/Ia
aKTyaJIbHOE JaBJICHHUE OTBEJICHO.

3. BHe3anHOe BclOMUHaHUE (MHTYUTHBHOE) JaBHO 3a0BITHIX UMEH & CIICH
JCTCTBa B AHrnuu - HapymcHoO & MMPUOCTAHOBJICHO ITOIIBITKAMHU
MHTEIUICKTYAIbHOM MaMsATH BOCIIOIHUTh COMHUTEIbHBIC MOMEHTHI.

Junn

5. Jlunu "cmpadanue” MOBTOPUIOCH HECKOJIBKO pa3. ITO JIUIU BCETIa
aCCOLIMMPOBAHO C BO3BPATOM CYOBEKTUBHOTO qUCKOoM(popTa & HUpaHAHIBI.
Takast HUpaHaH/Ia Y>K€ JOJITO€ BPEMs YCIEITHO UCKITI0YaNach U3 CUCTEMBI, &
Jlake BHEIUTHUE MPUKACAHUS TepecTain npuxoauTh. OHa BepHYlach, XOTs
CEeTOAHS HE OXKUAANACh JJaKe TIOCIIE JIUIH, HO ObljIa HECITOCOOHA C/IeaTh YTO-TO
Oosnbliiee, 4eM Ha MTHOBEHHE OKPACHUTh MMOBEPXHOCTh IICUXHUECKOM MpaHbl, U
Jake ToCIIenyomuil 3G PeKT OBICTPO cTépCS.

6. "Cybvexmugrnoe cmpadanue npoucxooum noaHocmoio u3-3a (paHTasun)
8000padicenuss 6 unmeiniekme exyne c sxceranuem.” llpennoxenue
chopMUPOBAIOCH C TPYAOM & € MOMOIIbI0 HEKOTOPOTO CYOBEKTHBHOTO
BHYIIICHHS U3BHE.

Tpuxanopuwmu.

Ceroasst 1o OobIIEH YaCTH HE OCBEIIEHO, HO HE TeJenarnyeckoe & TBEPAOE B
o01m1eit cyOcTaHIuu, MPOUCXOAUT CHIION B 00Jlake MHTEIUIEKTYaIbHBIX OIINOOK,
BHYIIIA€MbIX U3BHE, IMOJIBEPKEHO COMHEHUSIM & BOIPOIIAHUSM BHEUTHETO
MHTEJJIEKTa U 3aXBaY€HO & MCKaXXEHO B TOYHOM BpEeMEHHU & MecTe TeM Ke
OTKJIOHSIFOIIIMM areHToM™*. ATaka MHTEJUIEKTa ¢ HEOOBIYHBIM YIOPCTBOM &
MHTEHCUBHOCTBIO BCIIEACTBHE €I0 OCTATKOB, KOTOPbIE OTPULIAIOTCA, & KOTOPHIM
OTKa3aHO B j1oBepuu. CerofHs yTpoM 3TO JBMKEHHE OBLIO OOBSBICHO &
MpecKa3ano B UM " Omuyscoames UHMeNI1eKmyaibHblX NOMOUHUKOS".

* manacom cmepmnozo yma - cm. 3anucb om 9 sneaps - npum. nepes.

13-ro mapra. [IaTHunA.
ITponomxkaercs Oone3HeHHas 60pb0a MHTEIIEKTYAJIbHBIX IEMEHTOB 3a TO,




is clouded at every step by the veil of the manasic action which seeks, since it
cannot enjoy, to replace it while imitating sunlessly its radiant action. It cannot
however prevent truth from being the dominant tendency, but it suspends
certainty and timely arrangement. Place, time, order are still very defective.

Lipi. The beginning of delight - ie Physical Kamananda, which was
reduced almost to zero in its action, is to resume its advance. Intensive -
extensive (the two lipis replacing each other.) - ie It is to be first an intensive
action, resuming & increasing the former normal intensity, then extensive,
increasing its durability & pervasiveness. The action has now already begun,
but is not yet very powerful.

Samadhi (swapna) - yesterday resisted, hampered & confused, is today
still resisted, but not so often confused. There have been admirable scenes of
brief movement, with vivid lifelike figures in full detail, & combinations of
figure, speech and action with the beginnings of coherent conversation.

Lipi
1. Lifeless . . September. This year in September, (successively, the first
then again repeated)
2. Tonight. . light, (the second word replacing light)'.
The physical ananda of pain (heat) has suddenly been taken away by the
Dasyu and its place is taken by imperfect titiksha.
Lipi
3. In antardrishta. I am formless and thoughtless in my essentiality, but
personality is my real (being) and my essentiality is only the initial status of
things.
Samadhi
In antardrishta all sorts of forms are beginning to appear, but they are in
the last degree crude, shifting, usually ill-formed except in parts and rapidly
dissolving.

! See below, second paragraph under 14 March. It would seem that the lipi was "light tonight".
"tonight" being "the second word replacing light".

YTOOBI BEDKUTH & M30aBUTHCS OT BOCTOPTa & BEPHI, - MPEABAPUTEIHHO
0003HaueHHasi MIOBTOPEHUEM JIUIH "cmpadanue”. JInnm 4acto, HO BApbUPYETCS
B JIETKOCTH TMOSIBJICHUS & SIPKOCTH MPEICTaBICHHS. 3IOBPETHOCTD
BpPaKIEOHOCTH B OTUYKAEHHBIX IIOMOIIIHUKAX OYeHb sIBHAs. BHIDKHSIHA Ha
Ka)XIOM IlIary 3aTMEBAETCs Byalbl0 MAaHACHUYECKOTO JEHCTBHS, KOTOPOE
IBITAETCS MOJMEHUTH €€ C TeX MOp, Kak OHO HE MOXKET MCIOIb30BaThCs, TIOKa
OeccoHeYHO UMUTHPYs e€ cusitoriee aeiictrue. OHAKO OHO HE MOXKET
BOCTIPENSTCTBOBATh HCTUHE CTAaTh JOMUHHUPYIOLICH TeHICHIINEH, HO
MIPUOCTAaHABINBAET YBEPEHHOCTh M BpEMEHHOE pacnojoxenue. MecTo, Bpems,
MOPS/IOK e1lé O4eHb 1e(hEeKTHBI.

Jlunu. Hauano éocmopea - To ectb ®usnveckas Kamananaa, kotopas Oblia
CBE/IEHA MIOYTH K HYJIIO B €€ IeWCTBUH, JOJKHA BO30OHOBUTH €€ NIPO/IBHKEHUE.
Hnumencusnoe - sxkcmencugnoe (ABa TUIHN, CMEHSIOLIUE APYT JIPYTa.) - TO €CTh
[TepBBIM TOKHO OBITH MHTEHCUBHOE JICHCTBHE, BOSOOHOBIISISCH & HapalinBas
MPEKHIOI0 HOPMAaJIbHYIO HHTEHCUBHOCTb, 3aT€M SKCTEHCUBHOE, HapaniuBas eé
IIPOAOJKUTENBHOCTE & NMPOHUKHOBEHUE. Celiyac IeHCTBUE YK€ Ha4yaJoCh, HO
emi€ He OYeHb MOIIIHO.

Camanxu (cBarHa) - BYepa BOCHPEIATCTBOBAH, 3aTPYIHEH & Oecriopsi0UeH,
CEroJHs elI€ BOCIPENIATCTBOBAH, HO OeCTopsiioueH He Tak 4yacTo. beutn
NprUMeyaTeIbHbIE CLIEHBI KPATKOTO IBUKEHUS C APKUMH KU3HETIOT0OHBIMU
¢dburypamu B MOJHBIX AETaNAX, & KOMOMHAIIUU (DUTYD, pEUU U IEUCTBUS C
HayaJlaMH MOCJIE0BATEIbHOM Oece bl

Junn

1. Beszoicusnennwlii . . cenmsops. B smom 200y 6 cenmsdpe. (MMOCIENOBATENBHO,
CHayaJia OJTMH pa3, 3aT€M BHOBb OBTOPHIIOCH)

2. Houvio . . ceem. (BTOPOE CIIOBO 3aMEHUIIOCH Ha ceem)’.

duznueckas aHaHaa 6omm (kapa) OblIa BHe3amHO oTOporieHa Jlackro, u eé
MECTO 3aHslJIa HECOBEpPILIEHHAs] TUTUKLIA.

Junn

3. B anrapapuiire. 4 becghopment u Oe3mvicieHH 6 Moell CYUHOCMU, HO
NepCOHANbHOCTb - MOE peanbHoe (CYILIECTBO), d MOl CYWHOCMb - TULULD
HA4anbHblil cCmamyc eeujel.

Camaoxu

B aHTapapuiTe HAUMHAIOT MOSBIATHCS BCE BUIIBI (HOPM, HO OHM B KpaiiHei
CBIPOM CTEMEeHH, CABUTAEMBbI, OOBIYHO TIOXO C(HOPMUPOBAHBI, KPOME KaK
YaCTUYHO, U OBICTPO pacTBOPSIOTCS.

' Cu. nuorce, emopoii abzay om 14 mapma. Kazanoce 61, tunu donicto 6uims "ceem . .




14™ March -

The knowledge has temporarily gone back to the chaitanya in the heart,
prana & body whose motions are now taken up into the vijnana-buddhi and
there enlightened or more often now manifested at once as intuitionally
luminous from the beginning. The higher or true vijnana is now only active
through the vijnana buddhi.

Lipi

The lipi - Light tonight was justified by the return of this qualified
luminosity & the re-idealising of the system & also by some new light on the
world problem in the script re the 14 Manus.

Script

Resumption of script yesterday. First movements unsatisfactory &
repetition of old false & trivial script, finally there came a movement that
started from the best of the old script & passed beyond it; the mind tried to
control but was outrun & seemed evidently in communication with another
mind that did not depend on it for the suggestion of thought or even entirely of
vak.

Telepathic Trikaldrishti

2 typical instances -

1. A crow seated on iron support of balcony; pranic impulse seen to be
flight downward in a given direction, resisted by tamasic hesitation of mind and
body. Trikaldrishti that in spite of all delay & resistance the contemplated
movement would be executed. Doubt due to perception of adverse influences &
tendencies, movement of bird away from line, arrival of finch tending to alter
thought & standing partly in the line marked; still persistent affirmation.
Ultimately the movement foreseen effected. Subsequent movements of both
birds correctly seen but with errors of exact line of flight; general directions &
turns correctly pre-indicated. This, however, is now very common. It is
exactitude & freedom from error due to false stress & overdefinition of
subordinate or understatement of definitive force, intention or tendency that
have to be secured.

2. A shabby boy in a splendid & richly varnished Victoria push-push.
Doubt whether he was not coachman’s boy put up in carriage. Intuition, son of
well-to-do Indian Christian (latter detail inferential from dress - short trousers -
& not intuitional) & carriage newly varnished; shabbiness due to carelessness in
these matters. Revelatory intuition, child belonging to Indian Christian in the
house just behind this, Venumani. Sceptical intellect challenged intuition. Went

"non

Houwr", "Houbto" [tonight] 6vino "emopuvim croeom” [no nopaoky 6 anenutickom - npum.nepes.],
NOMeHABUUMCS Mecmamu co cnogom "ceem”

14-ro mapra -
3HaHME BPEMEHHO BEPHYJIOCH B YaWTAaHBIO B CEpALE, IpaHe & Teje, NBUKECHUS
KOTOPBIX TeNepb MOJHUMAIOTCS B BUKHSAHA-OYJIXU U IPOCBETIISIOTCS WIIH,
qalle, cpasy NposIBIISIOTCS HHTYUTUBHO OCBEIIEHHBIMU C Hayasla. Beicias nim
VCTHHHAS BUJDKHSHA TETIeph aKTHUBHA JIMIIb Yepe3 BUKHSAHA OyIJIXH.
Jlunu
JIunn - Ceem Houbio ONIPaBIATOCH BO3BPALIEHHUEM 3TOM KOMIIETEHTHOM
OCBEIIEHHOCTH & pe-uAcalIn3alluel CUCTEMBI, a TAK)KE€ HEKOTOPBIM HOBBIM
CBETOM Ha MHUPOBBIX Mpo0IeMax B CKpUIITE OTHOCUTENbHO 14 Manyca.
Ckpunm
Buepa Bo3oOHOBNEeHHE ckpunTa. [lepBrie IBUKEHNS HEYIOBIETBOPUTEIbHBI &
MIOBTOPSIIOT CTAPbI JIOKHBIN & TPUBHAIBHBIM CKPUIT, HAKOHELL, TPUILLIO
JIBJKEHHE, KOTOPOE CTapTOBAIIO U3 JIYUIIETO OT CTAPOro CKPHUIITA & BBIILIO 32
€ro Mpeesbl; M IbITAICS KOHTPOJIUPOBaTh, HO ObLI onepexaeM & SIBHO
KazaJcs [Haxooauumcs] B KOMMYHUKALIUU C IPYTUM YMOM, KOTOPBIN HE 3aBUCEN
OT HETO B MPENJIOKEHUH MBICIIN WIH JaKe BaKa LIEJINKOM.

Tenenamuueckoe Tpuxanopuwmu
2 TUNINYHBIX IPUMeEpA -
1. BopoHa cuzena Ha xefe3HOH ornope 0alkoHa; BUJIEH IPAHUYECKUNA UMITYIIbC
IIOJIETETh BHU3 B 33JJaHHOM HAIlpaBJICHUH, IIPENIATCTBYEMbII TAMAaCU4eCKUMU
KoJieOaHUAMHU yMa U Tena. TpUKaIJpUIITH O TOM, YTO PACCMOTPEHHOE
JBYDKEHHUE Oy/IeT BBIMOJIIHEHO, HECMOTPS Ha BCIO 33IEP)KKY & CONPOTHBIICHHE.
ComHeHMe n3-3a BOCIPUATHS HEOIAronNpUATHBIX BIUSHUN & TeHIEeHIUH -
JBYDKEHUS! ITULIBI TIPOYb OT JIMHUM, MPUIETA 3510JIMKa, MOTYILIETO U3MEHUTh
MBICITb & YaCTHYHO HAaXOMSIIETrocss Ha OTMEUEHHOW JTMHHUM; U BCE Ke
YCTOHYMBOE MOATBEPKACHNE. B KOHEUHOM UTOTE MTPE/ICKa3aHHOE ABHKEHUE
BBINOMHWIOCK. [locaenyromue qBuKeHUs 00erX NMTULl BUIENINCH TPABUIBHO, HO
C OIMOKaMM B TOUHOM JIMHUU MOJIETA; OOIIME HANPaBIeHUs! & OBOPOTHI OBLIH
IIpecKa3aHbl IPaBUWIbHO. Bripodem, 3To Teneps NIMPOKO paclpOCTPaHEHO.
JlomkHBI OBITH 00ECIIeYeHbI IMEHHO TOYHOCTh & CB00OO/Ia OT OITMOOK M3-3a
JIOXKHOTO HanpsHKeHUs! & MpeyBeInYeHHs] BTOPUYHON WIN MTPEYyMEHbILIEHUS
OTIPENENAIONIEHN CUIIbI, HAMEPEHUS WM TEHACHIINH.
2. O6opBaHHBINA MaJIBYUK B POCKOLTHOW & 00raTo MHKPYCTUPOBAHHOM
Buxropuanckoii kapere. COMHEHUE, HE ChIH JIM 3TO Ky4epa, YCEBIIUICS B
skunax. UHTyH1us, 4To 3TO ChIH 32)KMTOYHOTO WHIANMCKOTO XpUCTHAaHNHA




to verify. The carriage stopped opposite V’s house & the boy went in leaving
the coachman to follow.

The theory that all is satyam & error comes from false stress, false
valuation & false application by the mind is now established. Eg idea of
coachman’s son came from satya perception of semipaternal bhava of aged
servant to the boy in the carriage.

The old power of receiving the emotional & sense idea content of others’
minds is now active; the vyapti prakamya of formed thought is still infrequent,
doubtful or sluggish, or when none of these, then insufficiently precise.

Samadhi-

Two typical antardrishta visions. 1. A heavily polished door half open
showing part of a room carpeted with a clean white cloth, but apparently empty
of furniture. Very vivid in the pradiv behind the outer chittakasha (ether of the
pranic manas as pradiv is of the prano-manasic buddhi), but dim in the
chittakasha & remote from it.

2 An atmosphere, not of earthly air, but of apas full of rolling & shifting
clouds of colour strong but not very bright. In the apas jala & floating tejas
(also leaping but not actively); a star seen at first but afterwards lost in the
clouds of colour.
Lipi -
1. Chitra lipi

fuel. . is upward . . July 13"

July 13" spacious. These images are evidently the Vedic. The fuel of
Agni, the divine Tapas is already heaped,

g a1

its tendency is upward

SEl g
by July 13" it will be already spacious,
geal, fawasE

- ie in two months exactly. (Note - there was nothing in the mind to
suggest this lipi; it is an instance of absolute spontaneity[)]

(mocnenHss qeTaib CiaeIyeT U3 OJIeXK/Ibl - KOPOTKHX IITaHOB - & He
MHTYUTHBHA), & KapeTa MHKPYCTUPOBaHAa HEAABHO; a 000PBAaHHOCTH M3-3a
HEOPEKHOCTU B ATHX Bompocax. HTyUIMs OTKPOBEHHS, YTO 3TO peOEHOK
MHAMMCKOTO XpUCTHaHNHA BeHyMaHu u3 goma npsmo 3a 3TUM [oomom].
CkenTuyecKkuil HTHTEIUIEKT OpocaeT BbI30B HHTYHUIMH. VTy MpoBepuTh. DKUMaK
OCTAHOBUJICS] HAIIPOTUB AoMa B., & mMasibuuk BomIén, Npe1ocTaBuB Kydepy
CJIEZIOBATh.

Teopust, 4TO BCE €CTh CaThsM, a OIIMOKU MTPOUCXOIAT U3-3a JIOKHOTO
HaNPSHKEHUS, IOKHBIX OLIEHOK & JI0KHOTO MCTONb30BAHUS YMOM, TEEpPh
yctaHoBieHa. Hamp., uzies o cblHe Kyuyepa MpHIlia U3 caTbs BOCIPUITUS
MOJTYOTIIOBCKOM OXaBbI MOXKUJIOTO CIYTH K MaJBIMKY B KapeTe.

Crapas crtocoOHOCTh TOIYYEHHUS SMOLMOHATIBHOTO & YyBCTBEHHOTO
cofiepaHus uJiel U3 yMOB APYTUX celyac aKTHBHA; BBSNTH MPaKaMbs
c(OpMHPOBAHHON MBICIIU €II€ HEYACTO, COMHUTEIBHO WM MEIITUTEIBHO, WIH,
€CJIM HUYETro U3 3TOr0, HeTOCTATOYHO TOYHO.

Camaoxu -

JIBa TUIMMYHBIX aHTapApUIITA BUIEHUS. 1. SIpKo moaupoBaHHAas IBEPh
MOJIYOTKPBITA, BUJHA YaCTh KOMHATHI, yCTIaHHAs YUCTOU OOl TKaHbIO, HO
BBINNIAIAIIAs MycTON, 6e3 MeOenu. OueHb ApKoe B npaouse 3a BHEIIHEN
yuTTaKamei (3UpoM MpaHuvIecKoro MaHaca, Kak npaaus - [3¢up] npaxo-
MaHaCH4ecKoro OyJIIX1), HO TYCKJIO€ B YUTTaKalle & yJaiéHHoe OT He€.

2. Atmocdepa, HO amaca, a He 3eMHOTO BO3/1yXa, TIOJTHAs KPYTSIIUXcs &
JBIXKYIUXCS 00JIaKOB SICHOTO, HO HE OYEHb PKOTo IBeTa. B amace mxana &
TJIaBAIOIIUN TeKAc (a TakKe MPBITAIOIINA, HO HE aKTUBHO); 3B€3/1a, BHaYajIe
BUJUMas], HO 3aT€M IOTEepsHHAS B O0JIaKax I[BETa.

Jvnu -

1. Yurtpa nunu

MONAUGO . . cvlule . . 13-20 urons

13-20 utons npocmopno. Itn o6pasbl - sBHO u3 Benwl. TormmmBo ArHu,
O0oxecTBeHHbIN Tamnac y)xe NepernoyHseT, .

g iirg 1
€ro TCHACHIIUA Hal'[paBJ'IeHa BBer,
E2 CC
K 13-My utosst oHO OyzeT ye MPOCTOPHO,
Fe, faveae




2. Akasha. Authority of the lipi. Nowadays frequently repeated.

3. Jollity. Once more emphatically repeated.

4 Tuesday (no precise indication, except of some progress in the siddhi,-
the allusion is probably to the trikaldrishti).

15" March. Sunday.
Lipi

1. Tuesday

2. Ideal thinking the result of spirituality; thoughtless before the unity of
the spirit in all things. This refers to the necessity in the sadhan for a passive &
empty mind (the empty cup which has then to be filled by a vijnanamaya
activity[)].

Samadhi

1. Sukshma taste still comes rare but vivid, usually sadhara, eg strong
taste & smell of a sweet wine while smoking a cigarette. The difficulty of the
sadhara vishaya is the doubt in the mind whether the vishaya is not really a
strong perception of sthula, & not at all sukshma.

2. Varnamaya image on the wall; India, Bengal a vivid blue, the rest a
bright & beautiful green, the whole floating in a haze of strong golden colour.
Blue spirituality, green divine karma, golden knowledge. India is now shedding
knowledge rather than in conscious possession of it.

Trikaldrishti
Idea of the rapid completion of the seventh book of Ilion (first of war.)

(not yet fulfilled 31™ March)'
! This phrase was added inierlinearly on the thirty-first.

Lipi

The Lipi of “festivity” unexpectedly fulfilled.
Note

The vijnana clouded during the day & the intellect in the environment
active.

16™ March.
Today the vijnana of knowledge became almost perfect on the level of the
vijnanabuddhi illumined from the vijnana before; then an outburst from the

- TO €CTh POBHO uepe3 aBa mecsma*. (I[[pumedanue - He OBLIIO HUYETO B yMe,
YTOOBI BHYIIUTH ATO JIUIIH; ATO 00pa3el] abCOMFOTHON CIIOHTAHHOCTH).

2. Axama. Aémopumem aunu. Yacto MOBTOPSIETCS] B HACTOSIIIEE BPEMS.

3. Becenve. HacTOMYMBO MOBTOPSETCS BHOBB.

4. Bmoprux (HET TOYHOTO yKa3aHUs, KpOME HEKOTOPOTO Mporpecca B CHIIXH, -
HaMEK, BEPOSTHO, HA TPUKAJIPUIIITH).

* mak @ opucunane -- nPuM. nepes.

15-ro mapra. Bockpecennbe.
Jlunu
1. Bmopnux
2. Hoeanvhoe mviuinienue - pe3yivmam 0yX08HOCMU; Oe3MblCleHHOe nepeo
e0UHCBOM 0yXa 80 6cex eujax. IT0 OTHOCUTCS K He0OXOJUMOCTH MACCUBHOTO
& mycroro yma B cajxase (IycTas yaiia, KoTopasi 3aTeM J0JKHa ObITh
HAIOJHEeHa BUDKHSIHAMAMs aKTUBHOCTBIO).
Camaoxu
1. Cykuima BKyc MoKa MPUXOJUT PEAKO, HO SIPKHii, 00BIYHO cadxapa, Harp.,
CWIbHBINA BKYC & apoMar CJIaJIKOTO BUHA MIPU KypEHUHU curapetsl. TpynHOCTb
caoxapa euwiatiu - COMHEHUE B YM€, HE SIBJISICTCS JIM BUIIAMS peaibHO CHUIIbHBIM
BOCIIPUSATHUEM CTXYIIbI, @ BOBCE HE CYKIIIMBI.
2. Bapnawmaiis 006pa3 Ha crene; Hnus, spko-cuHsis beHramus, octaibHOE
APKOro & MPEKPACHOT0 3€JIEHOTO 1IBETA, BCE IUIABAET B ABIMKE CHIIBHOTO
30510TOro oTTeHKa. CUHHI LBET - TyXOBHOCTb, 3€JIEHBIN - 00KECTBEHHAs KapMa,
30J10TOM - 3HaHUWe. MIHaus Ternepb cKopee yTparuiia 3HaHHue, YeM [Haxooumcsi] B
CO3HATEJIbHOM BJIaJICHUU UM.
Tpukanopuwmu
Wnes 6picTporo 3aBepiieHus cepMoil kHuru Mnvona (nepBast [kHuea] BOWHBL.)
(31-ro mapra emé He BBINOTHEHO)! .
' Oma ¢paza beL1a dobasnena mescoy cmpox mpuoyams nepeozo.
Jlunu
JIunu "npa3aHecTBO" HEOXKUIAHHO UCIIOTHUIOCH.
Ilpumeuanue
BumkHsHa 3aTeMHEHa B TeUCHHE JTHS, & UHTEIIEKT B OKPY>KEHUU aKTHBEH.




higher reaches of the vijnana, in which the buddhi became a tertiary & quite
passive agent, was again followed by obscuration & activity of the clouding
intellect.
Lipis-
1. Largest delight - referring to the Ananda that came with the activity of
the higher vijnana.
2. Jollity, festivity - first often, then always.
3 Sunday . . settled . . . The allusion seems to be to the arrangement of the
trikaldrishti.

17" March. Tuesday

The Lipi Tuesday, (14™ March) is to some extent justified, as today the
ritam in the jnana seems to be firmly founded in the vijnana-buddhi by a[n]
affirmative and discriminative action of the higher vijnana on the fallible mind.
An attempt is being made to extend this advance to the trikaldrishti which is not
yet entirely successful, as the overstress of the telepathic drishti continues in
the environmental nature & prevents accuracy at the centre. Nevertheless the
ritam is becoming remarkably powerful, even though unequal & false in its
mental incidence in the trikaldrishti.

Veda is now taking a clear form & the objections to it breaking down; the
definite interpretation has begun.

Kamananda, often obstructed and suspended, always return[s]; ahaituka
tivra has established itself as a recurrent intensity, like ahaituka kamananda;
ahaituka rudra now promises to do the same. Rupa is infrequent & crude in the
jagrat. Samadhi is still attempting to organise itself, but the definite movement
has not taken place. Lipi, though easily active if supported by the will, is
otherwise subject to fluctuations from a state of intense, free & rapid to a state
of dull & infrequent activity, although chitra is always freer than akasha &
hardly at all suspended, though its ease & frequency vary. Aishwarya grows in
strength and insistence, but is not yet in real possession of its field.

Lipi
1. Finish. 1t is suggested, with the knowledge side of the vijnana in its
foundations.

2. Lipiwill (is about to) destroy its obstacles.

16-ro mapra.
CeromHst BUJDKHSHA 3HAHUS CTaJIa TIOYTH COBEPIICHHON HA YPOBHE
BHJDKHSIHAOY/IJIXH, paHee JTUIIh 03apEHHOM OT BHJDKHSHBI; 3aT€M BCTIBIIITKA W3
BBICIIIUX MTOTOKOB BU/DKHSIHBI, IPH KOTOPOH OYIIXH CTal TPETUIHBIM &
MOJHOCTELIO ITACCUBHBIM areHTOM, BHOBb CMEHIIIACEH 3aTEMHEHHEM &
AKTUBHOCTHIO OMPa4EHHOTO MHTEIUICKTA.
JIummc -
1. Hausvicuuii 6ocmope - OTHOCUTCSI K AHAH/IE, UTO MPUIIIA C AKTUBHOCTHIO
BBLICIIEH BUKHSIHBL.
2. Becenve, npaszonecmeo - chauana uacmo, 3amem 6cecoq.
3. Bockpecenve . . pasmewero . . . AJI034Usl, IOX0XKE, HA PACIIOJIOKEHUE
TPUKAJJIPHUIITH.

17-ro mapra. Bropauk
JIunu BropHuk (14-ro mapra) B HEKOTOPOM CTENEHU ONPaBAAIOCH, IOCKOJIBKY
CEerofIHs pUTaM B JDKHSHE, IIOX0XKeE, TBEPIO OCHOBAH B BUKHAHA-OYIXU IPU
YTBEPAUTEIBHOM U PA3IMYAIOLIEM JIEHCTBUU BBICHIEH BUIKHSIHBI HA
nojBep KeHHbIN omrbkam ym. [IpennpuHruMaeTcs monbITKa pacIupUTh 3TO
IIPOABM)KEHUE HA TPUKAJJIPHUILTH, HO OHA €lI€ HE NOJHOCTHIO YCIEIIHA,
MIOCKOJIbKY MEPEHANPSKEHNE TEJIEaTHYECKOTO JPUILITH MPOJODKAETCS B
OKpy’Katolllel npupoze & NpeAoTBpalllaeT TOUHOCTh B LIEHTpe. TeM He MeHee,
pUTaM CTAaHOBUTCS YIUBUTEIBHO MOILHBIM, XOTS HEPaBHBIM & JIOKHBIM B €I0
MEHTAJIbHOM OXBare B TPUKAJIJPUILITH.
Bena teneps npuHUMaeT sacHyo GpopMmy, & BO3paxKeHUs IPOTUB Heeé
pa30uBaroTCs; HayaJ1ach TOYHAsI UHTEPIPETALHS.
Kamananza, gyacto 3aTpynsseMas U IpUOCTaHABIMBAEMast, BCEra
BO3BpAIllAeTCs; aXxaTyKa TUBpa YCTaHOBUIIA C€0sl, KaK MIOBTOPSIOLIYIOCS
MHTEHCUBHOCTB, 10JI00HO axalTyka KaMaHaH/Ie; axalTyka pylipa Ternepb
oOemraeT caenath To xe. Pymna B jpkarpar Hedacta & ceipa. Camanxu emié
IBITAETCSl OPraHU30BaTh ce0s1, HO ONpeAEIEHHOE IBMKEHUE HE UMEJIO MECTa.
JIunm, XOTsl IErKO CTAHOBUTCSI aKTUBHBIM, €CJIH MOIEPKUBAETCS BOJIEH, B NHOM
cllyuyae nojiBepraercs KojaeOaHusIM U3 COCTOSHUSI HHTEHCUBHOMH, CBOOOTHON &
OBICTPOM aKTUBHOCTH B COCTOSIHUE YHBUION & HEUacTOM, XOTS UUTpa BCerna
Oonee cBOOO/IHA, YeM akalla, & e/1Ba JIM KOraa-1u0o NpuoCTaHaBIMBAETCS, XOTS
e€ NErkocTh & yactoTa MEHAIOTCS. ANIIBapbs pacTET B CUIIE U HACTONYMBOCTH,
HO €€ HE B PEAJIbHOM BJIAZICHUH €€ TOJIEM.
Jlnnn




3 Field of authority of the lipi.
4. Perfect authority of the lipi.
5 Suffer disasters systematic
6  Distinguish between lipi of tendency & lipi of actuality.
18" March
Lipi.
1 Finish joyfully with the difficulties in the acceptance by the intellect of

the ideality.

2. Beyond light delight.

3 Satisfaction of the faith in its still tottering elements

Trikaldrishti -

All that has been effected on “Tuesday” is to complete the illuminated
perception of the forces at play behind events & their intentions & movements
& to a certain extent of the motions in the object itself; but this latter, though
correct, is not always illumined. The trikaldrishti of eventual actuality is still
obscured & successfully deflected or veiled by false suggestions except in the
better moments of the sadhana. Today vijnana obscured.

The illuminated action in Veda continues but is usually associated with the
written vak; the perceptional thought is still disputed by the intellect. In other
words, the Sruti is effected, both in writing & thought, but the Drishti is yet
inefficient.

Rupadrishti -

After many years the drishti of wind seen in the Alipore jail & often
afterwards was again manifested, in this instance in connection with sukshma
rain.

Chitra of the brilliant rays of Surya. Indicative of the reemergence of the
higher vijnana in a greater brilliance (?)

Jonakis, stars and dark living spots very frequent. (N.B the firefly, the star,
the wind are given in Swet. Up [Swetaswatara Upanishad] - along with others,
moon, sun, fire etc, as signs of Yogasiddhi.)

19" March.

Dullness of vijnana continues. Remarkable instance of Aishwarya,
Caillaux-Calmeth, & resignation of Caillaux, but not direct, nor of the same
kind as the former, followed by the fall of the last Caillaux Cabinet in two days.

1. Qunyw. ITO MPUIILIIO CO CTOPOHBI 3HAHUS BUKHSHBI B €€ OCHOBAX.
2. Jlunu 6yoem (cobupaemcs) pazpyuiams e2o npensmcmeus.

3. Obaacms aémopumema aunu.

4. CosepuieHHblil asmopumem Junu.

5. I[Ipemepnesams cucmemamuueckue 6€0Cmasusl.

6. Pasnuuamo aunu menoenyuu & a1unu axmyaibHOCmu.

18-ro mapra
JInnm.
1. Paoocmmo nokonuume ¢ mpyoHOCMAMU 8 NPUHAMUU UOeATbHOCTU
UHMENIEKIMOM.
2. 3a npedenamu ceemnoco éocmopea.
3. Yoosnemsopenue sepbvi 6 €€ 00 cux nop Koneonowuxcsa 3nemMeHmax.
TpuxkanagpumTH -
Bcg, uto Ob110 OCyIIEeCTBIEHO BO "BTOPHUK", TOMKHO 3aBEPIINTH OCBEIIEHHOE
BOCIIPUATHE CHJI B UTPE 32 COOBITHSMHU & MX HaMEpeHUH & NBYKCHHH, & B
HEKOTOPOM CTENEeHU JBIKEHUN B CaMOM OOBEKTE; HO ITO MOCIEIHEE, XOTS
KOPPEKTHO, HE BCET/Ia OCBEIIEHO. TPUKAIAPUIITH BOSMOXKHOM pEanbHOCTH eI
3aTEeMHEHO & YCIEIIHO OTKJIOHSETCS UK ByalIUPyeTCs JIOKHBIMU
MPeIOKEHUIMHU, KpOMe Kak B JTy4IlIe MOMEHTHI cajxaHbl. BUIKHSIHA ceroHs
OMpaueHa.
[TpomomxkaeTcst ocBeménHOE AciicTBUEe B Bene, HO /ono] 00BIYHO CBS3BIBAETCS C
MMCbMEHHBIM BaKOM; MIEPIIENTUBHAS MBICIb €IIE OCIAPUBAETCS HHTEIJIEKTOM.
Hpyrumu cnoBamu, [LlpyTu ocymecTBisercs Kak B MUCbMEHHOU (popme, Tak & B
MBbICIH, HO JpuiTi noka HeaPGEeKTUBHO.
Pynanpuiiru -
CriycTs MHOTO JIET IPUILTH BETPa, OLIyLIaBlLIeecs B AJIIMITypCKOM TIoppMe &
3aTeM YacTO BIOCJIEICTBUHU, BHOBb IIPOSBUIIOCH, B 3TOM CIIy4ae B CBS3H C
CYKIIIMA JOXKAEM.
Yutpa cusromux igydeid CypbH. YKa3aHue Ha BO3POKICHUE BbICIIEH BUKHSIHBI
B OoJIbIIIeM BeuKoenuu (?)
CBemisiuku, 3BE3/1bI M TEMHBIE KUBBIE MATHA 04eHb YacThl. (IIpum.: cBeTIs4OK,
3Be3na, Berep nanbl B [lBet. Y. [[lIBeTamBarapa Ynanumazie| - Hapsay ¢
JPYTHMHU - JTyHOM, COJTHIIEM, OTHEM M T.1I., KaK IPU3HaKK Moracumuixm.)

19-ro mapra.
Tyckn0cTh BUIDKHSIHBI IPOIOJIKAETCS. 3aMeyaTeIbHblN ciiydail AWIIBapbH,




Lipi

1. TDypical effect of ishita, indirectly of aishwarya.

2. Distrust the inertia; knowledge is perfect, if it is perfectly utilised.

3. Always, (in reference to partial effect of Will)

Vijnana is now revived. It is applying itself to the trikaldrishti, & is always
roughly right, but not always or at all finely in detail & for that reason is
confused about the eventual eventuality. Aishwarya & ishita are now more
powerful, although still resisted by a less intrinsically powerful opposition, less
powerful even when, by a greater exertion, it produces the same result of
failure. There are also striking results of immediate effectuality by vashita &
effective vyapti in awaking Yogic realisations & psychological changes in those
around me. In the aishwarya, the servant bhava, having no separate personal
interest in the result but only the Master’s interest, is now becoming finally
powerful. Ananda of the kama is now extending itself at a greater pitch of
intensity than formerly, but still stands in necessity of smarana. Tivra is
common; the other physical anandas (ahaituka) rare.

Vashita & Aiswarya
1 Following on explanation of oneness & vyapti & aishwarya for
Brahmadrishti, B. [Bijoy] got vision of Sat & Chit samudras with all beings as
kendras & the body no longer a barrier to the vision.

2.Aishwarya on Bharati to get lipi. Result, saw for first time lipi with open
eyes, “Being. We.” & a green sun - (Brahman, the Purushas & nishkama
karma).

Strong & violent tivra from hetu of pain; strong kama & tivra from touch
of vishaya on parts of the body not directly connected with kamachakra, (left
arm near shoulder).

Lipis -

4. 3. = some movement in the rupa.

5. Dispensability of Inertia. Inertia ie Tamas was formerly necessary to
correct the errors of Rajas, but is no longer needed except in some fragmentary
movements.

6 Fallibility of inertia

Kamananda in samadhi is now becoming frequent, but tends to break the

Caillaux-Calmeth, & orcraBku Caillaux, HO HU TIPSIMOM, HU TEM Ke 00pa3oM,
Kak Mpex/ie, a COMPOBOXKAaBIIEHcS magenueM nocieanero Kabunera Caillaux
3a J1Ba JIHA.
Jlnnn
1. Tunuunwlil 5¢hghexm y uwiumol, KOC8eHHbIL - Y AUULBAPBU.
2. He 0osepsiime unepyuu, 3HaHue cOBEPULEHHO, eCl OHO COBEPULEHHO
UCNONb3YEMO.
3. Bcezoa. (B oTHOWMIEHNH YacTHUHOTO 3(dexra Bomm)
BumxHsHa Teneps Bo3poxkaaetcs. OHa MpUMEHSAETCS K TPUKAIIPUINTH &
BCerJa NpuOIU3NUTENbHO IPaBUIIbHA, HO HE BCETZIa U HE BO BCEM TOUHA B
JeTansx, & Mo 3Toi mpuyruHe cOUBaeTCs B OTHOIICHUH OKOHYATEIbHOMN
BO3MO)KHOCTH. AIIBapbsi & WIIKTA TeTepb O0Iee MOIIHBI, XOTs eIé
UCHBITHIBAIOT COMPOTHUBIICEHUE OIIO3UIIUU, MEHEE MOIIIHOM B CYIIHOCTH, MEHEe
MOIIIHOM, Ja)ke KOT/ia Ipy O0JIbIIEM YCUIINU OHA IPOU3BOIUT B pe3yJibTaTe
Heynaudy. EcTh Taxke mopasurenabHble Pe3ylbTaThl HEeMeTIEHHON
3P PEKTUBHOCTH BaIUTHI & 3()(HEKTUBHOTO BBSINTH B POOYKICHUN
HMornyecknx peanusamuii & MCHXONOINYECKMX H3MEHEHHIT B TEX, KTO BOKPYT
MeHs. B aliimBapbe Terneph OKOHYATETbHO CTAHOBUTCS MOTYIIIECTBEHHOM OXxaBa
CIIYTH, HE UMEIOIIIETO €ro TUYHOTO HHTEpECa B pe3ylbTare, a JIUIIb HHTEPEC
MacTtepa. AHaH1a KaMbl T€NEPb pacIIUpsIeTCs IPU OONbILIEM YPOBHE
WHTEHCUBHOCTH, Ye€M MPEXK/E, HO BCE elé Hyk1aeTcs B cMapane. Tuspa
pacnpocTpaHeHa; qpyrue Gu3ndecKne aHaHbl (aXalTyka) peaKu.

Bawuma & Auweapvs
1. Cnenyst 00bsCHEHNUIO €AMHCTBA & BhSNTH & ailmBapwe a1 bpaxmanpuiu b.
[bumxoii] monyunn BuaeHue Cat & Yut camynpac co BCeMHU CyliecTBaMu, Kak
KeHzpac®, & Teno yxe He SABISUIOCH 0apbepoM JUTsS BUICHHUS.
2. AimiBapes s bxapatu nonyduuTs aunu. Pe3ynsTar - yBUaen B IEPBbIN pa3
JIUTIU € OTKPBITHIMU 1a3amu, "CymectBo. Mbl." & 3enénoe conniie - (bpaxman,
[Typymu & HuIIKama Kapma).
CunbHas M ApOCTHAs TUBpA U3-3a XETy OONIM; CHIIbHAst KaMa M TUBPA OT
MIPUKACAHMsI BUILIAHU K YacTsM Tella, He CBSI3aHHBIM MPSIMO C Kamadakpou (JieBas
pyKa BO3JIE IJIeya).

Jlunuc -

4. 3. = HEKOTOPOE JABUKEHUE B PYIIE.

5. Heobsazamenvnocme Unepyuu. Unepuus, T.e. Tamac, npexe Obliia
HeoOXoMa TSl UCTIpaBiieHus omuOok Pamkaca, HO yke He Hy)KHa, KpOMe Kak
B HEKOTOPBIX ()parMeHTAPHBIX JBUKCHUSX.




samadhi either at once or more often by a gradual return to less & less profound
states of the sleep.

The eye no longer seeks to force imperfect rupas to assume a perfect
outline by aishwaryamaya tratak, but awaits a spontaneous perfection.
Meanwhile the mind takes cognizance of the meaning & circumstances of
obscure rupas by telepathic reading of the bhava in the rupa or by vijnanamay
perception.

20" March Friday.

It is now evident by continual experience that the telepathic trikaldrishtis
which fail, are perceptions of real tendencies or intentions or outside acting
forces which either modify or tend to modify immediate action & always
remain as latent forces in Prakriti & the individual which may determine future
event or action in that or in other vessels of the Shakti which come within the
zone of Nature affected. The determinative stress in the knowledge is still
erratic & the final action of the true vijnana in trikaldrishti is still withheld at
ordinary times.

The pure ahaituka kamananda at any point of the body has begun an
occasional action, usually associated with other forms of bhoga.

Lipi.
1. Tonight telepathy
2 Blessings in disguise - ie there will now be full & habitual perception
of the mangala in the apparent amangala.
3 Passive telepathy . . try. That is, telepathy is now almost entirely of the
nature of vyapti; try now & prakamya will become equally active.
4 Distinguish disciples. Authority, (ie Authority of the trikaldrishti)
5. Set fire to Bol. Aishwarya. (Chitra-lipi).
6. Flexibility of the intellectuality is replaced by flexibility of the
ideality
7  Threatening intelligence, ie news seeming to threaten but not really
dangerous. This was fulfilled immediately afterwards, such intelligence being
given at night but told in the morning re - J. Ayar, Chudamani & S. R.
Note. 1. 2. 3. 4. 6. 7. were all fulfilled or began to be fulfilled.

6. Quubournocmo uHepyuu

Kamananma B caMaaxu ceifiuac CTaHOBHUTCS YacTOM, HO MMEEST TeHICHITHIO
MPEpHIBaTh CaMaIXu JIN00 cpasy, 1nbo, Ooiee YacTo, MOCTEIEHHBIM
BO3BpAIllEHUEM B MeHee & MeHee ITyOOKHE COCTOSTHUS CHa.

B3msaa yxe He cTpeMUTCS IPUHYXIaTh HECOBEPIICHHBIE PYIIbl TPUHUMATh
COBEPILICHHBIE OYEPTAHUS C TTOMOIIBIO alIIIBaphsiMalis-TpaTaka, HO OXKH/IAaeT
CIIOHTAHHOTO COBEPIIECHCTBA. MEXly TEM yYM MOHUMAET CMBICIT U
00CTOSITENILCTBA HESICHBIX PYIT TEIENaTHUYECKUM YTEHUEM OXaBbl B pyIe WIH
BU)KHAHAMAaM BOCHIPUATHEM.

*eudenue Cam & Yum okeanos co ecemu cyuyiecmeamu, Kak yenmpamu

20-ro mapTa, NATHULA.
Teneps Ha MOCTOSHHOM OTBITE OYEBHUIHO, YTO TEJICTIaTHUECKHE
TPHUKAJAPHUILTUC, KOTOPBIE TEPIIAT HEyAady, €CTh BOCIIPHATHS PEeaIbHBIX
TEHJCHIINIA WM HaMEePEeHUM WM BHEIIHUX JEHCTBYIOLIUX CUJI, KOTOpbIE THO0
MOAU(PHULIUPYIOT, THOO UMEIOT TEHASHIIHIO MOTU(BHUIIMPOBATH MPSIMOE JICHCTBHE
& Bcera ocTaroTCs, Kak JJaTeHTHbIe cuiibl, B [Ipakputu & B
MH/IMBUYAILHOCTH, KOTOPbIE MOTYT AETEPMUHUPOBATH Oyyiee coObITHE HITH
JeHCTBUE B 3TOM WM B Ipyrux cocyfax lllakTu, nonagaronux BHyTPb 30HbI
3arponyToil [Ipuponbl. JleTepMUHUPYIOLINI CTPECC B 3HAHUU €IE UpeBaT
omubkamu, & ¢puHaNbHOE ACHCTBUE HCTUHHON BUKHSHBI B TPUKAJIPUIITH B
OOBIYHOE BpeMS elIE CACPKUBACTCSI.
UYucras axaiiTyka KaMaHaH/1a Hayasla SIH30JU4eCKoe IeCTBUE B JII0O0H TOUKe
TeJa, OOBIYHO CBA3aHHOE C APYTMMHU (OpMaMu OXOTH.

Jlunu.
1. Beuepom menenamus
2. Bnazocnosenus noo mackotl - T. €. TeNepb OyzeT MOJHOE & OOBIYHOE
BOCTIPUSITHE MaHTaJIbl B OUYEBUIHOM amaHrae.
3. llaccusnas menenamus . . nonsimamucs. To ecTb TelenaTus Tenepb No4TU
MOJIHOCTBIO MPUPOJIBI BBAINTHU; [cmoum] Tenepb MOMbITaThCs, & MpaKaMbsi
CTaHeT PaBHO aKTUBHOM.
4. Omauyumo yuenuxos. Asmopumem. (T. €. ABTOPUTET TPUKAJIIPUILTH).
5. Yemanoeumo oconw na Bol. [Set fire to Bol.] Aiiweapws. (Untpa-numm).
6. [ubkocmv uHMeENIeKMYaNIbHOCTNU CMEHAEMCA 2UOKOCMbIO UOeANbHOCTU.
7. Vepoorcarowas ungpopmayus, 1. €. HOBOCTH, K&KYIIHUECS YTPOKAIOIIUMHU, HO
peasibHO HE OnacHble. ITO HEMEJICHHO MCTIONHMIOCHh YyTh TO3XKE, TaKas
nHpopManus ObUIa JaHa HOYBIO, HO paccka3zaHa yTpoM - o J[xk. Aifspe,




Script was active throughout the day; it has become satya. Prakamya
which has long been overshadowed by a free & powerful vyapti has begun to
develop the same freedom & power; at the same [time] telepathy of thought,
formerly only occasional or secondary in reception, is now direct & enlarging
its activity. Sortilege is also coming again freely & of itself & justifying its
contents & utility. In the body (vital) wine of ananda is once more physically
felt, but curiously enough in movements of pain as well as of ananda. Rupa of
varna, crude, is becoming brilliant & perfect in a few forms.

Rupas

1. Small green sun, brilliant, in the antariksha; followed by a balloon of
reddish orange. N.B. Orange is psychical sight or power & red is pravritti &
karma.

2. In room, a leaping red flame of a lamp, now visible, now
extinguished. Symbolic like 1 - referring to the nature of much of the activity,
due to inefficiency of the body.

The nirananda of pain seems to have reasserted itself partially on ground
conquered for the Ananda. The shakti is now driving it out again from these
positions.

On the whole there is a great activity of the siddhi, the net result being
the firm generalisation of vijnanamaya knowledge, vijnanamaya power &
sraddha. But as yet positive imperfection still remains & recurs even in the
knowledge and the power is still met by resistance which, though with
difficulty, still very often succeeds especially in things of the body etc.

21 March.
Lipi-
1. Joyful liberation from the intellectuality
(partially fulfilled. May 21*)"
2 Perfectly established in the essentiality of the objectivity (ie the lipi)
fulfilled May 21*
3 Strong thesis (dhasi) of the telepathy, fulfilled. (May 21%)
4 The externality of the destiny (Only begun & uncertain May 21%)
5 The Times . . God . . right.  settled . . swiftly
The lipi is now manifesting itself against all material resistance in the
akasha with great frequency & authority, nor is it possible to keep a record of all
the lipis that fulfil themselves. It is still, however, resisted and only visible
usually after an effort, therefore, not always with perfect legibility, nor with

Uynamanu & C. P.

ITpumeuanue. 1. 2. 3. 4. 6. 7. Bce BBINOJIHUINCH UM HaYaJId BBITIOIHSTHCS.
Ckpunt ObUT aKTHBEH B TEUCHHE JHA; OH cTall cartbel. [IpakaMps, KoTopas
JIOJITO€ BpeMs ObUIa B TEHU CBOOOHOTO & MOIITHOTO BBSINTH, Ha4Yaja pa3BUBaTh
TaKy!o k€ cBOOO/ly & MOIIlb; B TO K€ [BpeMsi| TeenaTusi MbICIIH, PEKIe JIHIIb
cllydaiiHasl WM BTOPUYHAsS IIPH €€ puéMe, Tenepb mpsimasi & paclmpser e
aKTMBHOCTb. ['afjaHne Taxxe BHOBb IPUXOIUT cBOOOJHO & camo 1o cebe &
OTPABJILIBAET €T0 COojepKaHue & MOJE3HOCTh. B Tene (BUTaqbHOM) BUHO
aHaHJbl BHOBb OLyIIaeTcs (PU3NYECKH, HO JOCTAaTOUYHO HEOOBIYHO B IBM)KEHUIX
0o, Tak e Kak aHaH[pl. Pymna BapHbI, ChIpasi, CTaHOBUTCS CHSIIOIIEH &
COBEPILEHHOHN B HECKOJIBKUX (hOpMaXx.

Pynu

1. ManeHbKo€ 3€1€HOE CONHIIE, CUAIOLIEE, B aHTAPUKIIIE; COIIPOBOXKAACTCS
KpacHOBATO-OpaHKEBbIM BO3AYIIHBIM I1apoM. [Tpum. OpanskeBblii LIBET - 3TO
NICUXUYECKOE BUJICHUE WIN CUJIA, @ KPACHBIH - 9TO IPaBPUTTH & KapMa.

2. B xomHare xoneOoleecs KpacHOE Iamsi JJaMIIbl, TO BUJUMOE, TO TaCHYIIIEE.
CumBoIMUeCcKU MOA00HO 1 - OTHOCHTCS K MpUpo/e OoJbIleii YacTh aKTUBHOCTH,
00ycIoBIeHHON HEAPPEKTUBHOCTHIO TEa.

Hupananna 6omu, moxoxke, 4aCTHYHO BOCCTAHOBUIIACH HA TEPPUTOPUH,
3aBo€BaHHOM Ju1st AHaH/bl. [1lakTh Tenepp BHOBb BBITECHSET €€ C 3TUX
O3UILINH.

B nenom ecth Oosbliasi akTUBHOCTD CUIJIXH, YUCTBIM PE3YJIBTATOM CTAJIO
TBEpIOE 00001IeHNE BUKHIHAMAsI 3HaHUS, BUJDKHAHAMAMs CHUITbI & IIPaJIXH.
Ho noka no3suTuBHOE HECOBEPIIEHCTBO €I 0CTAETCS & MOBTOPSIETCS JaXKE B
3HAaHUH, a CHJIA €IE BCTPEYAETCS CONPOTUBIEHUEM, KOTOPOE, XOTS U C TPYIOM,
BCE K€ OYEHb YacTo IMIpeycreBaeT, 0COOEHHO B Bellax Tesa U T.1.

21-ro mapra.
Jlunu -
1. Paoocmuoe oce0b0coenue om uHmen1exmyaibHoCmu
(4aCTUYHO BBIIOIHEHO. 21-r0 Mas)'
2. CosepuieHHO YCMAHOBNEHO & CYyuHOCmuU 00bekmugHocmu (T.€. JIUIN)
BBITIOJIHEHO 21-Tr0 Mast
3. Cunvnoui meszuc (dhasi) menenamuu. BeImoHeHo. (21-ro mast)
4. Bnewnocms cyov6wl (Tonbko Hauato & HEyBepeHHO 21-r0 Mas)
5. Tatimc . . boe . . npas.  yCmMauoBIeHO . . CMPeMUMeNbHO
Jlunu Teneph MposBiIAET ce0s B akalle BOMPEKH BCEMY MAaTepHUATBHOMY




invariable fullness, consecutiveness or coherence. The power of interpretation
with viveka is there to mend the verbal incoherence & supply the lacunae of the
form.

Sortilege is now frequent, although often needing a very figurative &
even fanciful interpretation. The following are typical instances.

1. A case presenting itself in which a form of tapasya was necessary
(jalarodha) & there being a doubt in the intellect of its permissibility, the eye
glanced across involuntarily at a manuscript on the table & saw the sentence
“That is the system”. Involuntary purposeful sortilege.

2. A sortilege being sought with no particular subject, need or purpose,
except the testing of the theory of sortilege, another MS gave “Vowel stems of
the 3 form the accusative vocative.[”] This had to be interpreted, 3¢ = 39
chatusthaya, vowel stems, subtle parts ie parts of knowledge in their
beginnings & superstructure, the flower being yet to come, form the accusative,
regularise their objective action based on prakamya in the actuality, &
vocative their subjective action based on vyapti in the actuality. This
movement as a matter of fact began immediately afterwards. Voluntary
objectless sortilege.

Certainty in the trikaldrishti has at last begun to be frequent though far
from invariable in the active perception as well as in the passive reception.
Tapas as was predicted yesterday in the script has begun to assert itself with a
greater & more habitual power both in ishita & aishwarya. At the same time
sraddha is becoming firmer, more obstinate against disappointment &, though
this is less prominent as yet, more anandamaya & savesha (enthusiastic). But, as
yet, it is imperfectly applied to the kriti & physical siddhi in spite of better &
sometimes positive & striking successes, eg Caillaux’ resignation, etc.

Rupa now evolves obscure figures of all kinds, fourfooted animals
included, on the background & in the akasha & a few more clear, though none
perfect. Samadhi is attempting to expel the incoherence of tamasic nidra.
Pictures are now very common, especially old Indian pictures in crowded
groups & very brilliant colours, but also others without colours.

Lipi.
6. Thirteenth - destroy the obstacles. Chitra in chimney of lamp.
7. Scholastic study of Scriptures. (Repeated often recently)

COIIPOTUBJICHUIO C OOJBIION YaCTOTOM & aBTOPUTETOM, U IPU 3TOM HEBO3MOKHO
BECTH 3aITUCh BCEX JIMIKC, KOTOPHIE BBHITIOJIHSIOTCSA. TeM He MEHee, OHO eIl
UCTBITBIBAET COMPOTHUBICHUE M BUIUMO OOBIYHO JIMIIB C YCUIHEM, TOITOMY
HUKOT/Ia HE UMEET HU COBEPIICHHOM pa300pUYMBOCTH, HU HEM3MEHHOU
3aBepIIEHHOCTH, HU MOCJIE0BATEIbHOCTH, HU CBA3HOCTU. CIIOCOOHOCTH [e2o]
WHTEPIPETAIIMU BUBEKOH - B TOM, YTOOBI UCIIPABUTH CJIOBECHYIO
HECOTIACOBAHHOCTh & 3aIOJHUTH MPOOENbl POPMBI.

l'ananue Tenepp 4acTo, XOTS BPEMEHAMHU HYXKIACTCS B O4€Hb (DUTYpPaTUBHON &
Jake MpUUyAJIMBOM nHTepnpeTanuu. [locnenyromiee - TAMMYHBIE IPUMEPHI.

1. IlpeacraBuiics cirydai, mpu KOTopoM Obliia HeoOXoanMa GpopMa Tarnacbu
(mxanaposxa), & BO3HUKIIO COMHEHHE B UHTEIUIEKTE O €€ TOIMYCTUMOCTH, Ia3a
HEBOJIHO B3IVISIHYJIM Ha PYKOIIUCh HA CTOJIE & YBUJIEIH NpeAsiokeHue "Imo
cucmema". HeBosibHOE 11€JIEHANIPABICHHOE TraJlaHKe.

2. bbuto 3amporieHo rajanie 6e3 KOHKPETHOW TeMbI, TOTPEOHOCTH HITH LIEJIH,
KpOME TECTUPOBAHMS TCOPUH TaJIaHUs, U IPYrol UCTOYHUK Mokazan "Cmebnu
enachuix [Vowel stems] 3-eti popmsl sunumenvrhoeo 36amenvHo2o naoexca." 1o
JIOJDKHO OBLIIO MHTEPIPETUPOBATHCS: 3-€i = 3-51 yarymras, cmebiu enacHulx =
TOHKHE YaCTH, TO €CTh YaCTH 3HAHUS B UX Hadajlax & CynepCcTpyKType, IIBETOK
i€ JOMKEH MOSBUTHCA, (hopMa GUHUMENbHO20 = YIOPATOUUBAET UX
00BEKTUBHOE JIEUCTBHE, OCHOBAHHOE B JICHCTBUTEILHOCTH Ha Mpakambe, &
36amenbHO20 = UX CYOBEKTUBHOE JIEHCTBUE, OCHOBAaHHOE B JCHCTBUTEILHOCTH
Ha BBANTHU. DTO JBIDKEHUE, KAaK Marepus GakTa, HAYaI0Ch Cpasy BIOCIEICTBHU.
be3o0bexkTHOE TajaHue 1Mo BOJIE.

VYBepeHHOCTh B TPUKAJAPUILITH, HAKOHEI], HaYasia ObITh YaCcTOM, XOTh U
Jan€Koi OT HEM3MEHHOCTH B aKTUBHOM BOCIPUSATUH, TAKKe KaK B TACCUBHOM
npuéme. Tamac, kak Buepa npeICKa3bIBAIOCh B CKPUIITE, HaYal YTBEPKAATh ceOst
c OonbIrei & OoJee MPUBBIYHON CUIION KaK B UIMTE, TaK & B aimBapbe. B To
&Ke BpeMsi IIpajixa CTAaHOBUTCS TBEPKE, Oosiee YIIOPHOU MPOTUB pa30dapOBaHUS
&, XOT4 2TO elIé Majio 3aMeTHO, OoJiee aHaHgaMaiel & caBellei
(BocTopkeHHOM). Ho oka oHa HECOBEPILIEHHO MPUMEHSIETCS K KPUTH & K
buznYecKUM CUAIXaM, HECMOTPsA Ha Oounbliue & BpeMeHaMHU MOJIOKUTEIbHbBIE
& mopasuTenbHbIE YCTEXH, Hamp., orcTaBka Caillaux u T.11.

Pyna pa3BuBaet Teneppb HeuéTkHe (GUTYPHI BCEX BUIOB, BKIIIOUAs YETBEPOHOTHX
KUBOTHBIX, Ha (poHE & B akare, & HECKOIBKO 00Jiee SICHBIX, XOTS HH OJTHOM
coBepiieHHOH. CamMa/IX¥ MBITAETCs YIAIUTh HEMOCIE0BATEIbHOCTh
Tamacuueckor HUIpbl. Ceiuac OueHb paclpoOCTPAHEHBI KAPTUHBI, 0COOCHHO
cTapble MHIuiickue KapTUHBI ¢ MHOTOJIIOAHBIMY IpynnamMu & B O4EHb MBIIIHBIX
[[BETaX, HO TAKXeE U JIpyrue 0e3 1BeTa.




Clear, brilliant & perfectly combined Rupas in samadhi, but not
yet the requisite stability.

' As usual, these notations of fulfilment were written after the original entry.

22¢ March. Sunday.

Certainty in the trikaldrishti is more powerful than yesterday, but still
needs concentration (samadhi, samahitabhava) of the tapas to be assured of
itself, as otherwise either the perception of conflicting possibilities tends to
destroy certainty or overstress misplaces & defeats it.

Utthapana of the neck maintained for 45 minutes without any serious
stress, but with an increasing strain of heaviness in the last 20 or 25 minutes; of
the right leg, medial position for 15 minutes,- heaviness only, no muscular pain.
Utthapana of left leg later in the day for 20 minutes.

The siddhi since yesterday evening is being continually attacked by
upsurgings of the semi-intellectual activities of the joint vijnanabuddhi &
manas. The greater effectiveness gained in aishwarya-ishita has also been
suspended & the rupa fails to stabilise itself in clear forms. Lipi occurs but with
less power & frequency. Variations throughout the day.

In the evening for a few minutes the formal material of the trikaldrishti
achieved a condensed [form] for a short time. eg.

1.

fecpara

[thesphata]. Varsity. Stage (Chitralipi in the clouds).

2.Images in the clouds. A nib (literature), a fish, (travel), a ring, a bracelet;
then, a low comedian; a mother (European & golden-haired) with a child
climbing on her neck. All these were close together, connected in sense, & the
first four closely connected in sense. They must be taken as indications about
European womanhood in the future earth-destiny.

3. Also in the clouds. Certain scenes of a pursuit in the early Manwantaras
of a race of divinised Pashus by Barbarians. Also, animals & arms of other
ages. (The latter are common).

Jlunn.

6. Tpunaoyamas - pazpywiaem npensamcmeus. Yutpa Ha CTEKIIE JIAMIIbI.

7. Cxonacmuueckoe uccaredosanue Ceauyernnolx nucanutl. (4acto moBTopsieTcs B
MOCJIETHEE BPEMSI)

ScHble, cusromuye & coBepIIEHHO CKOMOMHUpOBaHHBIEe Pymbl B camaaxu, HO
emré 6e3 TpeOyeMoii CTaOMIILHOCTH.

1 <
Kax 06bl‘ll—l0, MU OMMEMKU O BbINOJHEHUU ObLIU CONANbL NOCILE OPUCUHATIBHOU 3anUcCU

22-ro maprta. Bockpecenne.

VYBEepEeHHOCTh B TPUKAJAPUILTH OOJIEE MOIIIHA, YEM BUEpa, HO €UIE HYXKIAETCs
B KOHIIEHTpAaINH (caMaJxu, camMaxuTabxaBe) Tarnaca , YT00bI MOAIEPKUBATh
ce0s1, Tak Kak B MHOM cilydae JH00 BOCTIPUATHE KOH(IUKTYIOITIX
BO3MOYKHOCTEH MMEEeT TeHICHIUIO Pa3pylliaTh YBEPEHHOCTD, JTHOO
nepeHanpsbkeHue [overstress| omubouHO pa3MeniaeT & Hapymaer eé.
VYTTXanaHa meu yJaep>kuBajach B TedeHue 45 MUHyT 6e3 Kakoro-iuoo
CEpbE3HOTI0 YCUIIHS, HO C BO3PACTAIOLIUM HAIIPSHKEHHUEM OT TSDKECTH B
nocnenuue 20 wim 25 MUHYT; TPaBOM HOTW B CpeAHEHN MO3UIUY B TeueHHE 15
MUHYT - JINIIb TSHKECTh 0e3 MbIeyHbIx Ooneid. [lozanee nHEM yTTXarmaHa JIeBoi
HOTHW B TeueHue 20 MUHYT.
Cuanxu co BUEpaIIHETO Beuepa MOCTOSHHO aTaKyloTCs BCIIECKAMU
MOJYMHTEJIEKTYaIbHOM aKTUBHOCTH 00BbeTMHEHHBIX BUKHAHAOYIAXU &
MaHaca. bonbmas 3 pekTHBHOCTD, TOCTUTHYTas B allllIBApbE-UIIUTE, TAKKE
MPUOCTaHOBIIEHA, & pyIa HE MOXKET CTaOUIU3UPOBaTh cebs B ICHBIX opMax.
JIunu npoucxonuT, HO ¢ MeHbIIeN cuiloi & yacToTol. Bapuanuu B TeueHue 1HS.
Beuepom Ha HECKOIBKO MUHYT (hOpMaIbHBIA MaTepual TPUKAIIPHUILTH Ha
KpaTkoe BpeMs JOCTUT KOHACHCUPOBAHHOM [(opMBbI]. Hamp.
1.

fecpara

[thesphata]. YausepcuteT. Ctanus (Yutpanunu B oOnakax).

2. N3o6paxenus B obnakax. [lepo (ureparypa), peida (IyTemecTBre), KOIbIlo,
Opacnet; 3aTeM HU3KHi komenuaHT; Math (EBporeiika & 3010TOBONIOCAS) C
peOEHKOM, B30MpAOIIMMCS K Hel Ha 11et0. Bece oHr ObLTH OJTM3KHU APYT IPYTY,
CBsI3aHBI TI0 CMBICITY, & TIEPBbIC YEThIPE TECHO CBA3aHbI 10 cMbICTy. VX cnenyer
BOCIIPUHUMATh, KaK yKa3aHus Ha EBponeicKyro ;KEHCTBEHHOCTh B OyyIIei
3eMHOU Cyan0e.




The whole of 3, which is recorded elsewhere'!, was an instance expressly
given of the way in which the Theosophists arrive at their results & shows both
their sincerity & the possibilities and pitfalls of their method.

! See "The Evolutionary Scale"”, Sri Aurobindo.: Archives and Research 3 (1979): 185—
86.

4 Three sortileges. Katha Upanishad (Apte’s edition)

p. 82. (1) gfgqmm= ferfeeaandda s &9 qeformy 3fq 1 S=a—
A wY W Y veaH Wiy HyEr | e faemE R aRfesr | e
aq |

This has to be interpreted in connection with the present stage of the
siddhi, = “Vijnana is active, but also the sense mind & the intellect. Only the
vijnana is desired. How is that sole action of vijnana to be secured[?] By
receiving the sense life also through the vijnana and not through the mind &
senses. Then nothing is left; for the sense world becomes a vijnanamaya world,
etad vai tat, & is rendered in the terms of Truth.[”]

p. 102 (2) T TE W GENAACORACIRE—UHE Taid-
% 3fa | Al sfafsfieatirgaa s ot |

Incidentally touches, if not of grief, yet of dissatisfaction still assail the
Adhara even though Paramatman has been realised, owing to the Brahman
being identified with the ego-world in the environmental intellect. This is due to
the persistence of Avidya, there, that is of the sense life & the imperfect activity
of the Vijnana. Conscious[ness] reflected in the sense life is subject to
ignorance & unrest which may become grief. This sortilege must be taken in
connection with lipis which came at the same time, eg. Destroy self.

ie. The relics of the ego attitude remain in the outskirts of the
consciousness & try to return & recover the centre. These remnants must be
destroyed.

(3) p. 112 T=3t9 g vioa: G S9HId a1 Joad Tafd Geie: |
qd T ATAFFATRIIES T | RHIEETHE I FE STFauaedd |

3. Takxe B oOnakax. OT/eNbHBIE CIIEHBI IPECIEI0BaHNS PAChl 000KECTBIEHHBIX
[Tamy BapBapamu B panHux ManBaHTapax. Taxke ®KUBOTHBIE & OpYXKHE
npyrux smox. (Ilocnennee pacnpocTpaHeHo).

Bce 3, koTopble 3amucaHbl B APYroM MecTe™, ObUTH SICHO IAaHHBIM 00pa3oM ITyTH,
KOTOpbIM Teocodsl JOCTUratOT UX PE3yNIbTaTOB, & MOKA3BIBAIOT KAK UX

HCKPCHHOCTb, TaK & BO3MOXHOCTH, U JIOBYIIKH UX METOAA.
* Cm. LLpu Aypobunoo "deontoyuonnas lxana"

4. Tpu raganus. Karxa Ynanumana (n3ganue Anre)

p. 82. (1) afsgrm frfacaendRy SR F9 aefm i | S=ra—
A wY W Y vear Wy AYAR 1 e faemE e aifesad | R
aq |

OTO H0JIKHO ObITh HHTEPIPETUPYEMO B CBSI3U C HbIHEIIHEH CTauel CHUIIXU =
"BuxHSIHA aKTHBHA, HO TaK)Ke€ YyBCTBEHHBIN pa3yM U UHTEIUIEKT. JKenartenbHa
TOJIBbKO BUJDKHAHA. Kak MOKHO 00ecrieunTs JeicTBUE UCKITIOUUTEIBHO
BUUKHSIHBI? [IprHIMAas 4yBCTBEHHYIO JKU3Hb TAK)KE YEPE3 BUDKHSIHY, a HE
yepes3 pa3yM & uyBcTBa. Torna HUYEro He OCTaHeTCsl; TaK KaK YyBCTBEHHBIN MHpP
CTAaHOBUTCS BUJDKHSIHAMalss MUPOM, 3TaJl Ball TaT, & BbIpa)kaeTcsl B TEPMUHAX
Hctuns."

p. 102 (2) TN TE WE GENEEcOHACAE—UHE gaid-
% 3fd | Al sfafsfisafirgaan s ot |

Crnyyalinble IpUKacCaHUs €CJIM HE MeYalu, TO BCE ke HEYNOBJICTBOPEHHOCTH €IIIE
aTaKyroT AJxapy Jaxe mpu TOM, 4To ObLT peanu3oBaH [lapamarmaH, BBUAY TOTO,
4yT0 bpaxmMaH uaeHTuUIUPYETCs C STO0-MHUPOM B OKPYKAIOIIEM HHTEIIJIEKTE.
JTO cBA3aHO C YIOPCTBOM ABHJIbU, TO ECTh C UyBCTBEHHOM KM3HBIO & C
HECOBEPIIEHHON aKTUBHOCTHIO BumxHsaHbl. CoO3HaHUE, OTPAXKEHHOE B
YYBCTBEHHOM KU3HU, MOJBEPKEHO HEBEKECTBY & OECIIOKOHCTBY, KOTOPHIE
MOTYT CTaTh MeYallbl0. DTO rafjaHie JOHKHO OBITh MPUHSTO B CBSA3H C JIUIIUC,
KOTOpBIE MPHIIUTH B TO K€ BpeMsi, Hanpumep, Pa3pymbsre ceds.

T.€. OCTaTKH 3r0 OTHOLIEHUSI COXPAHSIOTCS HA OKPAWHAX CO3HAHUA & IBITAKOTCS
BEPHYTh & BOCCTAHOBUTH LIEHTP. DTH OOJIOMKH JTOJKHBI OBITH pa3pyIlICHBI.

(3) p. 112 T=3d9 =ig voa: SR SHId 91 T4 T Geie: |
qd ST AT | WRHEETHE I S SFaausRid |




Since the entire Oneness can be realised here & it is only by that complete
realisation of God in everything in this world that absolute Liberty is possible,-
for the idea of Him as something separate manifesting here is an error,-
therefore the final word is that an effort must be made to realise God the Spirit
here absolutely, so that nothing else may be seen, felt, smelt, heard, tasted.

Mar. 23.
Sortilege. Idem, p 76.

1. faerdfa gfyemniey aradq Qesuueaty RS |

In the application of the three sortileges already found, the experience of
error still continuing, a doubt occurred as to their completeness. The impulse to
consult was given & the mind assured that the sortilege would meet the doubt.
The above was the response, & proves entirely the reality of the Sortilege
system & its veridicity & capacity of direct response.

Interpretation. The vijnana is being perfect[ed] in the physical, vital &
mental worlds according to their characteristic differences; at present the mental
knowledge is being idealised to perfection by the idealising (rendering perfectly
& spontaneously true & luminous) of the sense perceptions, the pranic
impulses, the bodily movements & all connected therewith. Error is brought
into play in order to be converted into its underlying truth.

2.
AR

by itself is also a sortilege & means that by assigning each subjective
perception of the body, nerves & mind to its right place, object & time vijnana
will be progressively & finally perfected.

N.B. It is a curious fact that the physical knowledge received by the body
through the annamaya Atman & the pranakosha is often truer, if at all illumined,
than the mental knowledge; on the other hand the responses of the prana to
knowledge are more erratic than those of the mind.

[Tockonpky moaHoe EMMHCTBO MOXKET OBITH pean30BaHO 31€Ch, & JHIIb TPU
3TO nmosHOM peanu3zanuu bora Bo BcéM Bo3MokHa abcomtoTHas CBobo1a B 3TOM
MUpE -- TaK Kak uaest Ero, kak HEU4To OTJENIbHOTO, TPOSBIISIOLIETOCS 3/1€Ch,
ABJISIETCS OLIMOKOM, - OITOMY MOCIEIHEE CIOBO [3aKniouaemcs] B TOM, YTO
HY>KHO NPWIOKUTh YCUIIUS, YTOOBI aOCOIIOTHO peann3oBarh bora-/{yxa 3aech,
4TOOBI HUYTO JPYroe He MOIIO OBITh HU BUAUMO, HU OCS13a€MO, HU 000HSIEMO,
HU CJIBIIIMMO, HU BKYIIACMO.

23 mapra.
Taoanue. Tam xe*, ctp. 76.

1. faerdfa gfemfy aRa@n Qesgaureati SR |

Ve Npu UCTIONb30BaHNUU TPEX TaJjaHui ObLII0O OOHAPYKEHO, YTO ONBIT OIINOOK
elé NpoJoIKaeTcs, ¥ MPUIIUIO COMHEHUE B UX OKOHYATeIbHOCTH. bbul qan
UMITYJbC IPOKOHCYIBTUPOBATHCA, & YM rapaHTUPOBAJ, UTO rajlanue Oyaer
BCTPEUYCHO COMHEHHUEM. 3alMCaHHOE BBIIIE [eadaHue] ObLIO OTBETOM, &
MIOJIHOCTBIO JIOKA3bIBAET peajbHOCTh cucTeMbl ['aganuii & e€ nmpaBauBOCTh &
CIOCOOHOCTh NPSMOTO OTBETA.
WuTepnperanus. BumxHsiHa COBEpIIEHCTBYETCS B (PU3MUECKOM, BUTATbHOM &
MEHTAJIbHOM MHMpax B COOTBETCTBHUHU C X XapaKTEPHBIMU Pa3IUUUsIMU; B
HACTOSIIee BpEMSI MEHTAJIbHOE 3HAHUE UJICATTU3UPYETCS 10 COBEPILIEHCTBA
uaeanu3anuen (0ToopaxeHueM COBEPIIEHHO & CIIOHTAaHHO UCTUHHBIX &
OCBEIIEHHBIX) UYBCTBEHHBIX BOCIIPUATHI, IPAaHUUECKUX UMITYJIbCOB, TEIECHBIX
JBW)KEHUH & Bcero, cBA3aHHOTO ¢ HUMU. OmrOka NPUBHOCUTCS B UTPY, YTOOBI
OBbITh MPe0Opa30BaHHOM B €€ MOAJIEKALLYIO UCTUHY.

2.

AR

[3-e cnoeo uz eadanus 1 - npum. nepes.] CaMo MO ce0e ITO TaKKe rajaHue & O3HayaerT,
4To IMpUu 06pCTCHI/II/I KaXXIbIM CYGT:CKTI/IBHBIM BOCIHPUATUCM TCJIda, HCPBOB & yma
€ro NMpaBUJILHOTO MeCTa, 00beKTa & BpeMEHH BUIKHSHA Oy/ieT
COBCPUICHCTBOBATHCSA NPOTPCCCUBHO & OKOHYATEIILHO.

[Tpum. JIroGOMBITHEIHN (akT, uTo (PU3HUECcKOe 3HAHUE, MTOTydaeMOe TeJIOM Yepe3
aHHaMals ATMaH & MPaHaKoIIly, 4acTo Oojee HCTHHHO, €CITN B 1IEJIOM




Other sortileges confirming the sense of those already given.

Images connected with yesterday’s 3. (1) An open country with a hill in
the distance, representing the unoccupied land taken by the civilised invaders
from the barbarian; (2) a fortified city on a plateau with great terraces cut in the
slope in the background, in front level spaces leading to a great river with a vast
ghaut at one place in the bank; (3) the same river; a hut large & spacious with a
great door open,- afterwards, appear in the hut opposite the doorway a priest &
a child; after a while the priest turns away lifting his hands as if shocked &
despairing. All these in the chimney of the lamp. (4) not connected, a chitra on
a rough envelope (inside torn open), very distinct in every detail (even more
than the others,) two flights of step[s], with a rough, sculptured wall at the
angle; a woman, young, beautiful, with a bonnet and a walking stick in her right
hand held away from her body & supported on the stairs, very elegantly
dressed; below her on the steps a crown, bracelet & cloth. These images are
chitra; the akasha images are still vague & present seldom any clear details.

Trikaldrishti still continues to generalise itself without being able to expel
error. Samadhi is now being utilised, but does not yet improve in its material.
All the materials of trikaldrishti are in fact being utilised for all three times
without any of them yet being entirely perfect. Tapas varies in effectiveness.

Mar 24. Tuesday

Saguna Brahmadrishti has now practically taken the place of the Nirguna
which is now perceived only as a foundation for the action of the Saguna. It is
seen that the Sarvam Brahma is prominent when the Tapas of mental Chaitanya
is fixed on Matter, all else being felt as undifferentiated consciousness & Matter
alone as real to the mind, unreal to the drishti; Sarvam Anantam is felt when the
Tapas is fixed on Matter & Life, all else being felt to be a sea of consciousness
out of which Life & Matter proceed; Sarvam Anantam Jnanam when the Tapas
is fixed on Life, Matter & Mind with Vijnanam felt behind vaguely as the
source of Mind; but when the Jnanam increases & is sun-illumined, then the
Anandam also appears & the Saguna Brahman becomes the Lilamaya Para
Purusha. The Anantam has also two bhavas one in which the Infinite Force acts
as if it were a mechanical entity, knowledge standing back from it, the other in

OCBEILIEHO, YeM MEHTAJIbHOE 3HaHUE; C JPYroi CTOPOHBI, OTBETHI IIPAHBbI AJIs
3HaHUs 0osiee OMMOOYHBI, YEM T€, UTO OT yMa.

Jlpyrue rajjaHust OATBEPIKIAIOT CMBICT YK€ IaHHBIX.
N300paxkenus, cBsi3aHHble co BuepaitHuM 3. (1) OTKpbITast MECTHOCTB €
XOJIMAMHU Ha PacCTOSHUU, MTPECTABIISAIONIAs HE3aCEIEHHYIO 3€MITI0, OTHATYIO
LMBUIN30BAHHBIMU 3aXBaTYMKaMH Y BapBapoB; (2) YKpeIUIEHHBIN ropoj Ha
IUIaTO ¢ OOJNBIIMMHM TEPpPAcaMU, BHIPE3aHHBIMU B CKJIOHE 1103311, Ha TIepeIHEM
IUTaHE MIPOCTPAHCTBA, BEAYLINE K OOJIBIION peKe ¢ LIMPOKUM I'XaToM [mocmom]
B OJJTHOM MecTe Ha Oepery; (3) Ta jxe peka; XMKHHa, 0oJbIas & IpoCcTopHasi, ¢
IPOMAJIHOM OTKPBITOM JBEPHIO, - TOTOM B XM)KWHE HAIIPOTUB JIBEPH TOSBIISIOTCS
CBSILEHHUK & pPeOEHOK; CITyCTS HEKOTOPOE BpeMs CBSILEHHUK OTBOPAauYNBACTCS,
NoJHUMas pyKH, OyJITO OH NMOTPSACEH & TMOJIOH OT4assHUA. Bece oM Ha cTekie
naMmIibl. (4) He CBSI3aHHOE /¢ npedvloywumi], IUTpa Ha TPyOOM TaKeTe
(TTOpBaHHOM BHYTPHU U OTKPBITOM), OY€Hb OTUETIUBAS B KXKI0H neTanu (Jaxe
OoJbIIIe, YEM JPYTHE), 1BA IPOJIETA CTYIIEHEK C Tpy0oi, penbedHON CTEHOH B
YIITy; KSHIHA, MOJIOJIas, KpAaCHBasi, C IIUIAIION U TPOCTHIO B €€ MpaBoi pyKe,
OTBEAEHHOM OT €€ Teula, IeprKallascs 3a JJECTHUILY, OYeHb AJIETaHTHO OfIeTas;
HUKE €€ Ha CTYNEHsIX KOPOHa, OpacieT & TKaHb. DTH 00pa3bl - YUTpa; 00passl
aKaly emé CMyTHbI & pelKo MPEACTABISIOT KaKUe-TO SICHbIE JeTaH.
Tpukanapumtu emé mpojokaeT 0000mars cedsi, He Oy1y4Hr ClIOCOOHBIM
UCKITIOYUTh oMOKH. CamMaIxy Terepb UCIOIb3yeTCsl, HO elIE HE YIy4IlaeTcs B
ero marepuase. Bce Marepuanbsl TpUKAIAPUIITH (GaKTHUECKU HCTIONB3YIOTCS BO
BCeX TPEX BPEMEHaX, HO HU OJIHO U3 HUX €Il€ He COBEPILEHHO MOIHOCTHIO.

Tamac BapbupyeTcs B 3QPEKTHBHOCTH.
[* Kamxa Ynanuwaoa]

24 mapra. BropHuk
Caryna bpaxmanpuiinTi Ternepb NpakTUYeCcKH 3aHss10 Mecto HupryHsl, kotopoe
Tenepb BOCIIPUHUMAETCS JIMILb KaK OCHOBa JUIsl ieicTBUs CaryHbl. 3aMeueHo,
yto CapBam bpaxma BuneH, korna Tanac mentansHoro Yalitanbu (pUKCUpPOBaH
Ha Martepun, BCE€ ocTasibHOE OIyIaeTcs Kak HenuddepeHIupoBaHHOE
co3HaHue, & nuiib Matepus Kak peanbHast sl yMa, HepeallbHas Ui JPUILITH;
CapBam AnHaHTam omrymaercs, korjga Tamac ¢pukcupoBan Ha Marepun &
KuzHu, Bc€ ocTanpHOE ONIyIIAeTCS KaK MOPE CO3HAHUS, U3 KOTOPOTO
npoucxonsaT Kusnb & Marepus; Capam Ananram J[xHsHaM - koraa Tamac
¢ukcuposan Ha XKXuzau, Marepun & YMme ¢ BupkHsIHaM, CMYTHO OIIYIIaeMbIM
1103311, KaK UICTOYHUKOM YMa; HO Koraa /[KHsiHaM Bo3pacTaeT & OCBEIIEH
COJIHIIEM, Torja AHaHIaM Takxke noseisercs, & Caryna bpaxman craHoBUTCS




which Life Force & Knowledge act together & the Infinite Force is an
intelligent or at least a conscious force.

Hitherto the position of the Tapas has been that when strongly exerted, it
has come to produce an effect against resistance, sometimes the full effect,
sometimes a partial effect, sometimes a modified or temporary effect,
sometimes a postponed effect, sometimes merely a struggle physical or mental
towards the desired effect. In things physical & in things of the karma, the
smaller effects are more common, full effect rare. When simply exerted, the
force has often failed entirely, sometimes succeeded fully & at once, sometimes
partly or with resistance, sometimes for a time only wholly or partially;
sometimes only by producing a tendency or mental movement. Now the simply
exerted will is becoming more effective, often perfectly effective, with no
resistance or brief resistance or ineffective resistance. A month has been given
in the trikaldrishti for the progress of this movement.

In the trikaldrishti a qualified authority is now enjoyed by the lipi, the written
script, the articulate thought, & from today by the Vani & the unwritten Script;
the perceptive thought is struggling towards this authority, but still hampered by
inert & by tapasic suggestions which overstress a perception or which
overshoot their mark. Today a more powerful movement of the perceptive
thought, more readily, widely & accurately perceptive of the complex truth of
forces & their results. If this tendency prevails, the lipi “Tuesday” & its
interpretation will be amply justified. In any case, the claim of the tapasic
devatas to be rendered effective before the knowledge is effective as
knowledge, is from today rejected. As yet knowledge & force cannot become
identical. Another attempt is also being made to cast out the relics of self from
the environmental will. It is now evident that the whole difficulty which refuses
to be still evicted, is the persistent survival of [Bhuvarmaya]' Tapas and its
attempt to profit by the vijnana instead of allowing the Swarvati Shakti to
illumine itself in a pure desirelessness from the Mahas. Lipsa has been the
excuse for this persistence & its distinction from Kama. But the lipsa must be a
samalipsa ready entirely to take defeat as well as success and not choosing its
will but leaving that to a higher Shakti than the Bhuvarmayi or manomayi. The
whole trikaldrishti is still regulated by the idea of success & failure & therefore
cannot free itself from overstress. The reason is that man is at present the Asura

Jlunamaiieit [1apa Ilypymieii. AHaHTaM TaK)XKe UMEET JIB€ OXaBbI - OIHY, TIPH
kotopoii beckoneunas Cuiia 1ecTBYeT, Kak eciii Obl OHa ObLIa MEXaHWYECKOM
CYIIHOCTBIO, @ 3HAHUE HAXOAMUTCS 103371 HE€, U IPYTYI0, IPU KOTOPOi
Kuznennasa Cuna & 3HaHue neilcTBytoT BMecTe, & beckoneunas Cuina - 310
pa3yMHas WIH, TI0 MEHBIIEH Mepe, CO3HATeNlbHas CUIIA.

[lo HacTosiero BpeMeHu no3unus Tamaca mposiBIsuIach B TOM, 4TO, KOTZla OH
MIpUJIAracs ¢ CUION, OH Mpou3BoAMI 3¢ (GeKT IPOTHB COMPOTUBICHUS, HHOTTIA
NOJTHBIN 3¢ eKT, nHOTIA YacTHYHBIN 3 (deKT, HHOTIa MOAUDUITUPOBAHHBIA WIIH
BpeMeHHBIN A (eKT, HHOTA OTIOXKEHHBIH (P PeKT, mHOTIa MPOCTO 6OPHOY,
(bu3MUeCcKyIo WM MEHTAIBHYIO, 3a XKenaeMblil a3hdexT. B pusnueckux Bemax &
B BeIllax KapMbl 0oJiee pacipocTpanéH MeHbIHA () PEKT, momHbIH ekt
penok. Korna /on/ nmpocto npuiarancs, cuiia 4acTo MOJTHOCTBIO [TOpaXanach,
MHOTIa J0OMBANIaCh ycrexa MOMHOCThIO & cpa3y, MHOT/Ia YaCTUYHO WU C
COIIPOTUBJIEHUEM, MHOT/IA JINIIb Ha BPEMS IOJTHOCTHIO MJIM YaCTUYHO; MHOTA
MPOM3BOAMIIA JIUITH TEHSHIMIO WIIK MEHTalIbHOE JABIKeHue. Teneppb Bos,
MPOCTO TpHIIaraeMasi, CraHOBUTCS Ooree 3((EeKTHBHOM, YaCTO COBEPIIEHHO

s dekTUBHOI, 0€3 COMPOTUBICHUS WU C KPATKUM COTIPOTUBICHUEM HITHU C
Hed(ppeKTUBHBIM conpoTHBICHHEM. MecsI ObUT 1aH B TPUKAIIPUIITH IS
mporpecca 3Toro ABMKEHUSI.

B TpukanapumTi KBamupUIMPOBaHHBIM aBTOPUTETOM TETIEph 00T Jar0T JIHIIH,
3aMMCaHHBIA CKPUNT, ApTUKYIUPOBAHHAS MBICIb, & C CErOIHANIHEro JHS Banu
& HeszanucaHHbIM CKpUNT; NEPLENTUBHASI MBICIIb OOPETCS 32 ITOT aBTOPUTET, HO
e 3aTpyJHeHa HHEPTHBIMU & TaaCMueCKUMH BHYIICHUSIMH, KOTOpPbIE
MIEpPEHAIPSTraloT BOCIPUATHE WIH TPOMaXHUBAIOTCSI MUMO X 1esn. Ceroans
OoJiee MOIIIHOE IBIYKEHHE MEPIIENTUBHON MBICTH, 00Jiee TOTOBOE, IUPOKOe &
TOYHO MEPLENTUBHOE O KOMIIJIEKCHOW MCTHHE cui & uX pe3ynbraToB. Ecnu ata
TeHJIeHIIUs OyneT npeobnanars, To aunu "BTopHuk" & ero uHTEprpeTanys
OyIyT OOMIJIBHO OIpaB/iaHbl. B mo0oM cirydae TpeOoBaHUE TallaCHISCKUX JIeBaT
OBITH MPEICTABICHHBIMU, KaK dQ(EKTHBHBIC, IPEXKIC YeM 3HaHUE YPPEKTHUBHO,
KaK 3HaHMe, OTBepraercs ¢ cerogusuiHero Aus. [loka emeé 3Hanne & cuia He
MOTYT CTaTh UIEHTUYHBIMU. [IpeanpuHuMaeTcs Takke Apyrasi MOMbITKa U3THATh
OCTaTKU CaMOCTHU U3 OKpY’Karoliei Boau. Ternepp 04€BUIHO, YTO BCSA TPYIHOCTb,
KOTOpasi emi€ 0TKa3bIBae€TCs ObITh M3THAHHOM - 3TO YIOPHOE BEDKUBAHUE
bxyBapmaiis Tamaca 1 ero momsITKa U3BJIEKaTh BBITOY U3 BUDKHSHBI BMECTO
no3BosieHust CeapBatu lllaktu o3apuTh €ro 10 [cocmosinus] 4ucTon
Oe3xenaHHocTy U3 Maxaca. Jlunca Obuta mpeyiorom jst 3Toro ynopcrsa & ero
otnuueM ot Kamel. Ho nunca nomxHa ObITh caMajUIICOM, MOJTHOCTHIO TOTOBOI
MPUHSATH MOPAXKEHUE TAK XKe, KaK yCIieX, ¥ He BBIOMpATh 3TO BOJICH, HO




Rakshasa & seeks from the buddhi the satisfaction of the heart & senses.
Therefore this particular nodus is so hard to unloose; because it is always this
Asura Rakshasa who has to be liberated & fulfilled & the difficulty cannot be
solved by casting him out & rising entirely into a higher principle. The
Devasura variety of the Asura Rakshasa has to be established, not the pure
Deva or even the pure Devasura. The crux is here, in the right solution of this
complexity. There is a pull which would carry too high, there is a pull which
would keep too low. Both have to be avoided.

Sortilege (1) soafid (2) SoEHEIAE: | Eda: faqaqHaHmT: s&-
TH: | FSERNIARFRREaTRGos: (3) TvigHraRd. That is, the Ten

That is, the Ten Kumaras = the ten Purushas from Pashu to Siddhadeva.
The present that is drawing to an end is the Rakshasa, whose type is that of
&

not
A
It is the
g SR

species, long necked = eager, purified in body, mahat in the prana element,
therefore with a mind that listens in the ananta dasha dishah for the sruti from
the vijnana. The other that is coming is Anandamaya, born of the full enjoyment
of the Prakriti, ie the Devasura. Balaka also means in the sortilege the young
unfulfilled Prakriti. The Anandamaya Devasura has been prepared in the
Rakshasa by the Gandharva type of Rakshasa who is also

RS

born not of Prakriti's full act of enjoyment, but of her full mood of
enjoyment (the Gandharvi bhava in Mahasaraswati).

The thought-telepathy is now coming more freely; sometimes it is seen as
a thought with impulse & proved by the immediately subsequent act;
sometimes it is entertained by the mind not as a perception of thought in

oCTaBJIATh 3TO Oonee Boiciiel [Ilakru, yem [Illaxmu] bxyBapmaiin niau
MaHoMaiu. TpukamApuIITH B 1IEJIOM eI peryaupyeTcs uaeei ycnexa &
Heynauu, & Mo3ToMy He MOXKET 0CBOOOIUTH ce0si oT mepeHanpspkeHus. [Ipuynna
B TOM, YTO Y€JIOBEK - 3TO B HacTosAleM Acypa Pakmaca, & umier
YIAOBIETBOPEHUS cepiia & 4yBCTB ¢ MOMOIIbI0 Oyaaxu. [loaTtoMy 3T0T 0cOOBIi
y3€eJI TaK TPYIHO pa3Bsi3aTh; MOTOMY YTO 3TO BCerjaa TOoT ke Acypa Pakmiaca, kTo
JOTKEeH OBITH 0CBOOOXKAEH & 3aBepILEH, & TPYIHOCTh HE MOXET OBITh pellieHa
€ro M3THaHHuEeM & BOCXOXKICHHEM IOJIHOCTHIO B 00JI€€ BBICIINNA TTPHHIIHIIL.
JlomxkHa ObITh ycTaHOBIEHA J[PBacypa pasHOBUIHOCTH Acypsl Pakmiaca, HO He
yucThiid [[pBa u gaxke He uncThiit [[pBacypa. Y3en nmpoOiemsl 37ech B
MIPAaBUJILHOM PEIICHUHU 3TON KOMIUIeKCHOCTH. EcTh Tsra, koTopas Oyner yHOCUTh
CJIUIITKOM BBICOKO, €CTh TSTa, KOTOpasi Oy/eT yIepKUBaTh CIUIITKOM HHU3KO.
O06eunx HY)XKHO N30€KaTh.
Taoanue
Sortilege (1) e=afiE (2) JomFNKE: | Ee: fadqaqHaH: 36-
T | FSERNITARFReaRbos: (3) TogHrERd. That is, the Ten

To ectp [ecats Kymap = necats [lypym ot [Tamry no Cunnxanessl. HeiHennuii,
KOTOPBIM ITOAXOIUT K KOHILY - 3T0 Pakimiaca, 4yei Tuil - .
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BUJI, [INIMHHOLLIEUN = MKaXAyIIHI, OYMIICHHBIN B TEJIe, MaxXar B IpaHa 3JIEMEHTE,
MO3TOMY C YMOM, KOTOPBIH CIIyIIaeT B aHaHTa Jalia Juiiax™ mpyTa u3
BUJUKHSIHBI. J{pyroi, KOTOpbIN NPUXOIUT - 3TO AHaHAaMaks, POXKIEHHBIN OT
nostHoro HacnaxaeHus [Ipakputu, To ecth [leBacypa. banaka B raganuu Takxe
O3Ha4aeT I0HYI0 HeucnoiaHeHnyto [Ipakputn. Anannamaiis JleBacypa Obin
noaroTosiieH B Pakmace ['anaxapsa Tunom Pakiiacel, KOTOPbIA TaKke

AR
POXKIEH HE OT MOJIHOTO aKkTa HaciaxaeHus [[pakputu, HO OT €€ MOJTHOTO

HacTpoeHus HacnaxaeHus ('anaxapeu 6xaBa B MaxacapacBaTH).
* decamb Hanpasnenuti 6eCKOHeYHO020 NPOCMPAHCMBA

TenenaTus MpICIH TENEPh MPOUCXOIAUT OOJIee CBOOOIHO; MHOTIA OHA BHIHA
KaK MBICJIb C UMITYJIbCOM, & JI0Ka3bIBAETCSl HEMEIJICHHBIM MOCIEAYIOIIM




another’s mind, but as an impression registered as a thought in one’s own mind,
yet vaguely but uncertainly associated, perhaps as a speculation of the other’s
conduct, with another mind. Eg. B [Bijoy] brings tea. Mind thinks of B. looking
for a cigarette, seeing none & possibly bringing one. There is no such look or
action in B’s body, but only a vague idea of such a thought, possibly, in his
mind. The next minute B brings a cigarette & looks to see whether or not there
were any left, showing that this had actually been in his mind & he was now
verifying by his senses an idea the mind had arrived at in thought only. At the
same time it is possible that the thought went from my mind to his & produced
the action or went to another’s who gave the cigarette to be placed there & then
only B looked to see if there were no cigarettes already. In the latter case the
thought was an effective vyapti from my mind to his or another’s; in the former
a srauta vyapti from his to mine. Other cases were clear cases of prakamya; eg
the perception of the thought & impulse in his mind & body to take the carbolic
lotion, followed the next second by his action in taking it, etc.

Lipi.
1. Healthy system - effigies of the unhealthy system still resist the
healthy
2. Healthy system established not in actuality but type of actuality.

3. “Sister” or “siskos” very frequent

4 Jollity . . festivity, fulfilled immediately, followed before fulfilment
by pranic manomaya impression of Bj’s intention & its approaching execution.
No data for the intellect.

5 13. This lipi comes daily & often. 13 = Kama, last member of the
5™ chatusthay

6 Sortilege. Indicating necessity of resort to sortilege.

Directional lipi

Sortilege.
1. Rv. [Rigveda] 1.[178.]" =1 7: &M "gdqar & faar o 194
gk 3mg 3™ Destroy not or afflict not my desire as it acquires the

JIEHCTBUEM; HHOTA OHA MIPUHUMAETCS YMOM HE KaK BOCIIPHUSITHE MBICIU B yMe
JPYTOTO0, HO KaK MPECTaBIECHUE, PErHCTPUPYEMOE, KaK MBICIIb B COOCTBEHHOM
yMe, U BCE ke CMYTHO, HO HEYBEPEHHO acCOIMUPYEMOe, BO3MOXKHO, KaK
IIPEIOIOKEHHUE O MOBEACHUU JPYToro [uenosekal ¢ npyrum ymom. Hamp., b.
[bumxoii] mpuHOCUT Yail. YM aymaet o b., cMOTpst Ha curapeTsl, He BUJISI HU
OJTHOM, & YTO HErI0X0 OBl MpuHEeCTH OfIHY. HeT Takoro B3misiia uiu AeCTBUS B
tene b., HO, BO3MOXHO, €CTh JIMIITL CMYTHAs U/ies TaKOM MBICIIU B ero yme. B
CIIeyIONlyI0 MUHYTY b. MpUHOCHUT curapety & CMOTPUT, HET JIU KOTO-TO,
ocTaBuIerocs /6e3 neé], mokas3biBas, 4To 3TO (haKTUYECKU OBLIIO B €ro yme, & OH
Terephb MPOBEPUIT €r0 UYBCTBAMH HJICI0, K KOTOPOW YM MPHUIIEN JIUITb B MBICIIH.
B 10 ke BpeMs BO3MOXKHO, YTO MBICIIb MOIIJIa U3 MOETO yMa B €ro [ym] &
MpoM3BeNia ACHCTBHE, WIH TOILIA B [yM] NPYTOTo, KTO Al CUTAPEThI, YTOOBI
MOJIOKUTH UX 371eCh, & UMb 3aTeM b. mocMoTpen, He ocTancs 11 KTo-To 0e3
curapert. B mocnennem cirydae MbIcib Obu1a 3 ()EeKTUBHBIM BBSIITH U3 MOETO
yMa B [ym/ €ro wiM Apyroro; B IEpBOM IIpayTa BBAINTH U3 €ro B MO#. Jlpyrue
city4dau ObLIH SICHBIMH CIIy4asiMU TIpaKkaMbU; HAIIP., BOCIPUSITHE MBICTH &
UMITyNbCa B €T0 yMe & Tejie B3ATh KapOoJIOBBIi JJOCHOH, COMTPOBOXKIAEMOE B
CJIEYIOLIYIO CEKYH]ly IEHCTBUEM B3ATHSA €T0, U T.1.
Jlunn.
1. 300posas cucmema - uyuena He300poBoT cucmemvl euwé CONPOMUBTIAIOMCS
300P06OL.
2. 300posas cucmema ycmanogiena e 6 akmyaibHOCmu, HO 8 Mune
AKmMyaibHOCMU.
3. "Cecmpa" wiu "siskos" - oueHb yacTo
4. Becenve . . npazonecmeo, BHITIOTHEHO HEMEAIEHHO, TIPEXkKE BHITOTHEHHS
COIIPOBOXK/JIAJI0CH ITPAaHUYECKUM MaHOMalisl BieyaTieHneM HamepeHus bk &
€ro MPUOIMKAOIIEroCs BBIMOTHEHU. HeT NaHHBIX AJ HHTEIJIeKTa.
5. 13. D10 nunu npuxoAuT exxeaHeBHO & yacto. 13 - ato Kama, nocneanuit
AJIEMEHT 5-0# YaTyITanu.
6. [adanue. Yka3blBaeT Ha HEOOXOIMMOCTb OOpaIeHHsI K FaJaHHIo.
Hanpagnstomiee nunu

T'aganue.
1. Rv. [Rigveda] 1.[178.]"' =1 7: =M #edam o7 faar q 194
9k 319 3mM:  Destroy not or afflict not my desire as it acquires the




Destroy not or afflict not my desire as it acquires the Mahadbhav; may I
taste all (fruits & enjoyments) throughout all the waters of being.
This sortilege gives full sanction to the ideal of the liberated Asura
Rakshasa.
2

T e T

ie the value of the siddhi of knowledge is now the full faculty of jnana
& half the fullness (8 a[nna]s) of trikaldrishti. This is an exact description of the
ordinary action of the illumined vijnanabuddhi at the present stage of the siddhi.
112 has long been in the lipi the sign of perfect jnana & imperfect trikaldrishti,
jnana being symbolised by 1, trikaldristi by 2, Rupa by 3, Tapas by 4, Samadhi
by 5, Health by 6, Ananda by 7, Utthapana by 8, Saundarya by 9, Kali by 10,
Krishna by 11, Karma by 12, Kama by 13; so in succession with the 4 members
of the Brahmachatusthaya & the 4 of the Siddhi Chatusthaya making 21 in all.

3

gp fiemeEn: 9 augyaasT.

This refers to the persistent doubts of the sceptical intellect re the
Karmasiddhi & points to increasing authority of the divine Vani,

HAHT:

being Kali the Prakriti & the speaker the Deva or Purusha, Krishna,
Master of the Yoga. It appears, however, that the doubts as to dehasiddhi,
rapidity, exact fulfilment of knowledge & power are also included.

Images
1. A mirror (back view) with a woman behind looking at herself in it.
Fact & symbol.
2. The same, front view. Both Akasha, crude.
3 Bird, crude (a sign that none of the old effects already produced are
lost to the siddhi, the bird being the ordinary figure in the crude form)

4. Human figure mounting an incline; a fish; a net; bird varnamaya;

1. PB. [PurBena] 1.[178]

He pa3pymaii u He nmopaxait Mo€ sxenaHue, MOCKOIbKY OHO 0OpeTaeT
Maxan6xaBy; MycTh 51 HCTIPOOYFO BCe (II0ABI & HACTAKICHUS ) HA IPOTSHKEHUU
BCEX BOJ OBITHA.
OTo rajianue Ja€T MOJMHYI0 CAaHKIUIO Ueany ocBoOOkIEHHOTO Acypsl Pakiaca.
2.

'115& el

T.€. YPOBEHb CHJIXU 3HAHUS CeiUac - 3TO MOJHAs CIIOCOOHOCTh JPKHSHBI &
MTOJIOBUHA TMOJIHOH (8 aHH) TPUKAJAPUIITH. ITO - TOUHOE ONMHUCAHKE OOBIYHOTO
NeiCTBUS OCBEIEHHOTO BUKHAHAOYIXH Ha TeKyIuel ctaauu cuixu. 1172 s
JIUIH JTONITO OBLIO MPU3HAKOM COBEPILICHHOM JHKHIHBI & HECOBEPIIEHHOTO
TPUKAIIPHINTH, JDKHIHA CUMBOJIM3UPOBATIACH [uuciom] 1, TPUKAIAPUIITH - 2,
Pyna - 3, Tanac - 4, Camaaxu - 5, 3nopoBbe - 6, AHanza - 7, Yrrxanasa - §,
Caynpnapss - 9, Kanu - 10, Kpumna - 11, Kapma - 12, Kama - 13; u ganee o
nopsaky ¢ 4-ms anemenramu bpaxmauarymraiin & 4-msa Cunnxu Yatymraiin
nosnyvaercs Bcero 21.

3.

e femTRn: S¥E gegEEsYa.

9TO OTHOCHUTCS K IMMOCTOSSHHBIM COMHEHHSM CKEIITUUECKOIO HHTEIIJICKTA 10
noBony Kapmacumnx & mokassiBaeT BO3pacTaHUE aBTOPUTETA OOKECTBEHHOTO
Banu,

31

sisitorierocs Kamu [pakputu & mmacom J[pBe1 uiu [ypymm, Kpuninoi,
Macrepom Horn. OHaKo moxoxe, 4T0 COMHEHHS OTHOCHTEIBHO IEXaCHIX,
CKOPOCTHU, TOYHOTO MCTIOIHEHUS 3HAHUS & CHJIBI TaKXKe MOANAIaoT /100
MpaKmosKy 2aoanusi].

N3o6pakenus

1. 3epkano (BUJI c3a/11) C KEHIIMHON 32 HUM, KOTOpasi CMOTpUTCs B Hero. dakr
& cuMBOIL.

2. To xe, Bua cuepenu. O0a Axamia, ChIpbIe.

3. [Ituna, ceipas (3HaK, 4YTO HU OJIMH U3 CTapbiX 3G (HEKTOB, yixe
MIPOU3BEIEHHBIX, HE YTPAuCH ISl CUJIIX, IITUIIA - 9TO 00bIUHAs GUTYpA B CHIPOI
dbopme).

4. Yenoseueckas (purypa, HAKIIOHUBIIIASCS;, PbIOA; CETh; MITHIIA BapHAMANs; BCE




all crude, clear, but mostly fleeting. Lipi 7. Insufficient stability.

This is the seventh in the Series Of lipis beginning before the images and sortileges above, and
continuing below.

Lipi.

8. Flexibility of the intellectuality ie brought about now in a greater
degree by the discouragement of the stress on the tapas & inertia; with this
change has come a greater perfection both of jnana & trikaldrishti.

9. The disgust of the asiddhi - has to be got rid of entirely.

10. The political siddhi . . destroy - ie the putting an end to the present
anarchical activity is necessary for the return to political life & must be
attempted henceforth. Inaction in this respect must cease. Only there need be no
haste[,] no anxiety. At the present the means of action are not to hand. They
must be found out or created or both.

11 Dype of the trikaldrishti . . telepathy perfect in detail. Perfect
telepathy & trikaldrishti. That is the type has now to be well formed &
extended to the exclusion of speculation & overstressed perception.

The difficulty formerly experienced in thought-telepathy was that there
was a full or almost full perception, whenever there was even slight sanyama,
of the chitta-mould of the living object and of his sensation mind in its status &
acquired form accompanied with a clear perception of the contents of the
temperament & character, also of the waves of feeling & sensation that arose in
the manas & chitta & to a less degree of the thought sensations that arose in the
manas, but not of the buddhi, except in its vague mould & acquired status, its
outer shell only,- not of either its general contents or of the particular ideas
arising in it. These powers were gained long ago, - early in the Pondicherry
stay,- & to some extent always existed in an inchoate form as they exist
probably in all men; but they had to be discontinued for a long time; now with
the growth of the jnanam Brahma this difficulty is being overcome by the
perception of the contents of the buddhi & the waves of idea that rise in it. This
evening the old powers arose in a much more powerful & vivid form than
before. This revival was heralded by a note in the lipi referring to the former
intensity of the powers for a short period as between Bj & myself; but the full
intention of the lipi was not understood; it was not realised that the revival of
that intensity this very day was intended. Therefore the lipi was not recorded.
There is still much to be done, but the foundations of complete knowledge,

CBIpBIE, SICHBIC, HO OobIlie MUMONETHBIC. Jlumu 7. Heoocmamounas
cmabunvrocms. !

1 . . .
Omo cedbmoe u3 cepuu N, HAYUHAIOUENC 8blule 00 U300PAICEHUN U 2A0aHULL U

npooondcarwencs Huice.

Jlunn.

8. ['ubxocmov unmenniekmyanbHocmu T.e. BbI3BaHHAS TeTeph B OOJIBIION CTETIEHU
o0ecKypakMBaHHEM HalpsHKeHUsI Ha Tanace & MHEePILUH; C 3TUM U3MEHEHUEM
NPUILTO OOJbIIIee COBEPIICHCTBO KaK JUKHSIHBI, TaK & TPUKAJAPHUINTH.

9. Omepawenue om acudox - TOHKHO OBITH MOJHOCTHIO U3THAHO.

10. Ionumuueckue cuooxu . . yHUumMoMICums - T0 €CThb IPUBEIEHNE K KOHILY
HBIHEIITHEH aHapXUUYeCKOM aKTUBHOCTU HEOOXOAMMO JIJIsi BO3BpAILIEHUS K
MOJTUTUYECKOM KHU3HHU & TOTDKHO OBITH MPEANIPUHSATO B TaJIbHEUIIIEM.
besnelicTBre B ’TOM OTHOILIEHUH JTOJIKHO MpeKkpaTuThes. Ho He TOMmKHO ObITh
HU CIICIIKU, HU OecriokoiicTBa. B HacTosiIiee Bpemsi cpesicTBa Jisi IEUCTBUS HE B
pykax. OHM JOKHBI OBITh HAWIEHBI TM00 CO3aHbl, JIUOO TO U APYTOE.

11. Tun mpuxanopuwmu . . merenamus, co8epuleHHas 8 OemaJisix.
Cosepwennasn menenamus & mpuxaropuwmu. IMEHHO 3TOT THIT TETIEPh
JOJKEH OBITH XOPOIIO CPOPMUPOBAH & PACIIUPEH ISl HCKITIOUESHUS
paccyxieHuit & nepeHarnps>kEHHOTO BOCTIPUSITHS.

TpyaHOCTB, IpeXe NCTIBITHIBAEMAs B TEJIEATUU MBICITH, 3aKIJIF04ajIach B TOM,
YTO BCSAKUU pa3 Mpu Jaxke HeOObIIONW CaHbsIME ObUIO MOJTHOE WIIH MOYTH
MOJTHOE BOCIIPUATHE YUTTA-(HOPMBI )KUBOTO CYIIECTBA U €T0 YyBCTBEHHOTO yMa B
ero craryce & npuoOpeTéHHOM Gopme, COMPOBOKAAEMOE SICHBIM BOCTIPUATHEM
COZIepKaHUs TeMIIepaMeHTa & XapakTepa, a TaK)Ke BOJH YyBCTB & OLIYIICHUH,
YTO MOAHUMAJIUChH B MaHace & YUTTE, & B MEHbIIIEH CTETIEHU MBICIIEHHBIX
OLIYIICHUH, YTO TIOHUMAIIUCH B MaHace, HO He OyJ/IXH, KpOME KaK B €r0
CMYTHOH popme & MprHoOPETEHHOM cTaTyce, JIUIIb B €r0 BHEIIHEH 000JI04Ke, -
HO HH €ero /6y0oxu] oOuiero conepkanus, H1 KOHKPETHBIX UIEH,
MOJHUMAIOIINXCS B HEM. DTU CHIIBI ObUTH IPUOOPETEHBI JaBHO - B HavaJIe
npeOsiBanus B [Tonaumepp, - & Bcerna CymecTBOBaJIN B HEKOTOPOI CTENIEHH B
3a4aToYHOU (hopMe, MOCKOIbKY OHU CYIIECTBYIOT, BEPOSTHO, BO BCEX JIFOISIX; HO
OHU JIOJKHBI OBLITM MTPEKPATUTHCS HA JOJITOE BPEMS; TETIEPh C POCTOM JDKHSIHAM
Bpaxmpbl 3Ta TpYIHOCTH MPEO0TIEBACTCSI BOCTIPUSATHEM COIep KaHUs Oyaaxu &
BOJTH MJIEH, YTO BOCXOAAT B HEM. DTHUM BEUEPOM CTaphI€ CUJIBI TIOTHSIIHCH B
ropasnio Oonee CHIIbHOMN & sipKoit hopme, ueM mpexie. ITO BO3POKACHHUE OBIIO
NPEACKa3aHo 3aMKChIO B JINIH, CCHUIAIONIEICS HA MPEXKHIOI0 HHTEHCUBHOCTh
CHJI B TEUEHHUE KPATKOTO MepHoa, Kak Mexay bk & MHOM; HO moiHOe




trikaldrishti & prakamya-vyapti are now being very firmly and very bountifully
laid.

Proofs of the idea-perception are being multiplied; eg, a quarrel between
two cats on the opposite terrace, a black tom & a white pet cat; almost all the
movements could be followed & predicted; 1% the intention of the black to leap
on the parapet of the stairs where the white had taken refuge, then, partly from
discretion, partly in obedience to aishwarya, its slow departure,- but this was
not actually foreseen, the emotions of its retreat,- sullen anger, pride, fear of
attack (this was proved by the frequent look back, yet not too frequent, from
pride), the half idea of returning & pursuing the quarrel, always abandoned, the
intention to come on to our kitchen roof, the turning aside for the direct descent,
(here there was a doubt whether the reading of the intention was correct,
probably caused by a hesitation in the cat himself whether he should not deviate
to another side[)], the final descent before the doubt could be solved.

Incidentally, the doubt as to exact fulfilment of knowledge is being
removed as predicted in the [sortilege]

There is still doubt as to the rapidity - except of individual movements of
progression where the rapidity is undoubted,- owing to the past experience of
invariable relapse & suspension of siddhis, although these relapses &
suspensions are now, owing partly to the stronger foundation, either less
prolonged or not thorough. There is doubt also as to the rapid effectivity of the
tapas. Neither knowledge nor tapas are yet active with any force with regard
either (1) to the actual past of individuals or their future, (2) to the karmasiddhi,
(3) to things at a distance, (4) to details of the thought, such as names etc,
[(5)]to exact time & place (ie the minute, the spot). Some siddhi in all these
respects there is, but it is still fragmentary. The largeness of the field
unoccupied is another ground for doubt of a generally effective rapidity.

Images. Chitra in the lamp.
1. A river with a masonry bridge built across, arched doors (one only
seen) in the bridge for the river to pass through; on the bridge, first one man,
then others passing across, the first hastening, the others slow; beyond the

HaMEpEeHUe JIUMU He ObUIO TIOHATO; U He ObUIO peaTu30BaHo TO, YTO
BO3POXKJIEHHE ATOM MHTEHCUBHOCTH MPEIHA3HAYAIOCH B TOT K€ JIeHb. [loaToMy
JTUNH He ObLI0 3anucano. EcTh emé MHoroe, 4To TOMKHO OBITh CIeTaHo, HO
OCHOBBI MMOJIHOTO 3HAHUS, TPUKAIJIPUIITH & TTPAKaMbsI-BBSIIITH TENEPh
3aI0’KeHbI OYEHb TBEPAO U OUYEHD LIENPO.

MHoxarcs 10Ka3areabCTBa BOCIPUSATHS UJIEH; HAIIP., CCOpa MEXKY ABYMS
KOTaMHU Ha Teppace HAIpOTHUB, YEPHBIM TOM-KITOM & OeJIbIM JOMAIIHUM KOTOM;
MOYTH BCE JIBUXKEHUS MOIJIU OBITH MTPOCIIEKEHBI & TpeicKa3anbl; 1-oe,
HaMepeHue YEPHOTO MPBITHYThH Ha MaparneT JECTHUIIBI, 1€ OeNblii HaIEn
yOeKHIle, 3aTEM, YaCThIO U3 OCTOPOKHOCTH, YACTHIO B MOAUYMHEHUH alllIBapbe,
€ro MeJUIEHHOE OTCTYIUICHHE, - HO 4TO (PaKTHUECKH He OBLJIO MPEACKa3aHo - 3TO
SMOIIMH MPU €T0 OTCTYIUICHUU: YIPSIMBINA THEB, TOPJIOCTh, CTPaX aTaku (3TO
MOJATBEPKIAIOCH €r0 YAaCThIM OTJISIBIBAHUEM, HO HE CIIMIIKOM YaCThIM H3-3a
TOp/IOCTH), TAKXKE TOJIOBUHYATAS UI€s] BEPHYTHCS U MPOJIOJIKUTE CCOPY, BCETAa
oTOpacbIBacMasi, HAMEpPEHHE MePETH Ha HAllly KyXOHHYIO KPBIIILY, €r0 TOBOPOT
MpOoYb I MPSIMOTO CITyCKa (371€Ch BO3ZHUKIIO COMHEHHE, ObLIO JIM YTEHUE
HaMEpPEHHUs MPaBUIbHBIM, BEPOSTHO, BHI3BAHHOE KOJIEOAHHUEM B CAMOM KOTE - HE
JTOJKEH JIK OH OTCTYIUTH B JIPYTYIO CTOPOHY), (PMHATBHBIN CITYCK, MPEXKIEC YeM
COMHEHHUE MOIJIO OBITH Pa3pelIeHO.

Kcraru, coMmHeHHE OTHOCUTENBHO TOYHOTO UCTIONHEHUS 3HAHUS YIAJIAETCs, KaK
Y MPEJCKA3bIBAIOCH B [TaIaHUH |

EcTb emé coMHeHne B CKOPOCTH - KpPOME HHUBUYAJIbHBIX JIBHKCHUIN
MIPOrPECCUH, T/Ie CKOPOCTh HECOMHEHHA, - M3-3a MPOIIJIOTO OMbITa HEU3MEHHBIX
PEeLUINBOB & MPUOCTAHOBOK CHUIIX, XOTS 3TU PEUUANBHI & MPUOCTAaHOBKHU
Ternepb, YaCTUYHO K3-3a OoJiee TBEPAOro OCHOBAHUS, JINOO MEHEe AITUTEIIbHBI,
1100 HE OKOHYATeNbHBL. ECTh Takke COMHEHHE OTHOCUTENIEHO OBICTPOi

s dexTuBHOCTH Tanaca. Hu 3HaHue, HA Tamac 1moka He aKTUBHBI ¢ KaKOH-JI00
cuioit B otHomeHnH (1) hakTruueckoro mpomuioro moaek audo ux Oymayiero,
(2) xapmacuanx, (3) Bemieit ynanéHHbIX, (4) neTaneit MbICIH, TAKUX KaK UMEHA U
T.JI., (5) TouHOrO BpeMeHu & MecTa (To eCTb MUHYTHI, ydacTka). Hexotopeie
CUAIXH [pabomaiom] BO BCEX STUX OTHOIICHUSX, HO OHU ell€ (pparMeHTapHBbI.
OrpoMHOCTh HEOCBOCHHOW O0JIACTH - IPyroe OCHOBAHHE Il COMHEHHUS B
obmeii 3(h(peKTUBHOMN CKOPOCTH.

N3o0paxkenns. Yutpa B namrie.

1. Pexa ¢ kaMe€HHBIM MOCTOM, TTIOCTPOCHHBIM HaJ HEH, apOYHbIE ABEPH (BUIHA
JIUIIb YacTh) B MOCTE JUIsl PEKU, TIPOXOASINEH CKBO3b HUX; HA MOCTY CHaJyaJa




bridge on the river a girl & a man crossing the river in a sort of raft; [a]
lamppostlike erection in the river, the nature & object of which are not clear yet.
Beyond a hill with houses upon it. Connected with the Pashu-episodes. The type
is no longer the Gandharva-Pashu, although a substratum of that type remains in
the new race; the new type is distinctly coarser, one seen the other day after the
Image, barbarously coarse; these seen today are of a higher kind, but all have a
slightly Teutonic cast in the character-mould only half refined into an intelligent
quiescence.

2. Alow type of the Kali Pashu, 1* Manwantara,- in appearance hatted,
bearded & visaged like a common type west country American.

3. Apart of a hill with a house upon it roofed like a modern Church.

4. A very wide road climbing up a steep incline. Trees on one side
showing the great width of the road.

5. Animals of the first chaturyuga. A huge seal-like water animal. A
land-animal also exceedingly huge with red & yellow bands, a long rough
projecting snouted face lifted up to roar; ferocious in appearance, harmless in
fact. Suggestion, that these belonged to the animal chaturyuga before man
appeared.

Akasha.

Two leaves, crude, first transparent, then tejas-chhaya, clear & stable,
but not vivid. N.B It had been indicated that a clear & stable form would
appear; but it came with difficulty & all that followed were clear but incomplete
& rapidly changing half figures of animals.

Mar. 25.

Perceptive thought still fails to attain authority, though it presses towards
authority. Telepathy of thought is still rough & wanting in fineness & firmness;
it is also crossed by the perception of ideas from the pranamaya, manomaya &
bhurmaya beings which besiege our activities. There are movements in the
bodily self & our vital self, blind, instinctive thoughts, impulses, memories, like
those of the animal, eg the horse mechanically taking an accustomed turning;
these are now vividly seen, more vividly often than those of the active mind &
confuse the thought-perception. False perceptions, however, always turn out to
be true perceptions, true in essence, false in incidence. Eg (1) a dog paused in
the middle of the road, three tendencies were seen, one in the direction it was

OJIMH YEJIOBEK, 3aTeM JAPYyTHe, Mepexo e 0 HEMY, IEPBBIM CIIEIINT, APyTHe
MEJIAT; 32 MOCTOM Ha PEKE JIEBYIIKa & MY)KUMHa, [IEPECEKAIOLINE PEKY Ha
mo00uH TUI0Ta; COOPYKEHHUE Ha peKe, Moxokee Ha OHApHBIN CTONO, MpUpoaa
& 1enb KoToporo emé He sicHbl. Branu xonm ¢ fomamu Ha HEM. CBsI3aHO ¢
[Tamry-smm3onamu. Tum yxe He ["annxapa-Ilamry, Xots cyOcTpar 3Toro THMIA
ocTaéTcs B HOBOM pace; HOBBII TUIT OTYETIMBO rpydee, OAUH [u3
npedcmasumerneii] BCTpEUEH Ha APYrou 1eHb nmocie M300pakeHus, BApBapCKH
rpyOBbIii; CEroHsl OHM BUAHBI BBICIIETO BU/IA, HO BCE UMEIOT HEKUM TeBTOHCKUI
OTTHUCK B XapakTepHOH (opMe, UMb MOTyo0IaropokeHHOM B pa3yMHOE
CIIOKOWCTBHE.

2. Huzkuit Tun Kanu [lamry, 1-as ManBaHTapa - BHEIIIHE HOCSIIAN MIJIAITY,
00poaaTelii & BRINISASAIINN, KaK PacpOCTPaHEHHBIM TUIIAX U3 3ar1aIHOM
aMEPUKaHCKON CTPaHBbI.

3. YacTp X0aMa ¢ JOMOM Ha HEM, C KpBbIIIeH, KaK Y COBPEMEHHOI LIEpKBH.

4. OueHp HIMPOKas AOPOra, NOJHUMAIOIIASICS 10 KPYyTOMY CKJIOHY. JlepeBbs
JIMIIB C OTHOW CTOPOHBI YKA3bIBAIOT Ha OOJBIIYIO IIMPUHY JOPOTH.

5. J)KuBoTHbIe niepBoii Yatyp-roru. OrpoMHOE TIOJIEHET0J00HOE BOTHOE
KHUBOTHOE. CyXOIyTHOE KUBOTHOE, TAK)KE YPE3BBIYAITHO OTPOMHOE C KPACHBIMU
& KENTHIMU TOJI0CaMU, ATUHHAS TPy0Oast BHICTYIAOIIAS MOP/A, PHIBIIAS 3€MITIO,
MOAHATA JJIs pEBa; CBUPETIOe 110 BHENITHOCTH, 0e30011HOE 110 (haKTy.
[Ipeanonoxenue, 4T0 OHU OTHOCSITCS K dKUBOTHBIM YaTyp-IOTH 0 MOSIBICHUS
YesI0BeKa.

Akamia.

JIBa nucra, cbIpble, BHaYalle IpO3payHble, 3aTeM TeIpKac-4aiis, sCHble &
ctabunpHble, HO He spkue. [Ipum. beiio yka3zaHo, 4To mosBUTCA sicHas &
crabmibHas popMa; HO OHA MPUIILIA C TPYIOM, & BCE, YTO TOCIEN0BAO -
SICHBIE, HO HETIOJIHbIE & OBICTPO MEHSIOIIMECS MONY(PUTYPhI )KUBOTHBIX.

25 mapra.
[TepuenTuBHast MBICITH €MIE HE CIIOCOOHA JOCTHYb aBTOPUTETA, XOTS OHA
HACTauBaeT Ha aBTopuTeTe. Tenenarust MbICH emé Tpyda & HyX aaeTcs B
TOHKOCTH & TBEPAOCTH; TAKKE OHA NMEPEMEKACTCSA BOCTIPUATUEM HJIEH OT
MpaHaMais, MaHOMais & OXypMalis CyIIeCTB, KOTOPbIE OCaXIA0T HAIIIH
nercTBrA. ECTh IBMIKEHNS B TEJIECHON CAMOCTH & B HAIllEH BUTAJILHOM
CaMOCTH, CJIETIble, UHCTUHKTUBHBIE MBICIIH, UMITYJIbChI, BOCIIOMUHAHUS, KaK Y
KUBOTHBIX, HAMp., Y JIOMIA A, MEXaHUUYECKHU BHITIONHSIONIECH MPUBBIYHBIN
MTOBOPOT; OHM TETIEPb BUJIHBI SIPKO, YACTO SIpU€, YEM T€, YTO U3 AKTUBHOIO yMa,
& OHU 3aImyThIBAIOT MBICJIEBOCTIpUSITHE. TeM HE MeHee, JIOXKHOE BOCTIPUATHE




originally [taking]' became a vain effort of the pranamaya to persist & was soon
forgotten by the dog, but remained in its subconscious mind and might, with
favourable fate, have been revived & fulfilled in subsequent action; another, to
the left, was disbelieved in by the perceptive thought which indicated a turn to
the right as its eventual action, & the dog did turn its head immediately
afterwards in that direction,- but it went to the left, not the right. The idea of a
movement to the right was immediately dismissed by the intellect as a
falsehood, but as a matter of fact, a few seconds afterwards, the dog returned &
fulfilled the identical line to the right, to the very spot, that had been indicated.
So a child about to turn the corner was seen as intending to turn into the house
just round the corner; its course & thought after turning was away from the
house, but a moment afterwards it went in at the door indicated. There were no
less than four incidents of this kind with this door in the course of half an hour.
When, however, there is no illumination, the source of the misdirected
perception is not seen & the intellect labours under the idea of an absolute,
originless & unjustifiable asatyam, which does not exist in this world. Satyam
is established; it is the anritam which still gives trouble.

Lipis.
1. Federation of love
2. Exiled dynasties . . tapas. In reference especially to France, but not
exclusively
3. I - indicating that the Deva, Krishna, Master of the Yoga, is taking
more & more direct charge of the activities.

Drishti of the panchabhuta is now common & of wind in the panchabhuta,
but not of wind in the ordinary akasha. Images of insects, birds are seen in the
prana-akasha (bhuvar), but not usually the flying forms themselves; when seen,
these are not clear to the eye.

Lipis

4. Request. Yes. I don't intend to satisfy it immediately, but to satisfy it
after the necessary delays in its due time, ie the lipsa

5 Tuesday-blaze, ie The ideality founded yesterday will by next
Tuesday have burst into a blaze.

The forms of the birds etc seen in the pranakasha are now beginning to be clear
for a moment, but they disappear at once into the pranajagat. The explanation is

Bceraa 000pauyuBaeTCsl HCTUHHBIM BOCTIPUSITHEM, UCTUHHBIM B CYIITHOCTH,
J0XHBIM B IpuMeHeHnu. Hamp., (1) cobaka ocTaHOBUIIACh MOCPEINHE AOPOTH,
ObUTH BUJIHBI TPU TEHJCHIINH: O/IHA - [uO0mu] B HaNpaBiIeHUH, IEPBOHAYATIHLHO
BBIOPAHHOM, - CTaJla [uub] THIETHBIM YCUIIUEM IIpaHaMaill COXpaHUTHCS &
ObL1a Bckope 3a0bITa cO0aKoii, HO OcTaBatach B €€ MOJCO3HATEILHOM YME U
MOTJIa TIpH OJIAarOTNPUATCTBYIONIEH Cynb0Oe ObITh OKHUBIICHA & BBITIOIHEHA B
MOCJIEAYIONIEM ACHCTBUM; B IPYTYIO - /u0mu] BIEBO, - HE TIOBEPHIIOCH U3-32
NIEPLENTUBHON MBICIIH, KOTOPas yKa3bIBaja [IOBOPOT BIIPABO, KaK €€ BO3MOXKHOE
neiictBue, & cobaka 3aTeM HEMEJIEHHO MOBEPHYJIa TOJIOBY B 3TOM
HaIpaBJIEHUH, - HO OHA IIOIIJIa BJIEBO, a HE BIPaBo. Mied nBukeHus BIpaBo
ObLTa HEMEIJIEHHO OMPOBEPTHYTA UHTEIIEKTOM, KaK JI0XKb, HO (paKTHUYECKH
HECKOJIBKO CEKYHJ CITyCTs co0aKka BEpHYJIACh & BBIMTOTHHIIA HICHTUIHOE
JIBUKEHHE BIIPABO K TOMY MECTY, UTO OBLIO yKa3zaHo. Takxke peOEHOK,
COOMpaBIIMICS TIOBEPHYTH 32 YroJl, ObUT YBUJICH HAMEPEBAIOIIUMCS BEPHYTHCS B
JIOM, TIPOCTO 000¥IsI YTOJI; ero myTh & MBICIb MTOCIIe TOBOPOTA BEJIH BIANb OT
JI0Ma, HO MTHOBEHHEM TI03Ke OH BOIIEN B 0003HAYEHHYIO BEPb. bBIJIO HE MeHee
YeThIPEX ClIydaeB TaKoro poja ¢ ATOM JABEphIO B TeueHue noiydaca. OgHaxo,
KOTJ[a HET OCBEIICHUS, ICTOYHUK HEBEPHO HAIPaBIIIEMOTO BOCTIPHUSTHS HE
BUJICH, & UHTEIUIEKT TPYIUTCS COTTIAaCHO Uiee aOCOIIOTHOTr0, OECIIPUUNHHOTO &
HEOIPaBAAHHOI'O acaThsIMa, KOTOPOIO HE CYIIECTBYET B 3TOM MHpe. CaTbsim
YCTaHOBJIEH; IMEHHO aHPUTaM €II€ Co31aET MPOOIEMBI.

JIunnc.

1. Deoepayus nobsu

2. Uzenannvie ounacmuu . . manac. OcodenHo B orHouieHnn ®Opannuu, HO He
UCKITIOYUTEIHHO.

3. A - o3Hauaer, uto [[pBa, Kpumna, Macrtep Woru Bcé Gonplie MIPUHUMAET Ha
cebs MPsIMYI0 OTBETCTBEHHOCTH 3a JCHCTBHUSL.

Tenepb pacnpocTpaHeHO APUINTH MaHYa0XyThl & [Opuwimu] BeTpa B
naH4a0XxyTe, HO He BeTpa B 00bIuHOM akame. OOpa3bl HACEKOMBIX, ITHI] BUIHBI
B IpaHa-akarie (0xyBape), HO OOBIYHO HE CaMH JIeTaroure (POpMbI; KOT/Ia xKe
[oHu] BUIHBI, TO HESICHBI JJIs TJ1a3.

Jlunmc

4. 3anpoc. Jla. A ne namepen y0oenemeopsimes 3mo HemedleHHO, HO
YO08IIEMBOPIO NOCE HEODXOOUMbIX 3A0EPHCEK 8 C0E NPEOHAZHAUEHHOE BDEMSL.
T.€. JIUICA.

5. IInamsa 6o emopnuk. T.e. ieanbHOCTb, OCHOBaHHAs BUE€PA, BCIIBIXHET, KaK
1aMsi, K CJIeAyIoIeMy BTOPHHKY.

@dopMbI ITHIL U Jp., BAJIUMEIE B IIPaHAKAIIe, TeNeph HAUMHAIOT TPOSICHITHCS Ha




that the pranakash ordinarily seen is the pranakasha envelope of bhu in which
only the images of these creatures are seen & they themselves are in the akasha
of the pranajagat, not the real Bhuvar but the Bhuvar of Bhu. It is these worlds
that must first be seen & felt; the others can at present [ |° only be entered in
Samadhi.

The perception of the one Jnanam Brahma in all is today very strong; but
its grades & positions are still unstably harmonised, eg the general Manomaya
Purusha in the Manastattwa taking the ananda of the various egos who know
not themselves to be He, the same in the Anandatattwa of the Manas, the
individual Manomaya Purusha watching the egoistic manas as the observing
mind of an actor might watch his active mind on the stage, the Manomaya
Purushottama in the cosmos & the same in the individual, the ego unconscious
of its true self, the wider Manomaya aham conscious of it, yet differentiated.
The Anandam Brahma is now beginning to be seen in the individual more
frequently & vividly.

The restlessness & impatience & weariness of the environmental Prana
with the contradictions, confusions & resistances that persist in the siddhi, still
forces itself at times on the system, especially when the exiled intellectual
devatas besiege & attack the city, no longer hoping to recover sway but to delay
the perfect siddhi & revenge themselves for their expulsion.

This siege & attack developed in the afternoon into a violent crisis,
characterised by all the old movements except absolute obstruction & intended
to break down the growing siddhi & destroy the authority of the lipi and other
instruments of the vijnana. It is noticeable that in spite of confusion, anger, pain
& unfaith, the activity of the vijnana & the principles of sraddha laid down in
the pre-existent siddhi could not be entirely silenced, but applied themselves
persistently to the confused thoughts, vanis, lipis, that came without being
deterred by the chaos of errors & half truths that was raised. An immense but
ill-coordinated activity of thought, lipi, telepathy etc accompanied the attack;
the attack & the defense disputed possession of this outburst of activity & tried
to make it the instrument of error & truth, confusion & a better coordination
respectively. Nevertheless, the deficiencies of the previous vijnana siddhi have
been accentuated by the disturbance and a manifest confusion now reigns,
instead of the orderly advance which was being developed; nor does the mind
know which suggestion it is to believe or which to reject as error &
misplacement.

MUT, HO OHH cpa3y UcYe3aloT B MpaHapkarar. OObsICHEHUE B TOM, YTO
npaHakall, BUIUMBIA 0OBIYHO, - 3TO MpaHaKaIia 000J04Ka OXy, B KOTOPOi
BUJIHBI JIUIIb 00pa3bl 3TUX CYIIECTB, & CaMHU OHH HAaXOMAATCS B aKalle
[IpaHaJpKarara, Ho He B peanbHOM bxyBape, a B bxyBape bxy. IMeHHO 3T MUpBI
JIOJIKHBI CTaTh BUAMMBIMU & OLIYTUMBIMU BHAuaJie; B IPyrue B HACTOAILIEE
BpEeMsI MOKHO BOUTH Juib B CaMaaxy.

Bocnpusarue enunoro J[>xHssHam bpaxMbl Bo BCEM CErofiHs OYEHb SIPKO; HO €T0
rpajanyu & MOJI0KEeHUS enié HeCTaOMITbHO TAPMOHU3HPOBAHBI, HATIP. ,
BceoOmuii Manomaiis [lypyma B MaHacTarTBe MpUHUMAET aHAH/Y Pa3HBIX 310,
KTO He oco3HaroT ce0s M, oH ke B AHaHatarTBe MaHaca, HHIMBUAYaIbHbBIN
Manowmaiis [Typyira HaOnromaeT STOMCTUYSCKUN MaHac, KaKk HAOIIOIAI0NIIN yM
aKTEpa MOXKET CMOTPETH HA €r0 aKTUBHBIN YM Ha cueHe, MaHomaiist
[lypymorrama B KocMOoce & OH k€ B MHJIMBH1YalbHOM, 3T0, HE OCO3HAIOLIEE
ero UCTHUHHYIO CaMOCTb, OoJiee MUPOKU MaHOMaiist axaM 0co3HAET e€, u BCE
xe nuddepennuponad. AHanaaMm bpaxma teneps HauMHAET OBITH BUAMMBIM B
MHAMBUAYAJIBHOM 00Jiee 4acTo & SIPKO.

becnokolicTBo & HeTeprieHue & yCcTaloCTh U3 okpy»karomiei [Ipansl ¢
MIPOTUBOPEUUSIMH, OECIIOPSIKOM & CONMPOTUBIICHUEM, YTO YIOPCTBYIOT B
CUJIIXaX, el BpeMEeHaMU HaBs3bIBAIOT ceOsl CUCTEME, 0COOEHHO KOTa
BBICJIaHHBIE HHTEJJIEKTYyaJIbHbIE JEBAThl OCAXKAAIOT & aTaKkyloT Iopojl, Ha/lesACh
y>K€ HE BO3BPATUTh BIIUSAHKE, HO 33J1€pP>KAaTh COBEPIICHHBIE CUIIXU & TEM
CaMbIM OTOMCTUTD 32 UX U3THAHUE.

Ota ocana & araka THEM pa3BUIIACh B IPOCTHBIA KPU3UC, XapaKTEPHBI BCEMU
CTapbIMH JIBUKEHUSIMH, KPOME a0COIIOTHOTO NPENATCTBOBAHUS, &
HaMEepEBaIOIIMICS CIIOMaTh PACTyIIUE CUIIXH & pa3pyLIUTh aBTOPUTET JTUIHU U
JIpyrue UHCTPYMEHTHI BUDKHIHBL. [I[puMedarensHo, 4To, HECMOTpPS Ha
Oecropsiiok, THEB, 00JIb & HEBepUe, aKTUBHOCTD BUKHSIHBI & MPUHIUIIBI
HIpaJi/IX¥, 3aJI0)KEHHBIE B YK€ CYIIECTBYIOLIUX CUJIXaX, HE CMOIVIM OBITh
MOJTHOCTHIO 3aNNTYIICHBI, HO YIIOPHO MPUMEHSUITH ce0sl K 6eCTopsI0YHBIM
MBICJISIM, BAaHHC, JIMTIKC, YTO MIPUXOIMIN, HE OyIydr CIEP>KUBAEMBI Xa0COM
OIMO0K & MOTYHUCTUH, KOTOPbIH ObUT MOAHAT. OTpoMHasi, HO TIOXO
CKOOPJMHUPOBaHHAsI aKTUBHOCTb MBICIIH, JIUIIU, TE€JIENATUU U T.1.
AKKOMIIAaHMPOBAJIA aTaKe; aTaka & 3allyuTa OCIapuBaju BIAaICHUE 3TOMI
BCIIBIIITKOM aKTUBHOCTHU & MBITATUCH CIENaTh €€ COOTBETCTBEHHO
WHCTPYMEHTOM OIIMOKH & UCTUHBI, Oecriopsiaka & mydiieid KoopauHamuu. Tem
HE MEHee, TPU HAPYIICHUIX ObUIH MOAYEPKHYTHI HEJOCTATKU TIPEIBLIYIITUX




Ananda of physical pain has once more commenced; it is noticeable that
pain of burning, pain of blows, nervous or muscular pain of disease, even pain
of pressure are associated up to a certain degree with ananda simultaneous or
subsequent in manifestation, but pain of wounds, touches on the raw flesh etc is
less amenable & except in the ant’s bite is as yet entirely divorced from ananda.

Image (1) The same stairs as seen in a former image . . a doll on the lower
steps; a little child coming down some way above. The sculptures on the walls
are clearer, some grotesque, some accurate & graceful, but unimaginative
reproductions of daily life.

(2) Animal scene from the 2¢ Manwantara.
(3) Three scenes from the first [Manwantara], regarding the
personage described in the lipi as “Iarlaus”.
Utthapana of neck & leg for 15 minutes, not maintained longer, because of
the successful intrusion of muscular effort in place of the natural mahima.
Laghima was strong, mahima defective.

Mar 26 Thursday.

Sortilege. (1) fargmwwiaar gfowadeen &9 € ufeaenfa g-
¥ efcanveae—fefadfa.  Kathak Upanishad. p [54.]°

Referring to the difficulty noted yesterday of the ill-harmonised
perceptions of the various bhavas, Manomaya etc, & also to the difficulties of
the many various movements in the vani, etc; the rule is given that all must be
seen as Paramatman & Para Purushah, Krishna, in the two states of status &
dynamis, rest & motion.

(2) Are all mere representatives & agents of the Standard. Story of Trusts
(Collins) p. 106

BUJDKHSIHA CUJJIX, M TENEPb BOLAPUIICS SIBHBIM OeCrIOpsAI0K BMECTO
YIOPSIIOYEHHOTO MTPOJBUIKEHUS, YTO Pa3BUBAJIOCH; YM HE 3HAET, KAKOMY M3
MpeIOKeHUH OH JJOJKEH BEPUTh, @ KAKOe OTBEPTHYTh KaK OINOKY &
HEIMpPaBUILHOE pa3MEIICHHE.
AHanga ¢u3ndeckoil 6011 BHOBb Hayanach; MpuMeyareabHo, 4YTo O0Jb OT
oXora, 00JIb OT yIapoB, HEPBHAS MJTU MBIIIICYHAs O0JIb TIPH OOJIE3HAX, JTaXKe
00JIb OT JaBJIEHUS aCCOLMUPYIOTCS B OMPECIEHHOM CTENEHU C aHAHIOM,
OJTHOBPEMEHHOM HJIM MOCIEAYIOIIEH B MPOSIBICHUH, HO 00JIb OT paH, OT
MPUKACAHUS K paHEHHO! TJIOTH U T.JI. MOAAAETCSl MEHbIIE & MOKA MOJHOCTHIO
JUIIEHA aHaH/Ibl, KPOME KaK OT YKYCOB MYpPaBbEB.
N3o6pakenne (1) Ta ke mecTHuIra, 4To ObLJIa BUIHA HA TIPOIIIIOM H300pakKeHUH
. KyKJIa Ha HWKHHX CTYTICHSIX; MaJIEHbKUH peOEHOK, KAKHMM-TO 00pazoM
crycTuBLIniics cBepxXy. CKynbITYphl Ha CTeHaX 0Oojiee sICHbIE, HEKOTOphIE
IPOTECKHBIE, HEKOTOPhIE TOUHBIE & TPalO3HbIE, HO HEBOOOPA3UMBbIE
PENPONYKIIMU TTOBCETHEBHOM KU3HU.
(2) Cuena ¢ )KMBOTHBIMH U3 2-ii MaHBaHTapHI.
(3) Tpu criensl u3 iepBoit [ MaHBaHTapHI |, Kacaroluecs MepcoHaxa,
3anucanHoro B umu kak "larlaus".
VYTTxanana men & HOTU B TeUEHHE 15 MUHYT, HE yAepKaHa JOJIbIIE U3-3a
YCTEIIHOTO BTOPKESHHS MBITIIEYHHOTO YCHIIHSI BMECTO HATypaIbHONW MaXHUMEI.
Jlarxuma Oblna cHiibHA, MaxyuMa JeeKTHa.

[npanadacazam, bxysap - 6umanbHbill Mup;

nPaHaKawa - GUMAanrbHoLil 2Qup,

bBxy - mup Mamepuu,

bBxyeap bxy - sumanvublii c10i MamepuaibHo20 Mupa - npum. nepee.|J

26 mapra, YeTBepr.
l'apanmue.
Sortilege. (1) fargrFwiaarR gfoadaen 4 ik ufedenfy g-
F9: efeaeae—fafamfa.  Kathak Upanishad. p [54.]°

Karxa Ynmanumana. ctp. [54]

UYrto Kacaercs TpyAHOCTH, OTMEYEHHOU BUYEPA - IIJIOXO CTAPMOHU3UPOBAHHBIX
BOCIPUSITUN pa3IMyYHBIX 0xaB, MaHOMaliu U T.1., & TakXe TPYIHOCTEH BO
MHOT'MX Pa3jIU4HbIX ABUKCHUAX B BAHU U T.J.; IPABUJIO JaHO, YTO BCE OHU
JOJDKHBI BUAEThCS Kak [lapamarman & Ilapa ITypyma, Kpunina, B 1Byx
COCTOSIHMSIX - cTaTyca & TMHaMuca, oKosi & JBUKECHMUS.




This is a very remarkable instance of the sortilege; for there is no
connection between the Kathakopanishad & the Story of Trusts, yet a sortilege
immediately taken from the latter after the interpretation of one from the former
completes it & supplies precisely the thought needed for rounding off its
unfinished suggestion. All the words are the exact words needed-“All” “mere”
“representatives” “agents” “Standard[”]. It is so, that all things in the world are
now to be regarded in relation to the standard Being, the Sarva Ananta Jnana
Ananda Krishna. Note that before taking the second sortilege, the book was
pointed out & the indication given that the second sortilege would supply
something still needed. All this shows an intelligent, omniscient & all-
combining Mind at work which uses everything in the world as its instrument &
is superior to the system of relations & connections already fixed in this world.
It can use the most incoherent things harmoniously for one purpose. Nor is this
an isolated instance & therefore classable as a mere coincidence,- instances &
proofs are now crowding on the mind.

Lipi is now again developing kaushalya; instances of tejomaya, jyotirmaya,
varnamaya have suddenly come & are or tend to be, unlike the former rare
instances, at once clear & stable.

Lipis.
1. Tardy results - isolated results.
2. Joyfully exhaust the intellectuality.
3. Degeneration of telepathy.

Trikaldrishti is now being developed on the principle of affirmation, ie
everything is accepted as a fact, only the precise incidence & value of the fact
has to be disengaged from the rude & inaccurate impression on the sensational
mind. The importance of the unfulfilled tendency, intention or impulse physical,
vital, mental or supramental, conscious, subconscious or super-conscious, is
being emphasised - its indispensable importance both in determining the
eventual action or result, in fixing its efficient value and chances of permanence
or finality & in influencing future eventuality. It is now proved beyond doubt
that the mental perception of these unfulfilled energies is not an error, proved
by the constant unexpected fulfilment of those that had been put aside as errors;
the vulgar test of reality, viz bodily fulfilment, is no longer needed by the mind
for sraddha. The perfect trikaldrishti of eventuality will, it is supposed, emerge
out of this mahadbhava of the telepathic mind, by the freer play of the higher

(2) Bce mpocteie npenacraButenu & arentsl Ctangapra. Mcropust Tpectos
(Komnmuns) ctp. 106

OTO - OYEHb NPUMEYaTeIbHBIN CITy4ail raJaHus; MOCKOJIbKY HET CBSI3U MEXKIY
Karxakonanuman & Vcropueii TpecToB, 1 BCE jke rajlaHue B3ATO U3 MOCIEIHEN
Cpasy mociie HHTEPIPETaluy OJJHOTO U3 MPEIbITYIIUX, JOMOMIHSSA ero &
MIPEIOCTABIISASI TOUHYIO MBICIIb, HEOOXOAUMYIO JUIsl 3aKPYITIEHUS €r0
HE3aKOHYEHHOTO Mpenioxkenus. Bee cioBa - TouHble 1 HEOOXOAMMBIE CIIOBA -
"Bee", "mpocteie”, "mpencrasutenu", "arents", "Crangapra’. 3To 03HaYaeT,
YTO BCE BEIIM B MUPE TEMEPh JOHKHBI PACCMaTPUBATHCS B OTHOILIEHUH K
crannaptHomy CymectBy, CapBa AHaHTa /[)xHsiHa AHanga Kpuinne.
[TpumeuarenbHO, UTO MpeEXk/Ie YeM OTKPBITh BTOpOE TajjaHue, OblJI0 yKa3aHO Ha
KHUTY, & OB 3HAaK, YTO BTOPOE T'aJJaHIE OTKPOET €Il YTO-TO HEOOXOIMMOE.
Bc€ 310 moka3pIBaeT MOHMMAIONTUH, BCE3HAIONTUH & BCEKOMOMHUPYIOITHH YM
3a pabOTOM, KOTOPBIN UCMONB3YET BCE B MUPE, KaK €r0 MHCTPYMEHT, & KOTOPHBIH
MIPEBOCXO/IUT CUCTEMY OTHOIIEHUHN & CBsA3ei, yKe 3a()UKCUPOBAHHBIX B ’TOM
Mupe. OH MOXET FrapMOHMYHO HUCII0JIb30BaTh CAMbIE HECBSI3yEMbIE BEILU AJIs
enuHoi nenu. M 3To He eMMHUYHBIN cllydail, TO3TOMY OH He Ki1acCu(UIUpyeTCs
KaK IPOCTOE COBIAJIEHUE, - IPUMEPBI & J10Ka3aTeNIbCTBA TENEPh TONISTCS B
yMe.

Jluniu Teneph BHOBH Pa3BUBACT KaylIaJiblO; TPUMEPHI TEAKOMAaiH,
JOKBETUPMAiiK, BapHaMaiil BHE3AIMHO MPUXOIAT & SBISIOTCA, WIH UMEIOT
TEHJICHIIUIO Cpa3y ke CTAaHOBUTHCS, ICHBIMU & CTaOUIIbHBIMU, B OTJIMUKE OT
MIPEKHUX PEAKUX CIydaeB.

Jlunuc.

1. 3ano30anvie pe3ynvmamol - U30OIUPOBAHHBIE PE3VIbMANDL.

2. Paoocmuo ucuepnatime unmennekmyaibHOCMb.

3. Buipooicoenue menenamuu.

TpukaIpuIITH TETIEPh pa3BUBAETCs Ha MpHUHIUIE addupmaIuu, To eCTh BCE
MPUHUMAETCA Kak (PaKT, TOIbKO ToUHas cepa mpuMeHeHus & 3HaueHue paxTa
JIOJDKHBI OBITH OT/IENIEHBI OT TPyOOT0 & HETOYHOTO BIIEUATICHHUS Ha
yyBCcTBEeHHBIN yM. [Tomu€pkuBaeTcst BAXKHOCTh HEBBITTOTHEHHBIX TEHICHIIHH,
HaMepeHU WM UMIYJIHCOB, PU3NUECKUX, BUTAIBHBIX, MEHTAIBHBIX WIH
CYIIpaMEHTAaJIbHBIX, CO3HATENBHBIX, TTOJICO3HATEIbHBIX WU CYIPAacO3HATEbHBIX
- UX HEe3aMEHUMasi BAXKHOCTb B MPEAONPEACIICHUH KaK BOBMOXHOTO JIEHCTBUS,
TaK U pe3ynbraTa, B pukcanuu ero >QpQpeKTUBHOM IEHHOCTH U IIAHCOB Ha
MIOCTOSTHCTBO MJIM OKOHYATEIbHOCTh & BO BIUSHUU HA OyIylue BO3MOXHOCTH.
Teneps BHE COMHEHHI TOKa3aHO, YTO MEHTAJILHOE BOCTIPUSTUE ITUX
HEUCIIOIHUBIIMXCS SHEPTUM - HE OIMIMOKA, JOKa3aHO MTOCTOSIHHBIM




vijnana in its fourfold quality. At present it is the telepathic trikaldrishti that is
active and this, though it has been proved capable of sustained, detailed &
complex accuracy, is not firm, but easily descends from the correct
appraisement of event & tendency, to a mere mahat perception of tendencies
open to false stress & false selection of the event.

Images (In the Clouds).

1. Yesterday & today - of a Pramatha Rakshasa (5th or 6th
Manwantara) war[,] men hastening to battle, men fighting, a war-chariot &
fighter, a youth giving news to his sister on the way to battle,- the same face, a
modern Teutonic face reappearing always as one of the leaders, recognisable
especially by the helmet, moustache & small aquiline face (middle-aged).
Period Kaliyuga; a war of great historic importance.

2. A dancing girl of the same age, strong aquiline face, in loose
transparent draperies. This seems to be a Roman period of the Kali. A
handsome & imperial race, but already weakening in type. The bhava is that of
men doomed to defeat.

3. Images of the opposite nation, a man & a woman, ugly, strong,
fierce, Pisacha-Pramatha in type; the face expresses a diabolical cruelty &
hunger. It is intimated that in this war the young Romanic leader in the war-
chariot is victorious, but the eventual victory is to a modified race mixed of
these two races, which overthrows the Empire.

4  Fantastic images of animals, a lion with an impossibly slender body,
a cock face on a fourfooted animal,- belonging to the idea-world of the Manus
where types are evolved & varied before they are fixed in the sthula.

In the same way as in the trikaldrishti, so in the rest of the siddhi & the lipi
affirmation is being enforced. Every feeling & movement, even those that are
apparently wrong or futile, has to be accepted temporarily as a factor in the
eventual intention,- so also every event, however hostile. The habit of right
stress will evolve hereafter & produce the right harmony.

In the afternoon return of yesterday’s asiddhi, the ashanti less violent,

HEOXXUJIAHHBIM HCTIOJIHEHHEM TeX U3 HUX, YTO OB OTOPOIICHBI B CTOPOHY, KaK
OIIMOKH; BYJIbTapHOE TECTUPOBAHUE [uX] PEATIbHOCTH, TO €CTh TEJIECHOTO
UCTIOJTHEHMUsI, YK€ He TpedyeTcst ymoM s mpagaxu. CoBeplieHHOe
TPUKAJJPUIITA BO3MOXKHOCTH, KaK MPEANOIaraeTcs, mosBUTCS U3 ITOU
Maxaa0xaBbl TEJIETIaTHUECKOTO yMa Mpu Oosiee CBOOOTHOM Urpe BhICIIEH
BUJDKHSIHBI B €€ YEeTBEPUUHBIX KauyecTBax. B HacTosieM UMEHHO
TeJenaTu4ecKoe TPUKAIPUIITH aKTUBHO, M OHO, XOTS CITIOCOOHO, KaK 3TO
JIOKa3bIBAETCs, K CTAOMIIBHOM, IETAIbHOU & KOMILJIEKCHON TOYHOCTH, HE TBEPJIO,
HO JIETKO OITYCKAeTCs OT MPaBWJIBHOW OIICHKH COOBITUN & TEHACHITUH /10
MIPOCTOrO Maxar BOCTIPUSATUS TEHICHIIUM, OTKPBITOTO JIJIsl JIOKHOTO HAIPSKEHUS
& TTO)KHOTO BBIOOpA COOBITHH.

U3zo0pascenusn (B Obnakax).

1. Buepa & ceromns - [Ipamarxa Pakmaca (5-ast win 6-ast ManBaHTapa), BoiiHa,
JIIONTU, CTICTIAIINE Ha OUTBY, JIFOIU CPaXKarolIrecs, BOCHHAs! KOJIeCHUIA & BOWH,
IOHOIIIA, TIepeaéT HOBOCTH €r0 CECTpE IO IMyTH Ha OUTBY - TO e JUIIO,
coBpemMeHHOe TeBTOHCKOE JUI0, BCET/Ia BHOBB MOSBIISIONICECS, KaK [auyo/
OJTHOTO U3 BOXKJIEH, 0COOEHHO y3HaBaeMoe 10 IIIeEMY, ycaM & MaJIeHbKOMY
opiarHOMY HOCY (cpennero Bo3pacta). [lepuon Kanutoru; BoitHa 60mbIII0M
UCTOPUYECKOHN BaKHOCTH.

2. Tanmytomast JEBYIIKa U3 TOTO ke BEKa, CWIHLHOE OPJIMHOE JIUII0, B CBOOOTHOM
nonynpo3padyHom onesHuu. [loxoxe, a3to pumckuit nepuon Kamu. Kpacusas &
LapCTBEHHAs paca, HO y)Ke ocliabeBIas B Tume. bxaa kak y Jrofei,
00peuEHHBIX Ha MOpaKEHHE.

3. N300paxenus mpoTUBOOOPCTBYIONICH HAIIUH, MY>KIHHA & JKEHIIMHA,
YpOIIUBBIE, CUIIbHEIE, )KecTokue, [Tumaya-IIpamarxa mo tumy; 110 BeIpakaeT
JIbSIBOJILCKYIO JKECTOKOCTh & rono. [logpasymeBaercs, 4To B 3TOM BOitHE
MOJIOJIOM PUMCKHUI BOX/Ib Ha BOCHHON KOJIECHHIIE U €CTh OOEINUTENb, HO B
KOHEYHOM HTOTe M0OeTy OJepKUT MOAU(DHUIIMPOBAHHAS paca, CMEIIaHHASI U3
3THX ABYX pac, KoTopas cBepruet Mimmnepuro.

4. @anTacTHYECKHEe 00pa3bl )KUBOTHBIX, JIbBA C HEPEAITBHO TOHKUM TEJIOM,
TOJIOBBI II€TyXa HAa YETBEPOHOTOM >KMBOTHOM, - IPUHAJJIEKAIINE MUPY UACH
Mamnyca, r/1e TUIBI Pa3BUBAIOTCS & BapbUPYIOTCA, MIPEXKIEC YEM OHU
3a(pUKCUPYIOTCS B CTXYJIE.

TeM jxe crtoco0oM, KaKk B TPUKAIAPUIITH, adGupMarius npuHyXIaeTcs B
OCTaJIbHBIX cuaaxax & B nunu. Kaxxmoe uyBcTBO & IBUKEHHE, AaXKe T€, UTO
OYEBUJTHO HEMPABWIHHBI WU OE€CTIOJIE3HBI, JOKHBI BDEMEHHO PUHUMATHCS
Kak (pakTop B BOBMOXKHOM HaMEpEeHHH, - a TAKXKE KaXKJI0€ COOBITHE, TaxkKe
BpaxaeOHoe. [IpuBbIUKa K TPaBUILHOMY HANPSHKEHHUIO PA30BHETCA B




though sufficiently acute, but the asiddhi more complete. The chaos lasted
throughout the afternoon well into the evening. Contradiction in fact of the
former lipis “Joyful exhaustion of the intellectuality etc.”

Images - In Lamp

(1) Yesterday - the girl of the first image grown up to womanhood &
another (n)'

(2) Today - Three of the same crossing a river by some rude kind of
plank or tree bridge - three (n)

(3) Horses of that acon - clumsy in build, long-eared. One on the bank
of a river listening with head turned & ears pricked to some noise
on the opposite bank.

Ananda of vishayas is growing in smell, sight & hearing. Beauty is
manifesting in all faces & forms, but this janamaya drishti of the shuddhananda
is still resisted & laboriously contradicted from time to time & lowered
piecemeal to the chidghana or ahaituka perceptions. Today ananda of the
painful touch on exposed flesh began, but did not go very far.

Subjectively the Ananda of the pure mind, Swar, has been constantly
manifest, & except in the attacks of asiddhi, dominant; the separate activities of
the ananda of bhuvar are being expelled or discouraged. Today the anandamay
Tapas of the Swar is being revealed; hitherto the Tapas of mind has always been
of Bhuvar & not the anandamay Tapas of bhuvar, but the pranamaya rajasic,
unquiet, full of desire or effort, nibhrishta-tavishi. This now afflicts from
outside the system only. Vani has also once manifested from the Ananda of
Jana.

The ostensible object of the movement of disturbance is to get rid of the
intellectual interference and destroy the obstruction to a permanent ascent
beyond the vijnanabuddhi. The chief feature has been a total destruction of the
reliability of the telepathic trikaldrishti; only the mere telepathic perceptions of
present tendency remain accurate & valid. As yet, however, the mind can put no
fixed confidence, in the midst of the confusion, in any indication given. It is
evident, at any rate, that the disintegration of the present faculty & inefficient
telepathic trikaldrishti is intended and is being hastened by the Power that
directs the Yoga.

Lipis.
1. Assist the degeneration of the telepathy - twice repeated.
2. (Much later) Affirm the ideality against the intellectuality

JanbHeleM & mpou3BenET NPaBUIbHYIO0 TapMOHHUIO.
[Tocne oGena Bo3BpalieHUE BUEpPAITHUX aCU]IIX, AllITAHTH MEHEe SIPOCTEH, XOTs
JIOCTaTOYHO OCTP, HO acUIAXH OoJiee MOIHBI. Xaoc MPOAOIKAJICS B TEUCHHE
JTHSI, 3aBEPIIUBIINCH K Beuepy. DaKTUYECKU OH MPOTUBOPEIHIT
MPEALIECTBYIOMNM Junuc "PagocTHOE HcUepaHie HHTEIIEKTYaIbHOCTH U T.A."
N3o6paxenus - B Jlamrie
(1) Buepa - geBouka 13 mepBoro U300pa>keHUs BO3PACTAET /10 )KEHCTBEHHOCTH &
apyrue (n)'
(2) Ceronns - Tpoe oTTyna ke nepecekaroT peKy o 4eMy-To Ipyoomy, BpoJie
HACTWJIa WIH JIEPEBIHHOTO MOCTA - TpH (n)
(3) Jlomaau 13 TOro S0HA - HEYKIIKOKETO TENOCIOKEHUs, AMuHHoyxue. OHa Ha
Oepery peku NMpUCTYIIUBAETCS C MOBEPHYTOM roJOBOM & HACTOPOKEHHBIMU
yIIaMH K KaKOMY-TO IIIyMY Ha IPOTHBOIIOJIIOKHOM Oepery.
AHaHza OT BUIIail Bo3pacTaeT B 000HSHUH, BUsieHnu & ciyxe. Kpacora
MPOSIBISIETCS BO BCeX JuIax & Gopmax, HO 3TO HKaHAMAaMsl TPUILITH
IyAIxXaHaHAbl e1I€ UCTIBITHIBAET COMPOTUBICHUE & CTapaTeIbHO OMIPOBEPraeTcs
BpEMS OT BPEMEHU & CHUYKAETCS 10 YacTsAM J0 YHJIIXaHa WM axalTyka
Bocnpusituid. CeroiHs Hadyajaach aHaHJa OT OOJIE3HEHHOTO MPUKACaAHUS K
OTKPBITOHM paHe, HO HE 3allljia OYeHb JAIEKO.
CyOwbexTBHO AHaHJa yncTOro ymMa, CBapa, MpOosBISETCS TIOCTOSTHHO &
JOMUHHUPYET, KpOME KaK IPU aTakax acUIJIX; OTAeIbHbIe aKTUBHOCTH aHAH/IBI
OxyBapa ynansroTcs 1100 o0eckypaxuBaroTcs. CerofaHs packpblBaeTCs
anannamaiis Tamac CBapa; 10 HacTosiero BpeMenu Tamac yma Bceraa ObLt
[Tanacom] bxysapa, & He aHannamail Tamacom OXyBapa, a TpaHaMmams,
paKacu4ecKiM, OECIIOKOIHBIM, TTOTHBIM JKEeTIaHUS WK YCUIIHUS, HUOX pUILITa-
TaBHIIU. DTO TETIEPh BTOPTAETCs JINIIL U3BHE CUCTEMBl. BaHU Takke OTHAXKIbI
nposBWIICS U3 AHaH/bI [[KaHBbI.
OudeBuHAS 1IE)Tb TBUKCHUS HAPYIICHHS - N30aBUTHCS OT HHTEIUICKTYaIbHOTO
BMENIATENbCTBA U PA3PYIIUTh NPEMATCTBUE I MOCTOSHHOTO MOIBbEMA 3a
npenesbl BUHKHIHAOYIXU. [T1aBHOM 0COOCHHOCTHIO OBLIIO MOJTHOE pa3pyIIeHHE
HaJAEKHOCTH TEJIENaTUYeCKOro TPUKAIAPUIITH; JTUIIb IPOCTOE TENENaTUYECKOe
BOCIIPHSITHE TIPUCYTCTBYIOIIEH TEHICHITMH OCTAETCS TOYHBIM &
neicTBUTeNnbHBIM. OHAKO YM TIOcpean OecropsiKa MoKa He MOXKET
MOJIOKUTHCS C TBEPJIOM YBEPEHHOCTHIO HU Ha OJHO JJaBa€MOE €My YKa3aHHe.
OueBHIHO, BO BCAKOM CIIydae, YTO JIE3UHTETPallts CyIECTBYOIEH
crnocoOHocTH & HEd((HEKTUBHOTO TENENATUYECKOTO TPUKAJIIPHUILITH
TpeiHa3HaYaeTcs U yckopsiercs Cuiloif, koTopas HanpasiseT Hory.

Jlunuc.




3. Tuesday .. thyself -
lipi).

The last thing at night the higher ideality, not the highest,- the intuitional
not the revelational began to be affirmed in script & vani & fluent vangmaya
thought, but could not be enforced in the perceptive thought. The manifestation
of the Deva in the Adhara seems to have commenced.

4. Dictionary (Tuesday refers also to this

! The meaning of this symbol is not known.

Mar 27.

The mental powers of the higher Bhuvar expelled from control of the
thought & perception & deprived of support from the higher Swar are now
acting as a strong obstructional power and attempt to intercept and denaturalise
every suggestion from the vijnana to the Swarvati buddhi. For this reason the
jnana & trikaldrishti in the thought are not able to manifest themselves & even
the telepathy is much hampered. The Vani & Script, however, seem now to be
beyond attack or obscuration. The Lipi suffers by its right (vijnanamaya)
interpretation being intercepted or seized & distorted; this disability is shared
by the rupa. Pseudo-vani still occurs, but is easily detected & carries with it no
authority.

The truth of intuitional vijnana has now begun to be enforced & the task of
discouraging & excluding the habit of mental interception or interpretation has
been taken in hand. The mind is to be a passive recipient & channel, not an
active rational & perceptional agent.

Dasya - Tertiary

Dasyabhava has now taken a new form & is being reconstituted as
obedience to the Master in the adhara, with Prakritic agencies as mere
distributory functionaries of the Tapas of action & eventually of the Tapas of
thought. Up till now the dasya was either obedience to a distant Master in the
Cosmos or at least, when not distant external to the Adhara, & to Prakritic
agencies who were often sahankara & opposed the direct command from the
Master. Dasya was first primary, that is a free subjection of the Will on the basis
of a potential independence, secondly, secondary, that is, a mechanical
subjection of the adhara independent of the personal Will to the Prakriti, last,

1. Ilomozume 6vipodicoenuro menrenamuu - TOBTOPUIIOCH ABAKIBI.

2. (Hamuoro nozxe) Ymeepoums uoeanvnocms 6onpexu uHmei1eKmyaibHoCmu
3. Bmopnux . . mel cam - 4. Crosaps (BTOpHUK OTHOCHUTCS TAKXKE K ATOMY
JIUIIH).

[Tocnenuss Belb HOUBIO - BRICIIAS MI€aTbHOCTD, HO HE HAUBBICIIAS, -
WHTYUTHUBHAs, a HE [udeanbHocmb] OTKPOBEHUS, HaUajaa yTBEP>KIaTh ceOs B
cKpuInTe & BaHU, & B MMOABUKHOM BaHTMaiisi MBICIIH, HO HE CMOIJIA
OCYIIECTBUTH ce0sl B epuenTuBHON Mbicau. [IposiBnenue J[3BbI B Anixape,

ITOXO0KE, HAYAJIOCh.
! 3nauenue 3mozo cumeona Heuz8ecmHo.

27 mapra.
MeHTanbHble cuilbl BbIcIero bxyBapa, HCKIIIOUEHHBIE U3 KOHTPOJISI MBICIH &
BOCHPUSTHA & JIMIIEHHBIE MOAJIEPKKH U3 Bbicuiero CBapa, Teneph AEHCTBYIOT,
KaK MOIIHAsI IPENATCTBYIOIIAs CUJIA, U IIBITAIOTCS IEPEXBATUTD U
JIeHaTypaIu30BaTh KaxA0€ MpeAiokeHne u3 BULKHIHBI K CBapBaru Oypaxu. [1o
9TOH NPUUYUHE JPKHAHA & TPUKAIJIPUIITH B MBICIIA HE CIIOCOOHBI MPOSBIISITH
cebs1, & naxe Tenenarusi CUIbHO 3arpyaHeHa. Onnako Banu & Ckpunt temneps,
IIOXO0%e, 3a Ipe/ieJIaMU aTaky WM 3aTeMHEeHUs. JIunu npu ero npaBuiIbHOM
(BHIDKHAHAMAls) MHTEPIPETAlUU CTPAAAET OT TOTO, YTO OH MOXKET OBbITH
IepexBavyeH WM 3aXBaueH & MCKaXEH; 3Ty HECIIOCOOHOCTh pa3zielsieT U pyma.
[IceBno-Banu emi€ ciry4aercsi, HO JIETKO pacno3Haércst & He HecéT ¢ coboi
aBTOpPUTETA.
VcTtnHa MHTYUTUBHOMN BUDKHSHBI TETIEPh Hadalla pean30BbIBaThCA, & 3a/1ada
00ecKypakxuBaHUs & MCKIIIOUEHUS NPUBBIYKY €€ MEHTAJIbHOI'O NIepexBara Wiu
MHTEPIIPETALIMU [IPUHSTA K UCIIOJIHEHUIO. YM JIOJIKEH CTaTh IACCUBHBIM
nojiy4varesieM & KaHajloM, a He aKTUBHBIM PALlMOHAIBHBIM &
BOCIIPMHHUMAIOLIUM areHTOM.

Hacvs - Tpemuunwiii

Hacvabxasa Tenepsb npuHsIa HOBYIO GopMy & BOCCO3IAETCs, KaK MOAYNHEHUE
Mactepy B agxape, ¢ areHTcTBaMu IIpakputu, Kak IpoCThIMU
pacnpocTpaHsomuMu pyHKIMoHepamu Tamaca neicTBus &, B KOHEYHOM HUTOTE,
Tamaca mpiciu. Jlo HACTOSAIIETO BPEMEHH Jachsi ObLI MOTYUHEHHEM JTHO0
nanékomy Mactepy B Kocmoce, 6o, o kpaitHei Mepe, eciiu He TalIEKOMY, TO
BHEIIHEMY 110 OTHOLIEHUIO K Anxape & k areHTcTBaM [Ipakputu, koTopsie
yacTo ObUIM caxaHKapa & MPOTHUBOCTOSUIM MpsiIMON kKoMaHze oT Mactepa. Jlacbs




tertiary, a complete subjection, mechanical & volitional to the Ishwara with the
Prakriti only as a channel or jada agent. The tertiary has also its three stages,
one in which the volition was dominant in the consciousness not as free, but as
accompanying & approving the movement which, though at first mechanically
compulsory, might be suspended if the volition long opposed it, a second in
which the Prakritic control was dominant though as a compelled & compulsory
agent of a remote or veiled Ishwara and a third, now finally emerging, in which
the assent of the Jiva is given compulsorily & independently of any freedom of
choice in the Sakshi, the Prakriti is purely a jada channel & not an agent, & the
compulsion from the Ishwara direct, omnipresent and immanent. The bhava of
the dasya tends to its right relation of the bandini dasi with the characteristic
madhur bhava of that relation,- a relation already familiar & frequent to the
Prakriti or Devi in the system, but not yet permanent in the consciousness.

Vijnana

The referential action of the vijnana by which a suggestion first manifests
deflected or overstressed in the buddhi & is then referred to the vijnana for
right interpretation, is being constantly shown & condemned. It stimulates the
mahadbhava of the satyam, but is unable to arrive at the ritam. It might arrive at
a sort of secondary ritam after a long struggle & development, but that is not
now intended, although it must be done at a later stage of the human advance in
this age. At present it must be confined only to those who are incapable of the
primary vijnana action.

Rupa

Formerly all kinds of rupa used to be manifested spasmodically, even to
the most perfectly developed. That siddhi has by an increasing pressure of
asiddhi been disintegrated in the jagrat, & has now to be reconstituted on a
surer and more natural foundation. Rupa is of two kinds.

(1) Seen in the personal consciousness as image of a remote reality either
in the mental akashas or the physical (prana & anna) akashas.

(2) Seen as actual form of things in the jagat or as linga image of the
actual form or body.

The first is of two kinds according to perfection of manifestation

(1) inchoate (2) complete
of three according to fullness of material-

CHayaJsia ObLJI MEPBUYHBIM, TO €CTh CBOOOJHBIM MO uMHEHNEM Bonu Ha Oa3uce
MOTEHIIMATHHON HE3aBHCUMOCTH, 3aT€M BTOPUYHBIM, TO €CTh MEXaHUICCKUM
NoJYMHEHHEM aaxapsl [IpakpuTu, He 3aBUCSIIUM OT JTMYHOUM Bonu, HakoHerl,
TPETUYHBIM, TTOJTHBIM MTOTIMHEHUEM, MEXaHUIECKUM & BOJIeBBIM, MiBape, ¢
[Tpakputu MuIIb KaK KaHAJIOM JHOO JIXKa/Ja areHTOM. TpeTHUHBIH Takke UMeeT
TPH CTaJUH, TIepBasi, P KOTOPOH TOMUHUPOBAJA BOJIS B COSHAHUH, HO HE KaK
cBOOO/IHAS, a KaK COMPOBOXKIAIONIAs & 0J00PSIONIas IBUKEHHE, KOTOPOE, XOTsI
CHavyaJ1a ObIJI0 MEXaHUIECKU 0053aTeIbHBIM, MOTJIO ObI OBITh MPUOCTAHOBIICHO,
eciu OBl BOJIA JIOJITO MMPOTUBOCTOSIA €MY; BTOPasi, TPU KOTOPOI TOMHUHHPOBAII
KOHTPOJIb CO CTOPOHBI [IpakpuTH, XOTS U B KAY€CTBE BBIHYKICHHOTO &
00513aTeIbHOT0 areHTa OTAaIEHHOTO 00 CKphITOro MiBapsl; U TpeThs, Tenephb
OKOHYATEIJIHO TOSBIISIONIASICS, IPU KOTOPO# cornacue J[KuBbI qaétces
MPUHYIUTENBHO & HE3aBHCUMO OT Kakoh-1100 cBOOOAbI BhIOOpa B Cakiiu,
[Tpakputu - mpocTo JKanga KaHal, & He areHT, & mpuHyXjaeHue ot NmBapser
npsiMoOe, BCEMPOHUKAIOIee 1 MMMaHEeHTHoe. bxaBa 1acku uMeeT TeHACHIINIO K
e€ MpaBWILHOMY OTHOIICHHIO OaHMHY JTACH C XapaKTepHOU Maaxyp OxaBoit
ATOTO OTHOIIEHUS - YK€ 3HakoMoe & dyactoe oTHoueHue K [Ipakputu wnu {31
B CHCTEMeE, HO eIl He IEPMAHEHTHOE B CO3HAHUH.
Buoocnsana
CripaBo4HOE JICMCTBHE BUIDKHSIHBI, IPU KOTOPOM IMPEIOKESHUE CHaYana
MPOSIBIISIETCS KaK OTKIIOHEHHOE WM MIEpeHanpskEHHOE B Oynaxu, & 3aTeM
OTCBUIAETCS B BUDKHSHY JIJISl IPABUIILHOW WHTEPIIPETAIMH, TTOCTOSHHO
neMoHcTpupyercs & ocyxaaercs. OHO CTUMYIUpPYET Maxan0XxaBy caTbsimMa, HO
HECIOCOOHO MoCTHYh puTaMa. OHO MOTIIO OBbI TOCTHYL CBOETO POJa BTOPUIHOTO
puTama rnocie 1oaroit 0opbObl & pa3BUTHA, HO 3TO ceidac He MpeaHa3HAuYeHO,
XOT$1 JIOJDKHO OBITH C/I€TaHO Ha OoJiee MO3AHEH CTaJuH YeI0BEYECKOTO
MIPOBMKEHUS B 3TOM Beke. B HacTosilee BpeMs 3TO JOKHO ObITh OTPaHUYEHO
JIUIIIb TEMH, KTO HECTIOCOOCH K MIEPBUYHOMY BHJIKHSIHA JIEHCTBUIO.

Pyna
PanbImie Bce BUIBI Py OOBIYHO TPOSIBISLTUCH CIIA3MAaTUIECKH, TaKe HanOoee
COBEpPIIIEHHO Pa3BUTHIE. ITa CUIIXU MIPU BO3PACTAIONIEM JABICHUU aCUIIX
JIe3UHTETPUPOBANIACH B JIXKarpare, & Tenepb M0/ KHaA OBITh BOCCO3/IaHa Ha OoJiee
HaAEXKHOM 1 OoJiee HaTypalbHOM OCHOBE. Pyria ObIBaeT IByX BUJIOB.
(1) Bunumast B TMYHOM CO3HAHUH, KaK U300pakeHHE OTAATIEHHON peaIbHOCTH
7100 B MEHTAJIBHBIX aKalax, Ju00 B pusnyeckux (mpaHa & aHHA) akaiax.
(2) Buaumasi, kak paxtrueckas popma BelIeil B JpKaraTe Uiv Kak JMHra
n3o0pakeHne paxkTudeckor GopMbl HIIK Tea.
[TepBbie OBIBAIOT ABYX BHJIOB B COOTBETCTBHH C COBEPIICHCTBOM MPOSIBIICHUS -




(1) crude - consisting only of the crude material (saptarchi of Agni[)],
ie. 1 prakasha. 2. fire. 3. vidyut or varna
4. jyoti - 5 tejas 6 dhuma. 7 chhaya.
(2) dense - consisting of material developed into substance of
consistency
(3) developed - when the substance has developed lifelike appearance of
reality
of two according to circumstance of manifestation -
(1) reflection of form seen in sthula, whether real or image
(2) spontaneous, with no stimulation from any other form, and finally
either (1) stable or (2) unstable.

The perception of linga images & actual forms in the pranajagat [has] now
become entirely complete, definite & developed, but is as yet of a momentary
stability & usually stimulated rather than spontaneous, ie of birds, insects etc
seen in the sthula akasha. The flight of kites & crows is constantly watched for
the telepathy & trikaldrishti; therefore, the image of kite & crow are frequent;
actual forms however, are more often of other birds not usually seen or
watched.

In the rupa of image, all is being rebuilt again in the attempt to evolve a
habitual combination of perfect complete clear & developed spontaneous form
with a firm stability in the akash. For chitra rupas have now a confirmed
perfection & stability, although all are not complete; the inchoate form still
persists in cloud forms etc where the material is unstable, but even there the
complete form is sufficiently frequent. Today rupas, individuals & groups, are
occurring in the akasha which are complete but not clearcut, momentarily stable
but not with a useful & durable stability. Moreover they are all crude with the
extreme crudity. Other rupas in the akasha are fleeting &, though clearcut,
seldom complete. Clearcut & complete crude rupas of a dense or developed
crudity occur, but are also fleeting. Here there is as yet nothing that can be
called an assured advance, as all this has happened before, been exceeded &
then again destroyed. In samadhi there is retrogression & an old oft-repeated
process of laborious rebuilding, the articulate thought in the jagrat prolongs
itself into the swapna or sushupta of the mind & attempts to evolve a savijnana
samadhi full of perceptive & vangmaya savijnana thought, sight etc in place of
the present savikalpa samadhi. In the process a shadow of the old discontinued
savichara & savitarka movements tends to recur, but is rejected & has no power
or vitality. Images occur which have a kind of broken continuity & show part of
the scene vividly, eg objects & action, but not the actor; this continuity is

(1) 3agarounsble (2) MOTHBIE.

TPEX BUJIOB B COOTBETCTBHUHU C TIOJTHOTOW MaTepuaa -

(1) ceIpbIe - cocTOSIIIIME JTUIITH U3 CBIPOTO MaTepuaia (canTapimu ATHH),

T.€. 1. mpakama. 2. oross. 3. BUABIOT WM BapHa

4. mxbeTH 5. Temkac 6. nxyma 7. qaiis.

(2) moTHBIE - COCTOSIIINE U3 MaTepuasa, pa3BUTOTO B CYOCTaHIUIO MJIOTHOCTH.

(3) pa3Burhle - KOTJ]a CyOCTaHIIMs Pa3BUIIACh B BUIUMOCTh PEAIbHOCTH,
MIOXOXYIO Ha JKU3Hb.

JIByX BUJOB B COOTBETCTBUU C OOCTOSITENILCTBAMU MPOSIBICHUS -
(1) oTpaskenue Gopmbl, BUANMOKN B CTXYIIE, JIMOO peasbHOH, TnO0 oOpasa.
(2) cnonTaHHBIE, 0€3 CTUMYJIAIMH OT KaKOH-TO APYroit (opMHl,

U, HaKoHetl, 1100 (1) crabmibHbIe, 1100 (2) HeCTaOWIIBHEIE.
Bocnpustue nunra nuzobpaxenuit & paxtuueckux ¢GopM B paHapKarare
TETephb CTaJ0 COBEPIICHHO MOJHBIM, ONPEEIEHHBIM & Pa3BUTHIM, HO MOKa
JUIIb ¢ KPATKOBPEMEHHOM CTa0MIBHOCTHIO & OOBIYHO CTUMYIIMPOBAHHBIX, a HE
CIIOHTAHHBIX, T.€. ITUII, HACEKOMBIX U T.J., BUIUMBIX B CTXyna akamie. [Tonér
KOPIIYHOB & BOPOH MOCTOSIHHO HAOMIOMaeTCs B TeNENaTuu & TPUKAIAPUIITH;
no3ToMy 00pa3 KopIIryHa & BOPOHBI YaCTO BCTPEUACTCS; OTHAKO peabHbIe
(dbopMBI yallie OBIBAIOT APYTUX NMTHUI, OOBIYHO HE BUAMMBIX U HE HAOITIOTAaeMbIX.
B pyne nzo0paxeHuii Bcé BOCCO3aETCs 3aHOBO IIPU MOMBITKE Pa3BUTh
MIPUBBIYHYI0 KOMOMHAITHUIO COBEPIIICHHOM, ITOJTHOM, ICHON & pa3BUTOU
CHIOHTaHHOU (POPMEI ¢ TBEPIOH CTAOUIBLHOCTHIO B akaie. [lockobKy unTpa
PYIIBI TETIEph UMEIOT MOATBEPKAEHHBIE COBEPIIEHCTBO & CTAOMIBHOCTD, XOTS
BCE HE MOJHBI; 3a4aTo4yHas (hopma emi€ yrnmopcTByeT B 00NauHbIX popMax U T.1.,
rJe MaTepuan HecTaOusIeH, HO IaXe TaM JOCTAaTOYHO YacTa MmojHas ¢opma.
CerojHs B akallle BCTPEUYAIOTCS PYIIbI JIIO/IeH & TPYIII, OHU MOJIHBI, HO HEYETKH,
CTaOUIIbHBI HA KOPOTKOE BpeMsi, HO HE UMEIOT MPUEMIIEMON & JIUTENbHOMN
ctabunpHOCTH. KpoMe TOro, OHU BCe ChIPBI C KpaliHEN CTENEHbIO CHIPOCTH.
[pyrue pynsl B akaiie MUMOJIETHBI &, XOTS YETKH, PEIKO MONHBL. UETkHe &
TMIOJIHBIE CBHIPBIE PYTIBI C TUIOTHOM WJIM PAa3BUTOM CHIPOCTHIO BCTPEUAIOTCS, HO
CTOJIb )K€ MUMOJIETHBIL. 3/1€Ch IOKA HET HUYETO, YTO MOKHO Ha3BaTh YBEPEHHBIM
MIPOJIBUKEHUEM, TTOCKOIIBKY BCE 3TO MPOUCXOANIIO paHee, ObUIO MPEeB30HIeHO &
3aTeM BHOBB pa3pylieHo. B camanxu petporpeccust & crapblil 4acTo
MOBTOPSIBIIUKCS TMPOIECC TPYIOEMKOTO BOCCTAHOBIICHHUS, ApTUKYIUPOBaAHHAS
MBICITb B JKarpare MmpojyieBaeT ceds B CBAITHY WM CYIIYNTY yMa & MbITaeTcs
Pa3BUTh CaBUJDKHSIHA CaMaJIX¥, MOJHBIN MEPUENTUBHON & BaHTMails




sometimes of action & mental rupa after loss of the bodily drishti. Tivra &
kama occur in samadhi & continue after waking. None of these are new
circumstances. There is therefore as yet no real advance. The confusions of the
savikalpa continue. Antardrishta jagrat imitates at a distance the bahirdrishta.

Animal forms are now coming freely & with some perfection in the chitra,
but not so freely as the human or as landscape. They are more frequent than
others in the antardarshi. Inanimate objects are still limited in their variety &
freedom of occurrence.

In the afternoon there was again an automatic recurrence of the confusion,
ashanti & revolt of the last few days; it revived as a result of anritam in the
savikalpa samadhi and persisted for some two hours or more while recurrent
nirananda and sensitiveness to asiddhi & asatya and the absence of the assured
& sunlit jnana have been left behind as a deposit of this thrice repeated
disturbance. The anger & revolt of the Prakriti at any pronounced & successful
disturbance of finality in the first chatusthaya are caused by a sense of the total
externality and want of justification in this wanton movement. It is no longer
asatyam or other asiddhi that is the true cause of the self identification by the
Jiva with this movement of revolt. Ananda is being reestablished in the general
bhavas, but continually contradicted & opposed in the detail; the nirananda is
supported by the Jiva & hence lingers.

Morning Lipis. (Mostly Akasha)

1. African . . rapidity (Really, two separate lipis)

2. Jollity-festivity. (From yesterday, often repeated -

unexpectedly fulfilled this evening)
Intellectuality . . type of the intellectualities. (Current lipis)
4  Fortnightly . . twilight. Subsequently suggested that every fortnight
shows a fresh growth of intensity in the ideality.

5. The benefit of the totality
6. Deathless intensity
8' Disengaging itself (In reference to the rupa)

[98)

CaBMJIKHSIHA MBICJIH, BUJICHHS U T.JI. BMECTO CYLIECTBYIOLIErO CaBUKaJbIa
camaaxu. B mporiecce nMeeT TeHIEHIIMIO BO3BpAIIaThCsl TEHb CTaphIX
MpeKpanIéHHbIX caBUyapa & caBUTapKa ABUKEHUI, HO OHA OTKIIOHSETCA & He
UMEET CHUJIBI JTMO0 BUTAIBHOCTH. BeTpedaroTcst 00pasbl, KOTOPBIE UMEIOT CBOETO
poJla HapyIaeMYI0 HEMPEPBIBHOCTh & SPKO MOKA3BIBAIOT YACTh CLICHBI, HAIP.,
00BbeKTHl & JEICTBHUE, HO HE JEMCTBYIOIIEE JIUII0; BpEMEHAMH 3TO
HEIMPEPBIBHOCTH JIEUCTBUS & MEHTAJIbHASI pyTa MOCIIe MOTEPU TEIECHOTO
npuiiti. TuBpa & Kama MpOUCXOJAT B caMaIXy & MPOI0JDKAIOTCS TOCIIe
npoOyx1eHusi. HUuTo 13 3TOro He sIB/ISeTCS HOBBIMU 00CTOATEIHCTBAMH.
[ToaTomy emi€ HeT peanbHOro NPOABMKEHUA. beCopsAIKM CaBUKAJIbIIbI
MPOAOIDKAIOTCSA. AHTapAPUIITA JHKArpaT UMUTHPYET OaXUpAPUILTY B
OTAAJICHUHU.

XKuotHble POpMBI TEMEPh TPUXOAAT CBOOOIHO & C HEKOTOPHIM
COBEpPIIICHCTBOM B YUTpPE, HO HE TaK CBOOOIHO, KaK ()OPMBI JTFO/IEH WIIH
neizaxu. OHu Oosee yacThl B aHTapAaplIn, yem japyrue. HeomyieBnéHnbie
OOBEKTHI €II¢ OTpaHIUYEHBI B UX pa3HOO0pa3uu & cB0OOIE TOSBICHUS.

JIHéM BHOBB OBLITO aBTOMaTHYECKOE BO30OHOBIEHUE OECIOpsIKa, alllaHTH &
OyHTa HECKOJIbKUX MOCIEIHUX JTHEW; OH BO3POJIUIICS, KaK Pe3yJabTaT aHpUTaMa B
CaBUKaJbIla CaMaJIXH, U YIIOPCTBOBAJ B T€UEHHUE MPHUOIU3UTENHHO JIBYX 4acOB
wim 0oJiee, B TO BpeMs Kak MM03ai 0CTaBaJINCh, KaK JICTTO3UT 3TOTO TPHIKIBI
MTOBTOPUBILETOCS HAPYILIECHMS], BO3BPATUBLIASCSA HUPaHAHAA, YyBCTBUTEIBHOCTh
K acuIxaMm & acatbe U OTCYTCTBHUE FapaHTHUPOBAHHON & 3a7TUTON COJHIIEM
JTokHSHBL. [HeB & OyHT [Ipakputu rpu JF000M SBHOM & YCIICIIIHOM HapyIICHUH
OKOHYATEJIbHOCTH B MEPBOM YaTylITaie BbI3BaHbI OLIYIIEHUEM TOTAIbHON
SKCTEPHAIBHOCTH U JKE€JIAHUEM ONPABIAHUs/, 8blpasicaemMom] B 3TOM
OECCMBICIICHHOM JBUXEHUU. YK€ HE acaThsIM WUJIU JAPYyTasi ACUIIXH SBISIOTCS
MCTUHHOW MpUYUHON camouieHTuUKauuu JPKUBBI ¢ STUM IBUKEHHEM OyHTA.
AHaH/1a BOCCTaHABJIMBAETCS B 00IINUX OXaBaxX, HO HEMPEPHIBHO BCTPEUAET
MIPOTUBOPEUHS & CONPOTUBIIEHUE B AETANSIX; HUPAHAHA OJEPKUBACTCS
JxuBoli & MOATOMY 3aTATMBAETCS.

Yrpeunne Jlunuc. (I'maBHBIM 00pazom Akaria)

1. Agppuxanckas . . ckopocms (PeanbHO 3TO 1Ba OTAEIBHBIX JIUIIHC)

2. Ilpazonecmeo - gecenve. (Co BUEpAIIHETO JTHS, YACTO MOBTOPSIOIIEECS -
HEOXXUJAHHO BBINOIHUIOCH STUM BEYEPOM)

3. Uumennexmyanvrocmo . . mun unmeniekmyaivrnocmet. (Ilorox mumnuc)

4. Jlee neoenu . . cymepku. BriociencTBUu NpeArnonaraioch, YTo KaxJple 1B
HEJIeTU TI0Ka3bIBAIOT HOBBIM MPUPOCT UHTEHCUBHOCTH B UJCATBHOCTH.




7' Joyful exhaustion - disintegration of the self intellectuality. (This is
often repeated in various forms & temporarily established in fact only

to be broken again)
' Written in this order and with these numbers in the manuscript.

9. Ghose. (Reference to D".K. D. Ghose)
10 Finality telepathy & trikaldrishti. ie firmly begun -
fulfilled (May 21%)
11 White . . whistle . . write . . yes . . India . . fish . . light.
(Said to be all connected in sense. All occurred near each other in chitra.
Fish refers to the rupa.)'
12. Catholiques . . brahmaniques (beginning to be fulfilled - May 21%)
13. Disengage the siddhi from the asiddhi first in the telepathy. (Direction
to Shakti)

14

sel [kada]

- (Guj [Gujarati] letters = When. Time to be fixed in the trikaldrishti)
The intensity of the lipi . . legibility, (ie growing towards
perfection).
Small . . faith . . eager, (ie the eager faith belongs to the
alpa not the mahat)

Already suggestions are of the ideality.

Tuesday is fixed for the perfection of the blaze. (Finality is not

suggested)
1t is against the systematic logistic temperament that the spirituality is
directed.
The situation in England will develop with surprising rapidity.
(fulfilled)

15.
16.

17
19°

18°
20.

21

22

23.
24.
25.
26.
27.

Beehive. 21.a. Faith-filling

Transition period . . (To be read with 19)

Suffer (twice - fulfilled in the afternoon)

St Joseph's College - (daily & frequent) - refers to far future.
Les Meilleures dispositions

Joyfully exhaust struggle. (Direction to Shakti)

Suffer always, changed to Suffer always delight to all eternity

5. llpeumywecmeo momanvHocmu

6. beccmepmmuas uHmeHCcU8HOCMb

81. Omcoeounsiowas cebs (B OTHOIIEHUH K PyTIE)

71. Padocmuoe ucuepnanue - oesunmezpayus camounmeniexmyansrocmu. (I1o
YacTO MOBTOPSETCS B pa3NUYHbIX (popMax & BpeMEHHO BOCCTaHABIMBAETCS,
(bakTHUECKH, TUIIb YTOOBI CHOBA Pa3pyIIUTHCS)

1
Hanucano 6 maxom nop}zdke U nOO MaxKumu HOMepamu 6 pyKonucu

9. I'xow. (Ccouka Ha n-pa K. JI. I'xomra)

10. Oxonuamenvnocms menenamuu & mpuxaropuwmu. T.€. TBEPAO HAYATO -
BBITIOJIHEHO (21-T0 Mas)

11. Benvuii . . ceucm . . nucams . . oa . . Unous . . pviba . . ceem.

(Cka3zaHo, 4TO BCE OHH CBSI3aHBI 110 CMBICITY. Bece mpumum cpasy apyr 3a Ipyrom
B unTpE. Poiba OTHOCUTCS K pyne.)!

12. Kamonuku . . 6paxmanuxyu (Ha4ajio BBITOIHATHCS - 21 Mas)

13. Omcoeounums cudoxu om acudox chayana 6 menenamuu. (Ykazanve ais
[TaxTn)

14.

sel [kada]
- (lymx. [Tymxapatu] 6ykssl = Korna. BpeMs 10mkHO ObITh YCTaHOBJIEHO B
TPUKAJIIPUIIITH)
15. Unmencusnocmo aunu . . pazoopuueocms (T.€. paCTyT K COBEPIICHCTBY).
16. Manas . . eepa . . nviixa. (TO €CTh MBLUIKAs Bepa MPUHAICKHUT ajbIle, a He
Maxary)
17. Ilpeonoosicenus yoice om udeanbHOCmu.
192. Bmopuux ycmanoenen ons cosepuiencmea naametu. (OKOHIATEIEHOCTD HE
MIPEATONIaraeTcs)
182. Hmenno npomus cucmemamuiecko20 102UCMU4ecKo20 memnepamenma
Hanpasiena 0yxo8HOCMb.
20. Cumyayus 6 Anenuu pazoebeémcs ¢ yOuBUmMenIbHoOU CKOpoCmbio. (BBITIOTHEHO)
21. Vaeii. 21.a. HUcnonnennwiii 6epoti
22. Ilepexoonuiii nepuoo . . (JlomkHO OBITH MPOYUTAHO C 19)
23. Cmpaoams (OIBAXKBI - BBITIOTHEHO JHEM)
24. Konneoow Cs. Hocugha - (exxenHeBHOE & 4acCTOE) - OTHOCUTCS K TalIEKOMY
Oymyiiemy.
25. Jlyuwue oucnozuyuu




28. Suffering is always present (as delight) to all eternity. (The words in
brackets were afterwards added)
29. Saturday to Tuesday. Said to be days of unbroken advance.

! The first of the rupas listed below.

2 Written in this order and with these numbers in the manuscript.

Trikaldrishtis.

(1) Continuance for some time of the struggle between soil & purity in the
teeth. (In the sense given not fulfilled, for the teeth which are at present the
field of the shiftings changed to a pure white, in accordance with an opposite
suggestion not then believed or recorded)

(2) Image & form in pranajagat will now acquire a motional stability.
(There were two or three initial movements of fulfilment)

(3) Rupa is still to develop slowly, - some stable clearness of form today.
(Slight fulfilment noted in the body of the record).

(4) Trikaldrishti will not firmly emerge today. (Amply fulfilled)

(5) The trikaldrishti of exact time & place will now begin to generalise
itself.
Rupas. Symbolic.
Eye-fish. The eye is vision; the fish travel.
Sophie
K. B. J [Khaserao B. Jadav] in Pisacha period (Samadhi)

26. Paoocmnas ucuepnuvisarowas bopvoa. (Yxazanue s laktn)

27. Cmpadams écezoa, n3MeHEHO Ha Cmpadamsb 8ce20a - 60CmMope 80 8cell
8eYHOCU

28. Cmpadanue scec0a npucymcmeyem (Kak 60cmope) 80 8celi 6e4HOCHU.
(CrnoBa B ckoOKkax ObLITH JT00ABICHBI BIIOCIICICTBUN)

29. C cyb660mul 0o émopruxa. Cka3aHo, UTO 3TO JHU HEHAPYIIAEMOIO
TIPOJIBUKCHUSI.

! Ilepsas u3 pyn, nepeuucieHnvix Hudice.

2
Hanucamno 6 maxom nopﬂbke U NOO MAaKUMU Homepamu 6 pyKonucu

TpukanagpuimTuc.

(1) TIpomomxkenne Ha HEKOTOPOE BpeMsi OOPBOBI MEX Y 3arps3HEHHEM &
YHCTOTOM 3y00B. (B 1aHHOM cMbICiIe HE BBIMIOIHEHO, TOCKOJIBKY 3yObl, KOTOphIE
SIBIISIFOTCSL B HACTOSIIIEE BpEMsI TIOJIEM TepEeMEH, M3MEHHUITUCH Ha YUCTO Oeibie B
COOTBETCTBHH C MTPOTUBOIOIOKHBIM MPEATIOKEHUEM, TOT/Ia HU IPUHATHIM Ha
BEPY, HY 3alIHCAHHBIM)

(2) Nzo6pakenne & dhopMa B mpaHaKarare Ternepb NpHOOPETYT ABUTATEIBLHYIO
cTabunbHOCTh. (BBUTO /1Ba WM TPY HAYANBHBIX JIBHKEHUS BBITIOTHCHUS)

(3) Pyma Bcé emié pa3BuBaeTcsi MEIJICHHO - HEKOTOpast CTaOMIIbHAS SICHOCTD
dopmer ceromns. (HeGombiioe BEITIOTHEHHE, OTMEYCHHOE B TEJIE 3aITUCH).

(4) CeromHst TpUKAIAPUINTH HE OyJIeT yBepeHHO NOSIBIATHCS. ([TomHOCTBIO
BBITIOJTHEHO)

(5) TpuKkamapUIITH TOYHOTO BpeMEeHH & MecTa Ternepb HAYHET 0000maTh ceos.

Pynbl. Cumsonuuecxas.

I1a3 - pviba. I'na3 - BuneHue; ppida - MyTemnecTBre.
Coghuueckas

K. b. JIx. [Kxazepao b. Ixanas] B [Tumaya nepuozae (Camaaxu)
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