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Mar. 28. Opening sortilege
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Indra = pure Mind. Indu = Ananda. Ishtaye = for sacrifice or for wish
fulfilled or for impulse or force of action. Frisha = as master or strongly or
abundantly,

STEHIHH
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= going straight up or ahead.

The sortilege indicates the control of buddhi by the Anandatattwa of mind
in its full force & abundance for thought, emotion & action and the forward &
upward movement of the Yoga free from internal enemies. This movement
begins decidedly today & progressively frees itself from the relics of the old
movement of battle & struggling advance. Hitherto the movement was only
being prepared. Now it ready.
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ie the Srutis of the Vijnana are to be established by Ananda in Vijnana Buddhi
which governs all the lower actions; the self fixity of the higher Nature in its
law of works is to be sown as a seed in all the nature of the vijnana buddhi and
perfected as corn is perfected by the rains & cleared [of]1 chaff on the threshing
floor.
This will take a longer time to fulfil than the first sortilege
Trikaldrishti
The ashatru movement is now possible in the knowledge because the
intellect is now purified of any wish to dominate the system and use the ideality
for its own purposes. The bauddha narah still from habit intercept or misrender
or try to anticipate the vijnana suggestions, but it is done unintentionally and
mechanically and the movement corrected as soon as its [il]legitimacy is
perceived. Trikaldrishti is once more acting above the telepathic trikaldrishti, a
little obscurely, but correctly; except when it leaves the telepathic overstress to
figure as trikaldrishti, it is already able to indicate the immediate event in seen
objects & occurrences & even a little beyond the immediate event.

28 mapta. Omkpviguieecs 2adanue
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Nunpa = gucteiii YM. Unny = Ananaa. Mwmatie = 1151 KEPTBbI WIH JI4
WCIIOJIHEHHUSI JKEJIaHUS WM JIJIs1 UMITYJIbCA UITK CUIIBI JieiicTBUA. Bpuina = kak

MacTep WJINA CUIIbHBIN, WJIW OOWITbHBIH,
STETIHA

<

= IIBUJKEHHUE MIPSIMO BBEPX WJIU BIIEPEL.

["amanue ykaspiBaeT Ha KOHTPOJIb Oylnxu AHaHIATAaTTBOM yma B €€ TIOJTHOM CHiie
& M300UINHN 71 MBICIIH, SMOIUN & ACHUCTBUS, U HA IBUKCHUC I\/JIOFI/I,
CBOOOJTHOM OT BHYTPEHHHX BpParoB, BIEpEN & BBEPX. DTO ABMKEHHUE PEIIAIOIIIEC
HAYMHACTCS CETOHS & MPOrPECCUBHO OCBOOOXKIAET ceOsl OT OCTATKOB CTapOTO
JBIDKEHUS OUTBBI & OOpIOIIEeTocs MpoABMKEHUs. Jl0 CHX TOp ABMKCHUE JIUIITb
MOJIFOTaBIMBAIOCK. Ternepb OHO rOTOBO.
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T. €. lIpyTtrc BumkHAHBI JOKHBI OBITh YCTAHOBJICHBI AHaHI0M B BumkHsaHA
bynaxu, KOTOpBIN yIpasiIsieT BCEMU HU3IIUMHU EHCTBUAMU;
caMO()UKCHUPOBAHHOCTH BbIcIIel [Ipuponsl B €€ 3akoHe paboT M0DKHA OBITH
MOCEesIHA, KaK ceMs, BO BCEH MpHUpoe BUKHAHA OYJIXH U yCOBEPIICHCTBOBAHA,
KaK 3epHO COBEPILIEHCTBYETCS JOXKIIMU & OUMIIAETCS OT MSIKUHBI HA TYMHE.
10 3aiimeT Oosee ATUTEIHLHOE BPEeMs 171 BHIIIOJIHEHUS, YeM NIepPBOe TafaHue.
TpukangpumTu
Amarpy JBUKEHHE TENEPb BO3MOYKHO B 3HAHUH, IOTOMY UTO MHTEIUIEKT TETEPh
OYUILIEH OT BCSAKOTO YKeJlaHUsl JOMUHUPOBATh HAJl CHCTEMOI U UCIIOIb30BaTh
U/IeaJIbHOCTh B €0 COOCTBEHHBIX LENAX. bayooxa Hapax emé 1o NpuBbIUKe
MEePEXBaThIBAIOT WM HEMPABUIBHO MPEICTABISIOT WU TBITAIOTCS IPEeayraaarh
BU/DKHSIHA MTPEJJIOKEHUS, HO 3TO JEJIaeTCsl HEYMBILIUIEHHO M MEXAaHUUYECKH, U
JBUKEHHUE UCIIPABIISETCS, KaK TOJIBKO BOCIIPUHUMAETCS €r0 HE3aKOHHOCTb.
TpuKanapUIITH BHOBb AEUCTBYET BBIILIE TEJIECNATHUECKOTO TPUKAJIPHILTH,
HEMHOTO HESICHO, HO MPaBWJIBHO; KPOME TeX ClIydaeB, KOIJja OHO OCTaBIsET
TeJIeNaTUYeCcKoe NMepeHanpsHKeHne GUrypupoBaTh Kak TPUKAIIPUIITH, OHO yXKe




It is only, however, from internal enemies that the movement is free; the
external are still there though they work from a more remote station, dure not
anti. Here the Ananda is attempting to regard their opposition as from God, as a
means of progress & by that constant impression on the intellect to prevent the
return of suffering & permit the steadily joyful exhaustion of the struggle & of
the active intellectuality itself. But for this the mind is not yet prepared owing
to insufficient faith in divine protection and aid throughout, this defect permits
the outer enemy to cloud the mind entirely from time to time so that the
nirananda may have free play on the basis of unfaith. Nor does the Jiva at
present wish to renounce the unfaith, owing to the persistent experience of self-
delusion in the past & the determination not to be a willing party to self-
delusion in the future. To everything therefore that is not yet proved by
experience, there is only a provisional faith given if any, ie a mixture of faith &
scepticism, an “It may be” or at most “It may well be” or “It probably is so.”

There is now a double movement; the first, to replace the undefended
intuitional ideality by an intuitional ideality defended by viveka; for it is found
that when viveka is combined with the intuition (Daksha with Sarama), then
there is less chance of the intellect misinterpreting or interfering with the truth.
The second movement is to develop behind the higher or intuitional ideality an
assistant revelatory (highest) ideality on a larger scale than any that has yet
been manifested. Both, however, are on the lower rather than on the higher
levels of their respective planes.

The difficulty now felt by the intellect with regard to the tapas, is why
there should be insistence by the tapas on a movement not willed by God. So
long as there is ignorance, the tapas may be exercised in the confidence that it
is a means of God’s workings even when the event is to be the opposite of the
result attempted; but in the present stage this rule no longer satisfies as a rule of
action. It is evident that there is a movement towards the renunciation of
preferential Tapas not in accordance with knowledge. It is not likely however
that this movement will be seriously effective for some time to come. Still,
from henceforth, intellectual tapas in action must be renounced, like intellectual
tapas in knowledge.

The vangmaya is now re-ascending to the inspirational form & it appears

CIoCcOOHO yKa3aTh Ha ONvKaiIee COOBITHE B BUUMBIX 00BEKTaX &
MPOUCIIECTBUSAX, & AK€ HEMHOTO Jajbllle OMMKalIero coOObITHSI.

Opnako IBUKEHHE CBOOOHO JIMIIL OT BHYTPEHHUX BParoB; BHEIIHKUE €I TaM,
XOTSI OHU padoTaroT U3 Oosee yraIéHHOTO MecTa, dure, a He anmu. 311eCh
AHaHJ1a TIBITAETCS pacCMaTPUBATh UX OIIIO3UIINIO, KaK [ucxoosuyio] ot bora,
KaK CpeJICTBO Mporpecca, & 3TUM MOCTOSHHBIM BIIEYATICHUEM Ha UHTEJUICKT
MPEIOTBPATUTh BO3BpAIlICHNE CTPaJaHus & pa3pelnTh HEYKIOHHOE PaJoCTHOE
ucTouieHre 60prObI & caMoil o cebe aKTUBHOM MHTEIEKTyanbHOCTH. Ho ym
JUTSI 3TOTO eII€ He TIOATOTOBIIEH U3-3a HEJOCTATOYHOM Bephbl B 00XKECTBEHHYIO
3aIUTy ¥ TIOMOIIb TTOBCIOY, ATOT e(heKT pa3peiiaeT BHEIIHEMY Bpary Bpemsi
OT BPEMEHH IMOJIHOCTHIO OMpayaTh yM, TaKk YTO HUpaHAHIa MOXKET UMETh
cBOOOHYIO UTPY Ha Oaszuce HeBepus. [Ipu 3Tom [[kvBa B HacTosiIee BpeMs He
XOTeJ Obl 0TKa3aThCsl OT HEBEPHSI U3-3a MIOCTOSHHOTO OMBbITa CaMOOOMaHa B
IPOILIOM & H3-3a PEIIUMOCTH HE OBITh JOOPOBOIBHBIM YUACTHUKOM
camooOmana B OyayieM. [ToaTomy Bo BcE, uTo eni€ He JOoKa3aHO OMBITOM, €CTh
JUIIH BPEMEHHAs Bepa, €CJIM TaKoBasi BOOOIIIE UMEETCsI, TO €CTh CMECh BEphl &
CKETITUIIM3Ma, "DTO MOXKET OBITH" WIIH, B JIydIlleM ciydae, "'BroiHe Bo3aMOxHO",
unu "BeposiTHo, 3TO Tak."

Temneps ecTh IBOITHOE ABUKEHUE; TIEPBOE - 3AMEHUTH HE3AIUIIEHHYIO
WHTYUTUBHYIO UJI€aTbHOCTh MHTYUTUBHOHN H1€aTbHOCTHIO, 3aIUIIEHHON
BHBEKOI1; MMOCKOJIBKY YCTAHOBIIEHO, YTO KOTJa BUBEKa OObEIMHEHA C MHTYUIUEH
(Hakmra ¢ Capamoii), y UHTEJUIEKTa MEHBIIIE IAHCOB JIJIsl JIOKHOM
MHTEPIIpEeTaINK WIH JIsl BMEIIAaTeIhCTBA B UCTUHY. BTOpoe NBIKEHUE T0IKHO
Pa3BHUTH MMO33/M BBICIICH, WJIM UHTYUTUBHOM, UJICATBHOCTH BCIIOMOTATEIILHYIO
UJICaIbHOCTh OTKPOBEHUS (HAUBBICIIYIO) B 0oJiee KpyITHOM MaciiuTade, yem
m000i1, uTo ObLT MPOSIBIIEH 110 cux mnop. OxHako obe, ckopee, [Haxooamcs] Ha
HU3IINX, YeM Ha BBICIIUX YPOBHSAX X COOTBETCTBYIOLINX IIIAHOB.

TpymHOCTB, KOTOpasl TEMEPh YyBCTBYETCSI HHTEUIEKTOM B OTHOIIICHUH K Taracy -
no4yeMy JO0JKHA OBbITh HACTOMYMBOCTH Taraca Ha ABM)KEHUH, HE MOXKETaBIIeMCs
borom. IToka ecTe HEBEKECTBO, TallaC MOYKET OCYLIECTBISATHCS B YBEPEHHOCTH,
YTO 3TO - CpencTBO paboT bora, naxe korna coObITHE JOKHO OBITH
MIPOTUBOIIOJIOKHO MPEATNPUHIMACMOMY PE3YIIBTaTy; HO Ha HBIHEITHEH CTaTuu
3TO MPABUIIO, KaK MPABUJIO JEHCTBUS, yKe HE YIoBIeTBOpsAeT. O4eBUIHO, YTO
€CTh JIBIDKEHUE K OTBEPIKEHHIO IIPenouTuTensHoro Tamaca, He
[Haxooawezocs] B cOOTBETCTBUU cO 3HaHUEM. OJIHAKO HEMOXO0Ke, YTO TO
JBUKEHHUE OYIIET cephE3HO 3(PPEKTUBHBIM IO MPOIMIECTBUN HEKOTOPOTO
BpeMeHH. TeM He MeHee, B JalbHEeWIIeM HHTEJUIEKTYyalIbHbIH Tarnac B 1eHCTBUU
JIOJOKEH OBITh OTBEPTHYT, TAK)KE KaK MHTEIICKTYaIbHBIN Tamac B 3HAHUH.




that it will act for some time indifferently in the higher & lower vijnanas &
vijnanabuddhi, but always with a tendency to finish rapidly its work in the
vijnana buddhi & confine itself to the pure vijnana. A more general movement
of the subjective thought-trikaldrishti is being attempted as opposed to the
objective trikaldrishti which follows the movement of an extant object or
present event. In the former the difficulty of the intellectual belief is that there
is no means of physical verification or contradiction except when it is applied
to history or the past of living men; in the second the telepathic difficulty (of
misplacement & overstress) is yet unannulled & really unconquered in the
normal perception, even if partially dominated when the siddhi is active.

The symbolic rupa of the fish & the eye has been fulfilled or begun to be
fulfilled this afternoon, in images & vijnana definitions of the images. There
have also been new symbolic and other images.

1. In antardarshi-

The golden Kali four-armed & weaponed, destroying the Asuras; a
young man rushes at & throws his arms around her in filial love not hatred; he
is spared & lifted up & carried away in her arms no longer as a young man but
as a boy. Symbolic of the process of conversion from the Asuro-Rakshasic
mind to the divine balabhava by the embrace of Kali. The visitation of Kali
seems to be intended to save him from his Asura environment now turned
hostile to him as to Prahlada. Qy. [Query] Was it in this way that the legends of
the Puranas were formed[?,] Jyotirmay Images.

2. Image of the Pashu-raid. A woman more mature of body & face than
the other, fleeing with her two children. In the second image she has abandoned
her children, but is seized by the hair by the younger Barbarian & is falling
backward into his grasp.

The antardarshi, it is to be noted, no longer merely follows the
Bahirdarshi, but is active in its own way & on its own lines. Akasha images
continue to develop stability & clearness in the Bahirdrishta, but the progress
made each day is infinitesimal.

Later in the afternoon the rupa disengaged itself more clearly from the
veil of the asiddhi; instances occurred, other than the jyotirmaya & varnamaya
bird, of crude rupa clear & yet stable for a second or two with a slight interval
or tendency to interval of momentary obscuration, eg a shadowy hand clear,

Banrmaiist Terepb BHOBb BOCXOJIUT K BIOXHOBEHHOM (hopme, & mpencTaBisieTcs,
YTO OHa OyJeT JAeicTBOBAaTh HEKOTOPOE BpeMsi MHIU(B(GEPEHTHO B BBICIIEH &
HU3IIEeH BUDKHAHAX & BUKHAHAOYIXHU, HO BCEra ¢ TeHACHIIUEH ObICTPO
3aBEPIIUTH €€ paboTy B BUDKHIHA OyIIXU & OTPaHUYUTh Ce0sl YUCTOM
BUDKHSHOU. [Ipeanpunumaetcs Oonee ol1iee IBUKEHUE CYyObEKTUBHOTO
MBICJIE-TPUKAIPUILTH, B OTIUYHE OT OOBEKTUBHOTO TPUKAJAPHUILTH, KOTOPOE
CIeyeT 3a ABM)KEHHEM CYIIECTBYIOIIETO 00bEKTa WIIM HACTOAIIETo cOObITH. B
MEPBOM TPYAHOCTh UHTEIJIEKTYaIbHON BEPHI B TOM, YTO HET CPE/ICTBA
(bu3nYeCKOro MOATBEPKACHHS UM OMIPOBEPIKEHUs, KpOME TeX CllydaeB, Korjaa
ATO MPUMEHEHO K UCTOPUHU WJIU K MPOIILJIOMY KUBYIIUX JIFOJIEH; BO BTOPOM
TeNenaTuieckas TpyAHOCTh (HEPaBUIHLHOTO pa3MelleHus: & MepeHarnpsiKeHus)
emi€ He aHHYJIMPOBaHa & peajbHO HE MOKOPEHa B HOPMAJILHOM BOCIIPUSITHH,
Jake eCJIM YaCTHUYHO MO/IaBlieHa, KOT/Ia CUAIXU aKTHBHA.

CumBonmueckas pymna pblObl & 11a3a Oblia BBITIOIHEHA WM Hadaa
BBITIOTHATHCS THEM B H300paKeHUAX & BUIKHSAHA OTPEIeTeHUSIX
n300paxenuil. Takxe ObUTH HOBBIE CHMBOJIMYCCKUE U IPYTHE 00paskl.

1. B antappapmm -

3onoras Kanu, yeTsipéxpykas & Boopyk€HHas1, pa3pyliaromias ACypoB; IOHOIIA
Opocaercs Ha [Heé] & BCKUIBIBAET pPyKH BOKPYT HEe€ B CBIHOBHEH JIFOOBH, a HE
HEHABHCTH; OH MMOMWJIOBAaH & MOJHAT & YHECEH B €€ pyKax yXe He KakK IOHOIIIA,
a kak Manpuuk. CUMBOJIMKA Mpoliecca npeBpaiieHus u3 Acypo-Pakiacuueckoro
yMa B O0kecTBeHHYIO OanabxaBy B 00bsaTuax Kamu. [locemenne Kanu, noxoxe,
MpeIHa3HAUEHO CIIACTH €T0 U3 ero ACYypUUYECKOTO OKPY)KEeHHs, TeTephb CTaBIIETO
Bpax1eOHBIM K HeMY, kak K [Ipaxnazne. B. [Bonpoc] beuto iu 310 Tem xe
o0pazomM, kakuM ObUTH chopmupoBaHsl JiereH bl [Typan[?] JxpéTupmait
N3obpakenwus.

2. N3obpaxenue Habera Ilamry. XKenmuna, 6omnee 3penas Tenom & JUIIOM, YeM
npyrue, yoeraet ¢ 1ByMs €€ 1eTbMU. Bo BTopoMm M300pa’keHNH OHA OCTaBUIIA €€
JeTel, HO cxBayeHa 3a BOJIOCHl MilaqmuM BapBapom & magaer Hazaj B €ro
XBaTKYy.

AHTapaapii, 3To JOIKHO ObITh OTMEUEHO, YK€ HE TPOCTO CIEIYET 3a
baxupnapim, HO aKTUBHO €ro COOCTBEHHBIM 00pa3oM & 10 ero cOOCTBEHHBIM
muHusAM. OGpasbl akaly MpoA0JKAIOT Pa3BUBATh CTAOMIBHOCTH & SICHOCTH B
baxupapuira, HO eXeJHEBHO COBEpIIIaeMbIil Mporpecc O0ECKOHEYHO MaJl.
[Toznuee quéM pymna Gosee siCHO OT/AeNra cedst OT 3aBEChl ACUIIXH;
BCTPEYAINCH CIy4Yau, KpoMe DKbETUPMaiis & BapHaMaiisl ITHIL, CBIPO PYIIbI,
sicHOU & BCE ke CTaOMILHON Ha CEKyH]y WM JBE ¢ HEOOIBIINM HHTEPBAJIOM




though not complete in detail, with a coat-sleeve & white cuff, figures of
women, men on horseback, some of them entirely complete & clear.

Gandha & rasadrishti once more emerged, stronger & freer than before.
Gandhas

Of wine (no wine anywhere near)

Of cooked food in the room near the nose or rather in the pranakasha
Of bread warm from the oven.

Immediately afterwards of stale bread

Of eggs, salt & butter - Repeated later in the evening

Of salad, of vinegar & fragrant vegetables, of raw onion

Vague & subtle, of flowers.

Of tobacco.

N AU AW

Taste
1. Taste of butter, first vague & subtle in other akasha, then in sthula
palate, very long continued.
2. Taste of toast, with similar stages.
All these were without adhara sensible or visible; they can no longer be

referred to a distant gandha keenly felt or any physical cause.
3 [No notation]

There is an attempt of the trikaldrishti finally to reemerge after being
veiled in the afternoon. In accordance with the Script, “There will be no such
return of suffering tomorrow, although there may be attempts and touches,”
there was no repetition of the last three days’ crisis, only in the morning some
heavy but passing touches, & in the afternoon & evening one or two quite
fleeting attempts.

Lipis

Referee, ie the referential process has still to be used for some time until
the external intellectuality can be dissipated

Orange Kingdom - jyotirmaya lipi - orange is the symbol of psychic
knowledge & power

The tapatya . . the glory

Infinite telepathy

Rupa. Symbolic
Momentary incomplete tejas-surya followed by krishna-surya.

WM TEHACHIIMEN K MHTEPBaJly MTHOBEHHOTO 3aT€MHEHHUS, HATp., TeHeBas scHas
pyKa, XOT4 He 3aBEpIIEHHAs B JETANAX, C PyKaBOM NajbTo & Oenoil MaHXKeToH,
burypsl >KeHIINH, MY>KYHH Ha JIOMIA/I1X, HEKOTOPbIE U3 HUX MOJHOCTHIO
3aBEPIIEHHBIC & SICHBIE.

lanaxa & pacaapuIlTy IpOSBUIIMCH BHOBb, CHIIbHEE & CBOOOIHEE, UeM MPEK/IE.
Tanoxu

1. Buna (HeT BUHA HUT/IE MTOOJIU30CTH)

2. IlpuroToBiieHHOM €/1bl B KOMHATE - BO3JIE HOCA WJIH, CKOpEe, B MpaHaKaile

3. l'opstuero xeba U3 mevm.

4. Cpa3y nociie 3Toro - 4€pcTBOro xjeda

5. Slun, conmu & Macna - [ToBTopuock mo3xe BeyepoM } 5,6 10Jro
IIPOIOJIKAICS

6. Cayara, ykcyca & AYIIUCTBIX OBOIIIEH, CHIPOTO JIyKa }

7. Hesicublii & TOHKUI [3anax] 11BETOB.

8. Tabaxa.

Bxkyc

1. BKyc ci1MBOYHOTO Macia, CHauajga CMyTHBIN & TOHKUH B IpyroM akarie,
3aTeM B CTXyJa HEOE, MPOIOKABIIUNACS OYEHB JIOJITO.

2. Bkyc TocTa, C aHaIOTUYHBIMU CTAIUSMHU.

Bce onu Obutn 6€3 agxapsl, OIIyTUMOM WIIM BUIUMOW; OHH YK€ HE MOTYT ObITh
OTHECEHBI K OTJANEHHOMY TaHJIXe, KOTOPBIA /60py2/ OCTPO MOYYBCTBOBAJICH,
WM K KaKOH-TO (hU3UYECKOM MPUINHE.

3. [Hem 3anucu]

[TpennmpuHUMaeTCs MOMbBITKA TPUKAJAPUIITA BO30OHOBUTHCS, HAKOHEII, MTOCIIe
TOTO KaK OHO ObLI CKpBITO THEM. B coorBercTBUU co CkpuritoM "3aBTpa He
OyaeT Takoro BO3BpAIICHUS CTPaiaHusl, XOTS MOTYT OBITh MOTBITKU U
npukacaHus’" He ObLUIO MOBTOPEHMSI KpU3HCa MOCIEIHUX TPEX JHEH, JIUILb
YTPOM HEKOTOPBIE THKENbBIE, HO TPEXOISIINe MPUKacaHus, & THEM & BeuepoM
HECKOJIBKO JJOBOJIBHO MUMOJIETHBIX MOTBITOK.

Jlunuc

Peghepu, T. e. cripaBoUHBIH Mporiecc enié JOKEH OBITh HCIIONB30BaH KaKOe-TO
BpeMsi, MOKa BHEIIHSSI MHTEJUIEKTYaJlbHOCTh HE CMOXKET OBbITh paccesiHa.
Opandcesoe Koponeecmeo - NKbETUPMANs JIUIN - OPAHKEBBIN 1IBET SBISETCS
CHUMBOJIOM MICUXHYECKOTO 3HAHUS & CHIIBI

Tanamos . . crasa

beckoneunas menenamus




Mar 29.
Opening Sortilege.
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Applied both subjectively & objectively -
SR
-without the tejasic egoismofaggression
U

<

-1in forward action internal & external -

Revafa
- seeks divine knowledge & power.
(1)b. == SoEd e I& SEWd afon wiE ge |
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sasnina = preserving
qfsom
= satisfying

In the morning the vijnana was held back & the intellect in the external
swabhava allowed a free playj; it is still able to occupy the outer mind
(vrei v ferafa)
but not with intensity or with any great or exultant power of pervasion
(ugra, viduharshin); still it seeks with unillumined mind to seize on knowledge
& power

(A war fwoafd)
Lipi
1. After telepathy, trikaldrishti. Telepathy is already infinite in its
movement, but not yet sure. Trikaldrishti is hampered even in its mahattwa.

Pyna. CumBonuyeckas
KparkoBpeMeHHBI HEMOIHBIN TEKAC-CYPbsl CMEHUJICS KPUIIIHA-CYPBEN.

29 mapra.
OtxkpsiToe ['aanue.
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[Tpumensiercs kak CyObEKTHUBHO, TaK & OOBEKTHBHO -

SR

- 0e3 TCIKACUICCKOI'O 3rom3dmMa arpeCCuu -

SHEI

<

- B IEPEIOBOM JI€MCTBUM, BHYTPEHHEM & BHEIITHEM -

fgoafa

- HIeT O0KECTBEHHOE 3HAHUE & CHITY.

(1)b. = ForEH HiWe o Sega afen SfEn I |
1 A gy skl 5 gy Afafrnimte o

sasnina = COXpaHEHHUE;

qfson

= YJIOBJIETBOPEHUE

YTpom BWKHSIHA yIep)KUBaIach M03aau, & WHTEIUIEKT BO BHEIIHEH cBabxaBe
MONTYYHMJI CBOOOHYIO UTPY; OH €Ill€ CIOCOOEH 3aHATh BHEITHUIN yM

(zmai 7= i)
HO HE C MHTEHCUBHOCTBIO WJIU C KaKON-TO OOJIBIION WU TOPKECTBYIOICH
CWJION pacrmpocTpaHeHus (yrpa, BUyXapIluH); BCE )K€ OH CTPEMUTCS C
HEOCBEIEHHBIM YMOM 33aXBaThIBaTh 3HAHUE & CHITY

(3RS A Reafa)

Jlunu




Telepathy cannot be sure without trikaldrishti either telepathic or pure
vijnanamaya.

2. Telepathic Trikaldrishti (Intensely vivid lipi, varnamaya)

There are now three forms of trikaldrishti working, the telepathic which is
extraordinarily accurate when not besieged by the telepathic overstress, the
intuitional which acts but is rather blurred & indistinct & uncertain, the
revelatory which is veiled and revealed only in the buddhi, therefore especially
open to misinterpretation. At the same time with the diminution of the
intellectual tapas, the daivya tapas manifests more & more & introduces often
the most sudden & decisive movements in the object of the will, eg. Biren’s
fever expelled in less than an hour, the frequent cessation of disorder in the
long-disordered washtap immediately on or soon after aishwarya, the repeated
alteration by birds of their slow opposite or wheeling flight into a sudden &
long-continued rush in the direction imposed. Still the atmosphere & habit of
resistance still remains.

The afternoon & evening taken up by R’s [Richard’s] wvisit, Bh’s
[Bharati’s] & translation of Rigveda 11.23 & 24. Bh. has fresh Yogic
experiences,-this time of the voice of God & miraculous cure. Aiswarya
operated today consecutively & with small resistance in the flight of the bird.
This has happened before, but then as an exceptional circumstance. The value
of the present siddhi is that it is a part of a general and pervading advance.
Rupa maintains itself but has not appreciably advanced. Vijnana is exceedingly
powerful in Veda.

Bj. gets the vision of the colour-body with regard to R - behind the
physical body - yellow in blue, then red, red in black, again red and once more
yellow in blue.

Today with the Veda, the literary work of the Dharma has definitely
begun; proof is given of the general successful pressure of the spiritual power
for the works of the Dharma in others; but it is not yet regularised. In Kriti &
Samaja the power is not yet ripe for organised action.

Veda 11.23, 24, 25, 26 - completed today. This shows a great advance in
sustained energy.

Sortilege

En Preparation. Les Dieux. ie the Devas of the Ritam, Agni, Soma,

Brihaspati, Varuna are being settled & manifested at last in the system (griha;

1. ITocne menenamuu mpuxardpuwmu. Tenenarus yxe 66CKOHEUHa B e
JIBIDKEHUH, HO €1IE HE YBEpPeHHA. TPUKAIIPUIITH 3aTPYIHEHO IaKEe B €r0
MaxaTTBe. Tenenarusi He MOXKET ObITh YBEPEHHOI 0€3 TPUKAIIPHILTH, JINO0
TEJIENaTUIECKOT0, TH00 OT YUCTON BUKHIHAMANH.

2. Tenemarnueckoe Tpukanapumtu (MHTEHCHBHO SpKOE JIUITH, BapHAMAKs)
Terneps ecTh TpU GOPMBI PAOOTAFOIIETO TPUKAIAPUIITH, TEICTIATHICCKAS,
KOTOpasi Ype3BbIYaiHO TOUHA, €CJIH HE OCaXK/IeHA TelleNaTuyeCKUM
nepeHanpsKeHUeM, UHTYUTUBHAS, KOTOpasi ICUCTBYET, HO, CKOpee, pa3MbITa &
HesicHa & COMHUTENbHA, U opMa OTKPOBEHHUS, KOTOpas 3aByajJupoBaHa U
PacKpBIBAaETCS JIMIIE B OYAJIXH, IIOATOMY OCOOEHHO OTKPBITA JIJIS JIOKHOM
UHTepIpeTanuu. B To e BpeMs ¢ yMEHbIIIEHHEeM WHTEJUIEKTyaJIbHOTO Tanaca
JIafiBbsl Tarac nposBisieTcs: BCE 0oble & 4acTo BBOJIUT CaMbIe HEOKHUIAHHBIC U
pelnTeNbHbIE IBIKEHUS B OOBbEKT BOJIM, HArp., Tuxopaaka bupena ynanena
MEHBIIIC YeM 3a Yac, 4aCcToe yCTpaHeHUe OecropsIka B JOJITO OBIBIIEH B
Oecropsiike BaHHOM KoMHaTe [washtap| HeMeJIeHHO UK BCKOpPE MOCIe
alIIBapby, MOBTOPSIONIEECS U3MEHEHUE NTUI[AMU UX MEJIJIEHHOTO MOiETa B
MIPOTUBOIIOJIOKHOM HaIPaBIEHUH WU 10 KPYTy Ha BHE3AIHBIN & J0JT0
MPOJIOJDKAIOIIHMIACS TIOPHIB B IpeiaraeMoM HanpasieHuu. Beé ske atmocdepa
[conpomuenenus] & NpUBBIUKA K COMPOTUBICHUIO €IE OCTAIOTCA.
[MocneobenenHoe Bpems & Bedep 3aHsATHI Bu3uTOM P. [Pumiapos], bx. [bxaparu]
& nepeBogom Purenst 11.23 & 24. YV bx. ecTh HOBbIE Nornueckue
NepexXrBaHuUs - Ha 3TOT pa3 rojioca bora & 4yn0TBOPHOTO HCLIETEHUS.
AWIIBapbs CErOIHA MOCIE0BATENBHO & ¢ MaJIbIM COMPOTUBICHHEM padoTana
MpH MOJETE NTHUIIBL. DTO CIYHYaJIOCh U PAHBIIIE, HO B TO BPEMSI KaK
UCKJIIOUUTENbHOE 00CTOSATENHCTBO. 3HAU€HNE HBIHEITHUX CHAIX B TOM, YTO 3TO
4acTh OOIIEro U pacpoCTpaHEHHOTO MPOBIKEHUs. Pymna nmonaep:xuBaet ceos,
HO 3aMETHO He MpoJBUHYNAach. BUkHsIHA uype3BbIuaiiHo MolHa B Bene.

bk, monyuyun BujieHUE IIBETHOTO TeJia B OTHoleHUH P. - mo3zanu pusnyeckoro
Tena - )KENToe B CHHEM, 3aTeM KpacHOe, KpacHOe B YEPHOM, BHOBb KPacHOE U
elé pa3 KEITOE B CUHEM.

C ceronnsamHeit Benp! onpenenénno Havanack aureparypHas padora JIxapmsr;
MOJTYYEHO JIOKA3aTeILCTBO OOIIEro YCIEIIHOTO IaBJICHUS JTyXOBHOW CHIIBI JIJIS
pabot JIxapmbl B Ipyrux; HO 3T0 emé He ynopsgodeHo. B Kputu & Camamke
ChJia elE He TOTOBA JIJIsi OPraHU30BAHHOTO JAECHCTBHS.

Bena/, enaswi] 11.23, 24, 25, 26 - ceroaHst 3aKOHYSHBI. DTO TTOKa3bIBaeT OOJIBIIIOE
MPOJIBMKEHUE B JUTUTEILHON YHEPTHUU.

Taoanue.




sadanam).

Mar. 30.

Mahadbhava of the trikaldrishti is asserting itself, but being often still
confused with the telepathy it is mixed with the trikaldrishti of possibilities &
is therefore still impure (asuddha, shankara).

Opening Sortilege.

S g A YO guon 9 |

afa e s e YN A

ie Forces of Action & Delight are to be combined and constitute the
Ananda of perfect self expressions in the material life.

Trikaldrishti of Time is beginning vaguely to arrange itself, eg Richard’s
arrival on the 29", not as had been arranged on the 28", his visit on the same
day, & less clearly in the afternoon. But the mind has as yet no confidence in
this action of the trikaldrishti. Moreover exact time is now seldom right; the
former siddhi is still dormant.

The day again was mostly passed in Kriti. Veda [11.]27.

Mar 31. Tuesday.

After a struggle the freer action of the higher vijnana has begun in
preparation for its becoming the full action & absorbing all other activities into
itself. A signal example of its minute action in tapas has been given in the
action of a wasp which was guided to a narrow hole in the glass & out contrary
to all probability, as it had to abandon five or six other natural lines of action to
go direct to this exit. The aishwarya began with resistance & crooked
movement (hvara) & ended in the straight & spontaneous action (riju). This is
a sign of the course that will be followed with the tapas. As yet, however, the
action of the higher vijnana is in the vijnanabuddhi instead of being in the
vijnana & on the vijnanabuddhi; unless it is in the vijnana there cannot be the
blaze predicted in the lipi for Tuesday.

Opening Sortilege
(1) waq g Ak 78 ot goity o fawsifas =1
AFaehatemfy HEAT @ HES I 1)

B Iloozomoexe. boeu. To ecth JIoBI Putama, Arau, Coma, bpuxacmaru, Bapyna
pacroniaratotcsi & MposIBIISIFOTCS, HAKOHEII, B CUCTeME (TpUXa; caJlaHaMm).

30 mapra.
Maxan0xaBa TPUKAJAPUILTH YTBEPKIAET ce0s1, HO, YACTO euI€ 3armyTaHHas
TeJenarueil, OHa CMEIUBAETCS C TPUKAIIPUIITH BO3MOXKHOCTEH & MOITOMY
el HeuncTa (anrynaaxa, maHkapa).
Ortkpeitoe ['aganue.
Ao g A Yo g9 &9 |
S e BT Werd SR w1

T. €. Cunel [etictBus & BocTopra 0KHBI OObETUHUTHCS U COCTAaBUTh AHAHTY
COBEPIICHHOTO CAMOBBIPAKEHUS B MAaTEPHAIIbHOM JKU3HU.

Tpuxanapuimtu Bpemenn HaunHaeT CMyTHO pacrionararh ceOs, Hatmp.,
npubbITHe Prumapa 29-ro, a He 28-10, Kak ObLTIO PacIOI0KEHO, €T0 BU3UT B TOT
ke JieHb, & [ono] meHee sicHo AHEM. Ho yM moka He UMeeT JOBEpHs 3TOMY
neicTBuIO TpukanapuTi. Kpome Toro, TouHoe BpeMst Tenepb peiko
IPABWIBHO; MPEXHISA CUIIXU ellé Oe371ecTBYeT.

Jlenb BHOBB ObLT MpoBeAEH T1aBHBIM 00pa3oM B Kputu. Bena [I1]. 27.

31 mapra. BropHuk.
[Tocne GoprOBI Hauanock HGosiee cBOOOIHOE AeMCTBUE BBICIIEH BUIKHSHBI B
MOATOTOBKE K €r0 CTAHOBJICHUIO TIOJHBIM JICHCTBUEM & TIOTIIOIIEHHIO B CEO0sI
BCEX JAPYIMX aKTUBHOCTEH. CUTHANBHBIN IpUMep €€ MUHYTHOTO JeMCTBUS B
Tanace ObUI JJaH B IBUKEHUH OChI, KOTOpasi HalpaBisulach K y3KOMY OTBEPCTHUIO
B CTEKJIE &, BOIIPEKH BCEl BEPOATHOCTH, TOCKOJIbKY OHA JIOJDKHA Obl1a
0TKa3aTbCs OT MATH WIN LHIECTH JIPYTUX €CTECTBEHHBIX JIMHUMN IBUKEHMUS,
HOLLIA MPSAMO K 3TOMY BBIXOY. AMIIIBaphsi Ha4Yajgach ¢ CONPOTUBICHUS &
VCKPHUBIIEHHOTO JIBHEHMS (XBapa) & 3aBepLIMIIach B IPSIMOM & CIIOHTaHHOM
necTBuy (pUIKY). ITO - MPU3HAK Kypca, KOTOPbIM OyIeT COpOBOXKAATHCS
tanacoM. OIHAaKO 10 CUX MOP JEHCTBUE BBICIIEH BUJKHSIHBI IPOUCXOJUT B
BUJKHSHAOY/IIXU, BMECTO TOTO YTOOBI MPOUCXOANTH B BUJKHIHE & Ha
BU/DKHSIHAOYIIXH; ITOKA B BUJPKHSHE HE MOXKET BCIBIXHYTH IJ1aMms,
NpEeACKa3aHHOE B JIMIU JJIs1 BTOPHUKA.




The suggestion of worldly life in this sortilege having raised spiritual
doubts, the solution was promised in a second sortilege
@ el a@?ﬁ Teqd, SuEESTIaaE e TaRases-
g aiamfutesacaaas 7 ffaegaes-
forere |

This justification leaving still some doubt as to the working justification, a
complete & decisive justification was promised in the third sortilege

(3) o fagmar wafa gedd 79 | |
TRz gt g 5@ WR: |

Therefore it is a vijnanamaya muktabhoga arranged in the ritam that is
suggested.

Strong opposition in the kriti. Struggle between old discouragement &
passivity & new tendency of even tapas.

April 1.
Opening Sortilege
qa O 379 A Hig WY AeH: |
J qEf: AEAT FS Y@ TR QI ST R
AT A 3T SN R WRG: AR |

AWM T ATIEIGAE THH |
39 gz afqw = sfivfiw smaf

That is the movement of the pranic forces of tapas increasing must reach
& become prakashamay & firmly established luminous impulsions; both minds
becoming one movement in Tapas.

Very clear rupas are now manifest with some stability on a background or
more rarely in the Akasha. The process of disengaging the crude rupa may be
said to be on the point of completion. Power works more constantly in the
ordinary field of its activities, & vijnana seeks to extend itself to the direction
of power. Here there are two movements, one seeking to guide the action

Omxkpwimoe [adanue
(1) waq g afk 7= o guiy foxr fershfemt 911
Afaehawemfy HEAT @ SIS B 1]

[Tpeanoxenne MUPCKOH KU3HU B 3TOM raIaHUM MOJHSIIO TyXOBHbIE COMHEHUS,
pemieHne ObUIO 0OEIaHO BO BTOPOM I'aJaHUU

~ (2) wEieRh SRIE] qewq, INTEfETITEE e G-
g aiamfufesacaaas 7 -
e |

DT0 onpaBaaHue, BCE el OCTABISIIONIEE HEKOTOPOE COMHEHUE, [npuHamo] B
KauecTBe pabouero ornpas/iaHus, NOJIHOE & pelIaollee onpaBaaHue ObLI0
00€eI[aHO B TPEThEM raJlaHUH

(3) o fagmar wafa geaa 7 9 |
T Fa e 39 9R: ||

Takum 006pa3om, mpeanaraeTcs UMEHHO BUDKHSIHAMast MyKTabxora,
pacIioyIoKEHHAs B pUTaMeE.

CunpHas onmo3uius B KpUTH. boppda Mexny cTapsiM yHbIHHEM &
IIACCUBHOCTHIO & HOBOM TEHACHIIMEN Ma)ke 1A Taraca.

1 ampens.
Otkpeitoe ['ananue

T A 3T A Afg YA aifeH: |
¥ q@Ef: IEAT SO Y@ I W 3T SR |
T A ST M W EG: GRRTARE: |

T\ T AT THSH |
39 gz afqwr <df s emaf

To ecTh nBMKEHNE IPAHUYECKUX CHUJI Talaca, BO3pacTasl, JOKHO T10CTHYb &
cTarhb MpakamaMaieit & TBEPIO YCTaHOBIEHHBIMU OCBEIIEHHBIMU UMITYJIbCAMU;
00a yma CTaHOBSITCS OIHUM JIBWXKeHUeM B Tamace.

OdeHb SCHbIE PYIIbI TETIEPh NPOSIBIAIOTCS C HEKOTOPOM CTaOMIIBHOCTBIO Ha (pOHE
Wi, pexe, B Akaiue. [Iponecc otnenenust cblpoii pynbl HAXOAUTCSI, MOYKHO




without insisting on knowledge, because knowledge is now only knowledge of
tendencies, and one seeking to know not only tendencies but eventualities & to
guide the action towards & through the eventualities. As yet nothing clear has
emerged.

April 2.
Doubt as to R’s [Richard’s] theories which are assailing the mind, eg.
theory of kama and ego as the seed of the world. Promise of a sortilege in reply.

Sortilege.
(1) FrRderas I8 Ff fFem |
T ¥ g T 9 ® AW g i
(2) zasrfy Al s o=@ = T |
q 3o §d fiarag TAfa s |
T A ASHA g |
TAL: etc.

Perfect Rupas (indistinguishable in appearance from reality, only in
bhava) eg a bell, scent bottle are now again manifesting, but only for a fleeting
fraction of a second. Telepathic drishti continues to widen & become surer &
surer in its better moments, but relapses back into confusion & false stress. The
higher vijnana emerges from time to time out of the telepathic mind or behind
it or above it.

Rupa developed in the evening, according to prediction one or two forms
of less crude rupa & even of dense.

April 3.

The blaze of the vijnana only temporary on Tuesday became steadier &
took possession of the knowledge in the form of the revelatory vijnana which
has hitherto been veiled except in exceptional movements. For the most part
this vijnana acts on the lower levels direct upon, in or close to the
vijnanabuddhi. It has not yet taken firm possession of the trikaldrishti.

Dense & developed rupa increasingly manifests but has not got hold on
the akasha. The action of the tapas varies & is still exceedingly uncertain, but it

CKa3aTb, Ha cTajuu 3aBepuieHus. Cuia 6onee MOCTOSTHHO paboTaeT B 0OBIYHOM
nose e€ NeicTBUM, & BUIKHSAHA CTPEMUTCS PACIIUPUTH €05 B HaIIPABICHUU
CHJIBL. 371€Ch €CTh JiBa IBUKEHUS, OTHO U3 KOTOPBIX CTPEMUTCS HAIIPABIIATH
JICCTBHE, HE HACTAaNBasl HA 3HAHUU, IIOTOMY YTO 3HAHHUE TETEPb - ITO TOIBKO
3HaHWE TEHJIEHIUH, a IPYTO€ CTPEMUTCS 3HATh HE TOJIBKO TCHIECHIUH, HO U
BO3MOXKHOCTH, & HaIpaBIIsATh AEHCTBHE K & uepe3 BO3MOoxkHOCTU. [Toka HUuero
SCHOIO el€ He MOABUIOCH.

2 ampens.
ComMHeHue oTHOCUTeNbHO Teopuid P. [Puiliapa], koTopeie oca)xaaroT yM, Harp..
TEOpHsI KaMbl U 3T0, Kak ceMeHu Mupa. Obelianue rajianusi B OTBET.
Tl'aganue.

(1) wSeaa= J& Tfa e |
T ¥ 9 T 9 @ WG g il
(2) Fagirfa gaf s o= = T |
q Ian: w9 Affarag rAfa e |
IeaE ISHA ISHA g |
AL etc.

CosepiieHHbie Pymbl (HeOTIMYMMBIE B BUIUMOCTH OT PEaIbHOCTH, JIUIIH B
OxaBe), Harp., KOJIOKOIBYUK, (DIIAKOH C TyXaMu, Telieph BHOBH MPOSBISIOTCS, HO
JIMILb HA MUMOJIETHYIO JIOJTI0 CEKYH/IbL. Tenenarnyeckoe JPUILITH MPOJOKAET
pacimupsaThCs & CTAaHOBHUTHCS BCE O0OJIee YBEPEHHBIM B €T0 JyYIlIe MOMEHTHI,
HO PelUIMBHUPYET Ha3a] B OeCTIOPSAIOK & JIOKHOE HampsikeHue. Bricias
BU/DKHSIHA TIOSIBIIICTCS BPEMS OT BPEMEHHU U3 TEJIENaTHIeCKOTO ymMa 0o
10331 HETO, JIM0O HA HUM.

Pyna Beuepom pa3BuBaach COTIIACHO MPEICKA3aHUIO HECKOIBKUX (hOopM MeHee
CBIpOM pynbl & Ja)e IUIOTHOM.

3 ampens.
[Tnamst BUIKHSHBI, TOJHSBIIIEECS BO BTOPHUK JIUIIL BPEMEHHO, CTajo Ooiee
YCTOWYMBBIM & MPUHSIIO BIIAJICHUE 3HAHUEM B (pOpMe BUIKHIHBI OTKPOBEHHUS,
KOTOpasi 0 HACTOSIIIErO BPEMEHU Obljla CKPBITON, KpOME Kak B
UCKIJTIOYMTENBHBIX JIBWKEHUAX. JTa BUKHIHA OOJIBIICH 4acThIO IEHCTBYET Ha
HU3ILINX YPOBHSX, HEMOCPEACTBEHHO HAa BUKHAHAOYAIXH, B HEM WM OJIM3KO K




has always a greater volume of effectiveness. Telepathy grows in power &
efficiency. Sahitya has been for some time suspended. Utthapana was resumed,
but without any advance.

April 4. Saturday.
Opening sortilege

3 Feiftr fagenf wst am S S o fa:
3 AdY AT o et 9@ @ oFd T I

ie - When the soul is illumined & knows the three kinds of knowledge of these
gods (ie Swar, Bhuvar, Bhur) & their eternal birth from the Divine
Parapurusha, Surya of the vijnana, sees in mortals the straight & the crooked
and illumines in his fulfilling power of upward movement their goings. This
indicates a promise that the action shall before long be illumined & guided by
the revelatory vijnana. In fact this has already begun this morning.

Saturday was fixed in the lipi (on Tuesday) for the fulfilment of the
movement begun on Tuesday. It has also been fixed in the thought for the
beginning of a new period in the siddhi, when the Yoga is to be applied fully to
life; for it is the fourth anniversary of my arrival in Pondicherry.

Lipis

1. The faith of love.
2. The faith . . destiny (yesterday)
3. Tuesday (yesterday) 5 Efficient telepathy (yesterday)
4. Thursday 6. Death of the difficulty . .
filled with God (d[itt]o)

The whole difficulty of the knowledge is now the difficulty of manifesting
the ritam in time with regard to the trikaldrishti, for the brihat & the satyam of
the revelatory vijnana are established, even in the trikaldrishti; but because
there is defect of the ritam, the siddhi slides back frequently to an inferior level
where this knowledge can be obstructed.

Lipis

5'. Imagination . . that is a form of desire

6. The glory of the ideality (is already manifested in the Thought & is
extending itself to the trikaldrishti).

7. Exhaustion of the difficulty . . the fulfilment of the glory of the

Hemy. OHa elé He npuHsIa TBEPAOE BlIaIeHUE TPUKAIAPHUILTH.

[InotHas & pa3Butas pyna nposiBisieTcs Bc€ yaile, HO He MoJIydnsia 3aXBar Ha
akaiue. /lefictBue Tanaca Bappupyercst & BCE ellé Ype3BblYaifHO HEYBEPEHHO,
HO OHO UMeeT BCcE 0obIINN ypoBeHb 3P PekTUBHOCTH. Tenenarus pacTér B cuiie
& s>dpdextruBHOCTH. CaxuThs ObUIa IPUOCTAHOBIEHA HA KAKOE-TO BPEMSL.
VYTTXanaHa BO300HOBHIACH, HO 0€3 KaKOTO-JIH00 TPOIBMKEHUSL.

4 anpens. Cyb06ora.
OTkpbITOE rajaHue

3 Feiftr foaeenf s WA S ggaw = o |
3 Ay AT = a8 gl R w1

T.e. - Korna nyma oceniena & 3HaeT Tpu BuAa 3HaHUs 3TuX 00oroB (T. €. CBapa,
bxysapa, bxypa) & ux Beunoe poxxaenue u3 boxecrsennoro Ilapamnypyimy,
Cypbu BUDKHSIHBI, BUIUT B CMEPTHBIX NpAMOe & UCKPUBIEHHOE U OCBELIACT UX
CTE3H €r0 MCIIONHSIIOMEH CUIIONW BOCXO/ISIIETO ABIKECHUSA. DTO YKa3bIBaeT Ha
oOenranue, 4To JeHCTBUE B OniKaiiiee BpeMs JOJDKHO OCBeIaTbes &
YIPABIATHCS BUIKHAHON OTKpOBEHUsA. DAKTUUECKU yTPOM 3TO YK€ HA4aJlOCh.
Cybboma Oblna yCTaHOBJICHA B JIUIH (BO BTOPHHK) JIJIsI 3aBEPIICHUSI IBHXKCHHUSI,
HA4YaToro Bo BTOpHUK. OHA Takxe ObLIa yCTAaHOBJICHA B MBICIIHU ISl Ha4aja
HOBOTO TIEPHOJIA B CHIXAX, Koraa Mora 1o/mkHa GBITh TOJTHOCTHIO MPUMEHEHA K
YKHU3HH; TIOCKOJIBKY 3TO 4eTBEPTasi TOJOBLIMHA MOero npuobiTus B [lonaumeppu.
Junuc

1. Bepa nobsu.

2. Bepa . . cyovba (Buepa)

3. Bmopnuxk (Buepa) 5. D¢ghexmuenas menenamus (Buepa)

4. Yemeepe 6. Cmepmv mpyonocmu . . 3anoineHnou bocom (To xe)
Bces TpyaHOCTB 3HaHUSA - 3TO TENEPb TPYAHOCTH MPOSBICHUS pUTaMa BO
BPEMEHH B OTHOUICHUH TPUKAJJIPHUILTH, IIOCKOJIbKY OpuxaT & caTbsiM
BUDKHSTHBI OTKPOBEHHSI YCTAHOBIICHBI, 1aKe B TPUKAIJIPUIITH; HO U3-32 TOTO,
YTO €CTh JAe(PEeKT puTama, CUIJAXU 4aCTO COCKAIb3bIBAIOT Ha3a/l Ha HU3IIHMA
YPOBEHb, TJI€ 3TO 3HAHUE MOXKET OBITh 3aTPYIHEHO.

Jlunuc

5.1 Boobpasicenue . . komopoe ecmv popma dcenanus

6. Cnasa uoeanvnocmu (yxe npossisiercsa B Meiciu & pacmmpsiet ceds Ha
TPUKAJJPHILTH).




ideality . . the glory of the lipi.

Owing to the efflorescence of the revelatory faculty, Agni & Soma, the
Ananda & the Tapas are now taking united & harmonious possession of the
mind; obstacles are taking their right place in the knowledge as means and
managements for the accomplishment of the decreed end. The Ananda of
obstacles & defeats is therefore now increasing & possible in perfection,
because it is no longer a tamasic ananda bringing with it cessation of Tapas.
Thus a development long ago insisted on & always obstructed is now being
fulfilled, the view of the obstacle & defeat as a step towards victory & the
ananda on that basis, not on the basis of tamasic submission (nati) in the idea
that defeat is the will of God. The sortilege of March 30 is now fulfilled. Agni
& Soma together have become dasushe mayas. This involves the fulfilment of
the sortilege of the 29™. Ni karma manyum durevasya shardhatah. That of the
1* April & today’s must follow. Only Tuesday’s still remains doubtful.

" Numbered in sequence to the four lipis near the margin, those numbered 5 and 6 were apparently not
noticed.

Notable fulfilments of the aishwarya now occur, eg in regard to Home Rule
& the increasing tendency to settle it by agreement between the two parties.

Lipi-

8. The delight of the ideal responsibility - (ie the renunciation of the
personal responsibility of the ego & the acceptance of the universal
responsibility of the Prakriti to fulfil the commands of the Ishwara)

9. It is still . . tonight (ie still resisted in the trikaldrishti - tonight
success)

10. Today . . the illumination in the trikaldrishti.

It was perceived that the Ananda Brahman long increasing upon the active
consciousness would today find its permanent base and then continue to
possess the whole akasha of the being. The process has actually begun both
within & without. The general physical bhukti is also remanifesting with a
firmer grip on the body. In both cases discomfort & pain are included in the
Anandabodha which is mild & tepid, not chanda and not either saumya.
Trikaldrishti is assuming the revelatory method, but the process is only at its
commencement.

7. chepnaHue mpydﬂocmu . . UCNOJIHEeHUe CA8bl UOEAIbHOCU . . CIIA8A JIUNU.

Bcenencteue pacisera crmocooHocTn oTkpoBeHuss Arau & Coma, AHaHIa &
Tamnac Tenepp NpUHUMAIOT 00bETMHEHHOE & TAPMOHUYHOE BIIAJICHUE YMOM;
MPENATCTBUS 3aHUMAIOT UX MPaBUIHLHOE MECTO B 3HAHUU, KaK CPEJCTBA U
MEHEDKMEHT JIJIsL TOCTHKEHUS 3as1BJICHHOM 1ienu. Benencrue storo AHanaa
MPENATCTBUN & MOpakeHUH Tereph Bo3pacTaeT & BO3MOYKHA B COBEPILICHCTBE,
TaK KakK 3TO YK€ He TaMacH4ecKasi aHaH/1a, IPUHOCSINAs ¢ COOO0M MpeKpaleHne
Tanaca. Takum 00pa3zom, pa3BuUTHE, TaBHO HACTOATEIHHO TpeOyeMoe & Bceraa
MPENSTCTBYEMOE, TEIIEPh BHITIOIHAETCS, BOCTIPUATHE MPENSATCTBUMN &
MOpaKEeHUH, KaK I11aros K nobesae & anaunue, [npoucxooum] Ha 3TOM Oas3uce, a
He Ha 0a3uce mamacuyeckoeo TOAUUHEHUSI (HATH) C UIEEH, YTO MOPAKEHUE -
a1o Bouist bora. I'ananue ot 30 mapra Teneps BoinoiaHeHO. ATHU & CoMa BMecTe
CTalu dacyuie mavsc. ITO BKIIOUAET BBIIOJIHEHUE rafganus ot 29-ro. Hu kapma
MaHviom dypesacws wapoxamax*. Te ke oT 1-ro anpens & OT CerOAHSAIIHETO
JIHSL TOJKHBI TTOCTe0BaTh. JIUIb /ebinonnenue eadanusi] OT BTOpHUKA €I
0CTaéTcs 1MOJI COMHEHHUEM.

1 Iponymeposaro 8 nOCie008aMeENbHOCIU C YeMbIPbMsL IUNU C Kpato; [aunu] noo nomepamu 5 u 6,
04eBUOHO, He ObLIU 3aMeUeHbl.

Tenepb NPOUCXOAAT IpUMEUaTENIbHbIEC UCIIOJIHEHUSI allllIBapbU, HAIIp., B
oTHolIeHuU XoyM Pynsa & Bo3pacTaronieil TeHISHIIMM YCTaHOBUTD €0 0
COMIAILICHUIO MEX]Y ABYMSI CTOPOHAMU.

Jluny -

8. Bocmope udeanvrou o6s3annocmu - (T. €. 0TKa3 OT JIMYHOW 00S3aHHOCTH 3T0
& npuHsATHE YHUBEpCAIbHOM 00s13aHHOCTH [IpakpuTi HCTIOTHUTH KOMaHIbI
NiBaper)

9. Omo 6cé ewé . . cecoomns seuepom (T. €. BCE €Il1€ UCTIBITHIBACT COMTPOTHUBIICHUE
B TPUKAJJPUILITH - CETO/IHSI BEUEPOM YCIIEX)

10. Ce2o0ms . . oceewjenue 8 mpukaiOpuuimu.

brio BocpunsTo, uto AHana bpaxmaH, 10J1ro BO3pacTaronifi Ha/l aKTUBHBIM
CO3HAHHEM, CEro/iHs OOPETET ero MOCTOSIHHYIO 0a3y U 3aTeM MPOJOHKUT
oOnanarh Bceil akamei cymectsa. [Ipornece pakruueckn Havasics M BHYTpH, &
BoBHe. O011ee Gpuznueckoe OXYKTH TaKKe BHOBB IIPOSBIIACTCS ¢ 0oJiee TBEPABIM
yaepxaHueM tena. B 06oux cnydasx quckoMpopt & 00b BKITIOUEHBI B
AHaH1a00/1Xy, KOTOpas SBJISIETCS MATKOW & TPOXJIaTHOM, HM YaH0M, HU
cayMbeil. TpUKaIJIPUIITH IPUHUMAET METOJI OTKPOBEHUSI, HO MPOLIECC JIUIIIb B
Havase.




April 5.

A strenuous & sustained attempt since yesterday evening to bring back by
all the old devices the old nirananda. Hitherto there has been no success except
in the external touches. The nearest approach to success has been secured by
the return to the old tapatya & struggle with adverse forces to bring about the
Aishwarya; this is always attended by confusion of knowledge & then by
nirananda, physical discomfort of the struggle in the mind and the failure
leading to emotional pain & revolt.

Sortileges - (1) Comme une partie de la famille

(2) =< 9w fowr. . wEfa = faefa

(3) T dfeed SRY T8 g& Ffdamss |
S0 e STV gad g SR O I

(4) SrFgEEn ST S SHAT fEa S gfee: |
STt fue e Tl 3 siFvaegasE A |

ie Knowledge & Ananda, creators of the various possessions & felicities,
creators of the purified heaven of mind are also to be creators of a purified &
blissful body & become protectors of all that has been created in the being; the
gods have made them the navel, central support, of the divine & immortal
nature. For that it is necessary that the full abundance of Ananda (Indo vrisha)
should be maintained in the system & the opposition should be regarded as
belonging to the operations of the favouring Shakti. Then the Aswins are to
enjoy the object pressing the Soma out of it like stones of the distilling, to
hasten to enjoyment like kites to their nest, to take enjoyments & actions as
delightful offerings to the gods & to do all this as soul powers expressing the
thing desired in the knowledge, not in the ignorance. The Aswins are the gods
of vital Strength & Joy.

Veridical Rupa

Rupa of the ear - (karna = Sruti); interpreted, Sruti, inspirational
knowledge has to act so as to lead back the environmental nature to drishti in
the trikaldrishti. This very soon began to be fulfilled.

The Srauta vijnana is now combating the return of error & evolving the
finality of the certain & decisive trikaldrishti. Meanwhile the final purification
& illumination of the tapas is being prepared.

There was a perfectly vivid & unbroken continuity of single movement in
several images of swapna-samadhi along with lifelike perfection of the scene.
But fixity does not yet establish itself.

* nyCcmuv Mbl U3OHUM CIPACTbL €20 31020 NOPbLEd, KO20d OH 8bl08UeAen BNEPED €20 CUTLY.

5 anpeus.
HampspxéHHast & HenmpephIBHO IIAIIASsICS CO BUSPAITHETO Bedepa MOMBITKA
BCEMH CTapbIMH MEXaHH3MaMHU BO3BPATHTh CTapyto HUpaHaHnay. Jlo HacTosIiero
BPEMEHHU HE UMeJa ycrexa, KpoMe Kak BO BHEIIHUX NpHKacaHusax. Hanbonpmiee
npuOIIDKEHHE K ycrexy ObUIo 00ecreueHo BO3BPaToM K CTapoi Tanarbe & K
0opr0e ¢ HeOMaronpUATHBIMY CHJIaMH, BEI3BAHHBIMU AHIIIBapheif; 3TO Beerna
COIIPOBOX/IaeTCsl OECIOPSIIKOM 3HAHHS & 3aTe€M HHUpaHaHIOH, pusnueckum
TUCKOM(OPTOM OOpHOBI B yME M HEYCIICIIHOCTBIO, TPUBOSIINMHU K
AMOIMOHAIBHON 00K & OyHTY.
INapanus - (1) Kak yactb cempu™

(2) s g fowr. . vefa @ fefa

(3) T dfced SRY o g Ffdamsst |
SR e IFUYIET goT T SR Qe |

(4) QYT ST O S e ST afere: |
S foerE e T QE Svagas AR 1|

T.¢. 3HaHWe & AHaHJa, TBOPIIBI PA3TMYHBIX BIAICHUNA & OJaKEHCTB, TBOPIIBI
OYMIIIEHHBIX HeOeC yMa TakKe JOJKHBI CTaTh TBOPIIAMH OUUIIIEHHOTO &
OnakeHHOTO Teja & CTaTh 3alUTHUKAMHU BCETO, YTO COTBOPEHO B CYILIECTBE;
6oru cienany Ux MynoM, LeHTpalbHOM onopoi, 6oxecTBeHHON & GeccMepTHOM
npuposl. s 3TOro He0OX0AMMO, YTOOBI B CUCTEME MOIIEPKUBAIOCH [TOJTHOE
n3zobunue Anannsl (Muao Bpuina), & onmo3uius AOKHA pPacCMaTpUBATHCS KakK
MpUHAAJIekKaIIas ACHCTBUAM MOKpoBUTENbCTBYIOMIEH [1lakTi. 3aTemM AIBUHBI
TOJDKHBI HaCTaX1aThCsl 00bEKTOM, BEDKMMas U3 Hero Comy, mogoO6HO
JTABWJIBHBIM KaMHSIM, CIICIINTh K HACIAXKICHUIO, KaK KOPIIYHBI K UX THE3NY,
MPUHUMATh HACIAXKIEHUS & NEUCTBUS, KAK BOCXUTUTEIbHbIE IPUHOLICHUS
Ooram, & nenarb BCE 3TO, KaK CHJIbI IyILIH, BBIPAXKAIOIINE KEJTAEMYIO BEIllb B
3HAHWHU, 2 HE B HEBEXKECTBE. AIIBUHEI - 6oru BuTansHoM Cuinbl & Pagoctu.
IIpasousas Pyna

Pymna yxa - (kapna = llpytn); uatepnpetupyemas, llIpyTu, BIoXHOBEeHHOE
3HAaHME JOJKHO JIECTBOBATh TaK, YTOOBI BECTH HA3a/ OKPYKAIOILYI0 IPUPOY K
JPUILTH B TPUKAIIPUIITH. DTO OYEHb CKOPO HAYaJ0 UCIIOIHATHCS.

[IIpayta BUKHSIHA Terieph OOpETCs ¢ BO3BpAILEHUEM OLIMOOK & pa3BUBAET




April 6.

There is an attempt to break the violently pronounced tamas of the body
which has prevented all work recently. Today there was sahitya (Veda 11.28);
yesterday some utthapana. But the tamas persists. There is also inactivity, for
the most part, of vijnana, lipi & rupa; only the Aishwarya makes slow progress.

Ananda Brahma is now an established element of the Brahmabodha, but it
is not perfectly manifest in the mortal object, only as something possessing &
enjoying it so that grief, discomfort etc, while keeping their nature, are yet
movements of Ananda. But the personal Anandamaya Purusha is only
occasionally manifest.

April 7

The Anandamaya Saguna becomes more & more immanent in all objects,
& what is more difficult in all beings, to the conscious vision. The vision of all
movements of sensation as forms & vikaras of Ananda-Chit-Sat is now fixed,
as also the comprehensive Ananda-Akasha in which all things move, & of
actions as vikaras of Ananda-Tapas.

Today also the Mahakali Tapas seems to have been permanently fixed in
the system free from all accompaniment of rajasic ego or of straining, unquiet,
eagerness, in full harmony with the first chatusthaya. Only faith in the destiny
is needed to assure & complete the undisturbed entirety of the second
chatusthaya.

The third has been largely inhibited, except for its indirect action in the
vijnanabuddhi, for the last few days, although great results have fixed
themselves in the actuality even in the midst of this period of suspense, reserve
& comparatively unprogressive balance. The issue now is as to the relations of
the Maheshwari and Mahakali forces. The Maheshwari pratistha has to be
covered over entirely by the Mahakali contents of the Mahasaraswati bhava &
that again to inform itself with the colouring of the Mahalakshmi bhava (love,
madhurya). All these results are preparing, but largely dosha, in the avyakta.

OKOHYATEJIbHOCTh HECOMHEHHOTO & pemaromero TPUKaJIAPHUIITH. Tem
BPEMCHCM MMOATrOTaBJIMBAIOTCA OKOHYATCIbHOC OYUIIICHUC & OCBCUICHUEC TaIraca.
brina COBCPUICHHO ApKas & HCHAPYIICHHAA HCIIPCPBIBHOCTL CIMHOI'O0 JABUKCHUA
B HCCKOJIBKHX H306pa)K€HHHX CBallHa-CaMaJixXu HapsaAay € )KI/I3H€HOZ[O6HI>IM

COBEPIIICHCTBOM CIleHbl. Ho (puKCHMpOoBaHHOCTH eI He YTBEpaUIach.
* ¢p.

6 anpeus.
[IpeanpruHuMaeTcs MOMBITKA CIOMAaTh HACUILCTBEHHO BBIPAXKEHHBIN Tamac Tela,
KOTOPBIM HeAaBHO MpeaoTBpaTil Bcio padorty. Ceroqus Obuta caxuthbs (Bena
I1.28); Buepa Hexoropas yrrxanana. Ho Tamac ynopctByet. EcTh Takke
HEAKTUBHOCTh, B OCHOBHOM BU/DKHSIHBI, JIMMIU & PYIIBL; JTUIIb AWIIBAPbS
COBEpLIAET MEAJIEHHBIN ITporpecc.
Amnanna bpaxwma - Terepb yCTaHOBJICHHBIN 1eMeHT bpaxmabonxu, HO OH
MPOSIBIISICTCSI HECOBEPIIIEHHO B CMEPTHOM OOBEKTE, JIMIITh KaK HEUTO,
oOmanaromiee & Haclaxaarolleecs UM, TaK 4To rnevalib, AUCKOMQPOPT U T. 1.,
MOKa COXPAHSIOLIUE UX MPUPOTY, BCE JKe SBISAIOTCS IBMKeHUSIMU AHaHbl. Ho
nuyHbId AHanaamaiia [lypyma nposiBisieTcs JUilb BpeMsi OT BpEMEHH.

7 ampenst
Ananpgamaiis CaryHa ctaHOBUTCS BCE 0ojiee MMMaHEHTHBIM BO BCeX 00BbEKTax
&, uT0 GoJiee TPYAHO, BO BCEX CYIIECTBAX IS CO3HATEILHOTO BHJICHUS.
Bunenue Bcex nBMKEHUH BOCIIPUATHSA, Kak hopM & Bukap AHaHbel-Uut-Cat
TETeph YCTAaHOBIIEHO, TAKXKE KaK BCECTOPOHHEN AHaHa-AKallli, B KOTOPbIX
JIBIOKYTCS BCE Bely, & JCMCTBUI, Kak BUKap AHaHja-Tanaca.
Ceronnst Taxoke Maxakanu Tanac, moxoxe, ObUT IEPMAHEHTHO YCTaHOBIICH B
cucTeMe, CBOOOIHOI OT BCSIKOTO COMTPOBOXKICHUS PaKaCUYECKUM 3T0 WU OT
HaNpsDKEHUS, OECIIOKOMCTBA, PBEHHUS, B IIOJIHOM TapMOHUU C TIEPBOU
yarymraiieii. HeoOxonrma muiib Bepa B Cyab0y, 4To0ObI 00ecTIeunTh &
3aBEPIUUTH HEPYIIUMYIO IIOJHOTY BTOPOU YaTyLITalu.
TpeThsi B 3HAUUTEIBHON CTENIEHU 3aTOPMOXKEHA, KpoMe €€ KOCBEHHOTO JEHCTBUS
B BU/DKHSIHAOYIIIXY B TEUCHUE HECKOIBKUX MOCICTHUX THEH, XOTS OOJbIIIHe
pe3ynbTaThl 3apuKcupoBaiu ceds B peaibHOCTH JIaXKe MOCPEIu 3TOTo Iepruoaa
MIPUOCTAHOBKH, pe3epBa & CPAaBHUTEIBHO HEMPOTPECCUBHOTO DaiaHca.
[TpoGnema Tenepr BO B3aMMOOTHOIIEHUIX MaxemiBapu 1 Maxakanu cuil.
MaxeniBapu mpaTUIITXa T0JKHA OBITH MOJHOCTHIO OKphITa Maxakaiu
conepkanueM MaxacapacBaTu 0XaBbl, & 3TO CHOBA COOOIIUT O cebe OKpacKoit




April 8"

Dream this night, after a long struggle, recovered a sufficient coherence,
not perfect,- for two separate dreams, connected in purpose or thought but
diverse in time & surroundings, were falsely linked and there was false
adhyaropa of personal & present ego in the principal personage, - but sufficient
for the vijnana to work and disengage truth from error. There is a tendency also
to recovered activity of coherent & thought-governed swapna-samadhi.

Lipis
1. Self-existent trikaldrishti
2 Disengage the faith from its obstacles
3 Authority of the lipi - exaltation of the lipi
1. Telepathy is now self-existent; trikaldrishti is to become the same. This
has now begun to be fulfilled in the telepathic parts of the trikaldrishti which
are revealing everywhere their satyam, but not yet their ritam, for the latter is
hampered by the false action of sense-mind in interpreting the vijnana as well
as the telepathic perceptions. The self-existent vijnana trikaldrishti is also
occurring at times, imperfect, but fairly consecutive.
2.The mechanism & principles of working, the object of apparent
retardations & relapses, deviations, errors, failures, are now becoming so
apparent that the faith in the purposeful guidance of the Ishwara is on the point
of being perfected. Faith in the ultimate fulfilment is only contradicted or held
in suspense, (1) as to the physical siddhi in times of great obscurity, (2) as to
the destiny, at all times, except moments of strong force & enthusiastic sraddha.
There is now restored faith in the perfect particular satyam of the telepathy &
its imperfect ritam; the same is incipient with regard to the particular
movements of the trikaldrishti where they are not challenged by doubt or
corrective intimations of other possibility in the mind. There is deficient faith in
the effective particular aishwarya or in the general rapidity, though particular
rapidity is admitted, as also relative rapidity except in the fourth & fifth
chatusthayas.

Lipi
4 Aishwarya 5. astral .. astral (referring to a tendency to consider
favourably the bases of European & Theosophical mysticism)

Maxasakmmu 6xaBsl (J1I000Bb, MaaXypbs). Bee atu pesynbrarsl
MOJITOTABIIMBAIOTCS, HO B 3HAYUTEIILHOU CTETICHH 00U, B aBBSIKTA.

8-ro ampens

DTOI HOUBIO CHOBHUICHUE TIOCIIE JITUTENBHON 00pbObI BOCCTAHOBHIIO
JIOCTaTOYHYIO, HO HE COBEPUIEHHYIO, IOCIEA0BATENILHOCTD - TOCKOJIBbKY J1Ba
OTJENbHBIX CHOBH/IEHUS, COSAMHEHHBIE B HAMEPEHUH WU MBICIH, HO
pasiuyaronrecs BO BpeMEHH & OKPY>KEHUHU, OBLITU JIOXKHO CBSI3aHBI, U ObLIO
JI0HOE aAXbAPOIIa JUYHOTO & MPUCYTCTBYIOIIETO 3T0 B IJITABHOM MEPCOHAXKE, -
HO JOCTaTOYHYIO JUIsl TOTO, YTOOBI BUPKHSAHA padoTaia U OTAEINIa UCTUHY OT
omnOKu. EcTh Takyke TeHJEHIHS K BOCCTAHOBICHHON aKTUBHOCTHU
MIOCJIEZI0BATENILHOTO & YIIPaBIISIEMOI'0 MBICIIbIO CBAITHA-CaMa/IXH.

Jlunuc

1. Camocywecmsyrowee mpuxkaropuwimu

2. Omoenums 6epy om eé€ npensamcmeull

3. Aemopumem nunu - dK3a16Mayus IUNU

1. Tenenarus Tenepb CaMOCYIIECTBYIONIAS; TPUKAPUIITH JTOJIKHO CTaTh
TaKUM Xe. DTO TeTeph Ha4aJlo BBIIOJIHATHCS B TEJIENATHUECKUX YaCTAX
TPUKAIJIPHUILTH, KOTOPbIE PACKPHIBAIOT MOBCIOAY UX CaThsIM, HO €Ilé HE UX
puTam, OCKOJIbKY MOCIEIHNUMN 3aTPYAHEH JIOXKHBIM JEHCTBHEM YyBCTBEHHOT'O
yMa B UHTEPIPETAIIMH BUIKHSIHBI, TAK e KaK TeeNaTuyeCKUX BOCTIPUSATHUH.
CamocyniecTByroliee BUPKHIHA TPUKAJIIPUILTH TAKXKE IPOUCXOJUT BPEMS OT
BpPEMEHH, HECOBEPILIEHHOE, HO IOBOJILHO MOCIIEI0BAaTENBHOE.

2. MexanusM & IpUHIHIEI paboThl, 00BEKT BUAMMBIX IPOMEITICHIH &
PELUINBOB, OTKJIIOHEHUH, OITMOOK, HEY/lau, TeTeph CTAHOBUTCS HACTOIBKO
OYEBUIHBIM, UTO BEpa B LIEJEYCTPEMIIEHHOE PYKOBOACTBO MIIBapbl HaxonuTcs
Ha TpaHy coBepIIeHCTRa. JINIIb Bepa B OKOHYATENTFHOE BBITIOTHEHHE BCTPEUaeT
IPOTUBOPEUNE WIN yIEpKHUBAETCS B IPUOCTAHOBKE (1) OTHOCUTENBHO
bu3NYeCKUX CHIIX BO BpeMeHa OONbIIOro 3aTeMHEHUS, (2) OTHOCUTENBHO
CynbOBI BCerzia, KpOME MOMEHTOB MOIIHOM CHUJIbI & BOCTOPKEHHOW MIPAJIXH.
Terneps ecTh BOCCTaHOBIIEHHAsI BEpa B COBEPILICHHBI KOHKPETHBIN caThsiM
TesnenaTuu & B €€ HECOBEPIICHHBIN pUTaM; TO )K€ HAUMHAETCS] B OTHOLLIEHUH
KOHKPETHBIX JBI)KEHUHN TPUKAJAPUIITH, TA€ OHU HE OCIIApPUBAIOTCS COMHEHHUEM
WJIM KOPPEKTUPYIOIMMH HaMEKaMU Ha JIPYT'yl0 BO3MOKHOCTh B yMe. EcTb
HernojHas Bepa B 3PPEKTUBHYIO KOHKPETHYIO alllIIBAPbIO WU B OOIIYIO
CKOPOCTb, XOTS KOHKPETHAsi CKOPOCTb JIOMYCKAETCsl, TAKXKE KaK OTHOCUTEIbHAs
CKOPOCTh, KpOME KaK B UETBEPTOU & MATON YaTyIITANAX.

Jlunu




5. Exulting (effective aishwarya)

6. Liberty (now complete except in the body)

7. Exit insistent tapas - (ie physically insistent with the stress of
external desire).

Physical Ananda (Kama), constantly combated & at last almost entirely
suspended, is now again attempting to reestablish its constant recurrence. Its
intensity remains constant & has not to be rebuilt, in spite of lower touches, but
its extension has been suspended & is not yet remanifested. For one day, at
least, there was a practical suspension of all kamananda (maithuna) except,
possibly, in obscurer or suppressed movements.

Ritam of trikaldrishti is still successful[ly] resisted, although it is more
frequent than it was when the forward movement was suspended. It is,
however, progressively purifying itself of error. Aishwarya & ishita are also
becoming more & more effective & exultantly effective, in accordance with the
morning’s lipi; for the bar or prohibition against exultation is now withdrawn,
because harsha of the lower mind (joy of fulfilled desire) is now being replaced
by chanda saumyata of the anandamaya observation in the desireless sakshi.
Formerly, will always created immediately a reactive opposition which brought
about, and more often than not with either immediate or eventual effectuality,
different or reverse movements. Now this principle of resistance is less
frequent, less confident or not at all confident, tired and seldom eventually
effective except in the pure physical object or in things of the karma & even
there its power is slowly but steadily waning. The triumphant immediate force
with which it acted, is almost dead; when a ghost of it revives, it is almost
immediately tired, & if it persists, persists with difficulty.

The Anandamaya Lilamaya Saguna is now being established in the
conscious observation of persons & objects, although the Anandamaya Saguna
is the usual bodha & there is a tendency of relapse to the mere Jnanamaya
Saguna, but this is comparatively rare. Anandamaya Saguna tends to be the
assured level (sanu) of the Brahmadarshana from which there is a steady
tendency to rise to the Lilamaya. Formerly the sense of the Lilamaya Krishna
or Narayana used to blot out the Jiva and, also, it used to be isolated without
the background & continent of the Sarva Brahman or the pervasive content of
the Sarva Ananta Jnana Brahman, - it was divine Anandamaya personality
concentrated in a single individual being. All the suspensions, relapses &

4. Auwesapos 5. acmpan . . acmpan (00paIeHo K TEHACHITUN OJIaroNpHUATHO
paccmarpuBarh 0CHOBBI EBporelickoro & Teocodckoro MUCTHITH3MA)

5. Jluxosanue (3ppexTuBHAS alIIIBapbhs)

6. Ceob600a (Teneph MoaHas, KPOME Kak B TEJE),

7. Boixoo uz nacmotiuusozo manaca - (T. €. 13 PU3NIECKN HACTOWIUBOTO C
HaNpsHKEHUEM BHEITHETO JKEJIaHus).

Odusnueckas Ananna (Kama), moctossHHO moOexaaemas &, HaKOHEI, TTOYTH
MOJIHOCTHIO MPUOCTAHOBIIEHHAS, TENIEPh BHOBD IBITAETCS BOCCTAHOBUTH €€
MOCTOSTHHOE MOBTOpeHKEe. E€ MHTEHCUBHOCTH OCTAETCs MOCTOSIHHON & He
JIOJKHA OBITh BOCCTaHABIIMBaeMa, HECMOTPS Ha HU3IIKME MMPUKAcaHus, HO e
pacuipenue ObIJI0 MPUOCTAHOBICHO & MOKa He BO30OHOBIsieTcs. [1o kpaiineit
Mepe, B TEUEHUE OJHOTO JIHS OblIa MpaKTUIeCKasi MPUOCTAaHOBKA BCEH
KaMaHaH/Ibl (MaUTXyHBI), KPOME KaK, MOXKET ObITh, B 3aTEMHEHHBIX WIIN
MOJIaBJIEHHBIX JIBUKEHUSIX.

Putam TpukanapumTH ené UCTIBITHIBAET YCIIEITHOE COMPOTUBRIICHHUE, XOTS OH
0oJee 4acT, 4eM B TO BpeMsi, KOTJia ABHKEHHE BIEPET ObLIO MPUOCTAHOBIIEHO.
Brpodem, oH IporpecCUBHO OYHIIAET ceOst OT OIMMOOK. AWIIBapbs & UITUTA
TaKXke CTaHOBATCS Bc€ Oonee apdexrnBHBIMU & nHKyrOIIE Y3PPEKTUBHBIMU B
COOTBETCTBHUH C YTPEHHUM JIMIH; TOCKOIBKY Oapbep WM 3allpeT Ha JIMKOBaHHE
TETephb CHSAT, TOTOMY YTO Xaplilla HU3IIETO yMa (paJoCTh BHITTOJIHEHHOTO
JKeJlaHus1) TeTeph 3aMEHSIETCs YaH/a cayMbsITON aHaHamails HaOMroneHus B
CakIIy, JUIIEHHOM kenaHui. [Ipexae Bois Bceraa cpa3zy co3gaBalia
PEaKTUBHYIO OIIMO3UINIO, KOTOpas BhI3bIBAJA, U Yallle JINOO ¢ HEMEIJICHHOH,
1100 ¢ KOHeYHOH 3(pPEeKTUBHOCTBIO, APYTHE WK OOpaTHBIE IBUKEHUS. Ternepn
STOT MPUHIUI COMPOTUBIICHUS MEHEE YacT, MEHee YBEPEH WUJIM HUCKOIBKO HE
YBEPEH, BBIJIOXCS U PEJIKO B KOHEYHOM CUETE 2(PPEKTUBEH, KPOME KaK B YHCTO
¢buznyeckux 00bEeKTax WK B BElIlaX KapMbl, & Ja)Ke TaM €ro CHjia MeIJIeHHO,
HO HEYKJIOHHO yMeHbIaeTcs. Top:kecTByIolas HeMe/IJIeHHas Cujla, C KOTOPOM
OH JIeHICTBOBAJI, IOUYTH MEPTBA; KOT/a MPU3PAK €ro BO3POXKIAETCS, OH
BBIJIBIXAETCs TOUYTH CPa3zy, & €CIU COXPAHSIETCS, TO C TPYIOM.

Amnannamaiis JInnamaiis CaryHa Tenepb yCTaHaBIMBAETCS B CO3HATEIIBHOM
HaOMIOCHNH 32 JIIOIbMU & 00bekTaMu, XoTs AHaHaMaiis CaryHa siBsieTcs
00BIYHOM 00/IX0H, & TaM €CTh TCHJCHIIHMS PelHIUBa K pocToMy J[KHsIHAMAKS
Caryna, HO 3TO CpPaBHUTENBHO peako. AHaHnaMaiist CaryHa UMeeT TeHICHIIUIO
OBITH TApAaHTHPOBAHHBIM YPOBHEM (caHy) bpaxmanapiiansl, 0T KOTOPOTO €CTh
yCTOMYMBas TEHAEHUUS NOJAHUMAaThCs K JInmmamaiie. [Ipexne omrymenue
Jlunamaiiss Kpunaer unmn Hapasiael iMenno 0ObIKHOBEHHE 3aCIOHATh J)KUBY H, K
TOMY €, OHO OOBIKHOBEHHO OBUIO M30JIMPOBAaHHBIM 0e3 (hoHa & KOHTHHEHTA




retardations of the Brahmadarshana during the last few years have had for their
object the removal of these & other defects and the development & harmonious
unification of its various aspects, Saguna & Nirguna, Purusha-Prakriti,
Ishwara- Shakti, Prajna-Hiranya-Virat, Sarva with Ananta, Sarva-Ananta with
Jnana, Sarva-Ananta-Jnana with Ananda etc. The unification seems now to be
approaching completion.

The interpretation of the lipi is also now acquiring a firmer sureness and
quickness & with this movement there keeps pace a growing authority of the
lipi. All intimations of knowledge are now accepted not only in theory & faith
but in practice & perception as satya, & both the tendency of the mind & its
capacity for discovering the true source & nature of all suggestions is
increasing. Only the primary error of estimation & its subsequent uncertainties
have to be got rid of, in order firmly to base the ritam.

April 9" Thursday.

Tuesday & Thursday were fixed in the lipi as the dates of a definite result
in the siddhi. Tuesday was fruitful openly only in the second chatusthaya, but
this proved to be the starting-point of a strong siddhi in the third. Today, the
aishwarya-ishita-vashita show a strong perfection which amounts in its best
movements, & these are frequent, to a control only checked by a slight
ineffective resistance or rather passive inertia & unwillingness in the material
world. This is marked in the lipi by the figure sixty. Originally the values of the
siddhi of power used to be 1, 6 & 10. Afterwards the lipi showed 20, 30 & 40.
At 40, which is now tending to be the normal pitch, there is an ordinary
effectiveness, subject to variations of completeness & definiteness, attended by
a constant, but not ultimately successful resistance. At 60 the resistance is only
initial and not maintained. At 80 the resistance will be only a memory of
inertia. At 100 there will be a complete mastery. Moreover this power is not
confined to the joint action of aishwarya-ishita, aishwarya vashita or vashita
ishita, but is attaching itself to their separate action as well. The old levels of
efficiency & dull resistance still continue to manifest, especially in massed
actions & in the resistance of finalities, but even here their strength is much
diminished. Instances of swift & decisive siddhi are accumulating rapidly eg
the rapid denouement of the Army crisis, the non-resistance of the Unionists in
East Fife, the relaxation of the Ulster difficulty, the growth of the idea of

Capsa bpaxmaHna niau ot Bceoobemutroniero coaepxanus Cappa Ananta JKHIHA
Bbpaxmana, - 310 Obl1a 00XecTBeHHasi AHaHAaMaiis MepcoOHABHOCTB,
CKOHIICHTPHPOBAaHHAs B OJHOM MHIMBUYAJIBHOM CyllecTBe. Bee
MPUOCTAaHOBKHU, PEIUANBHI & 3a/iepkku bpaxmManapiiiansl B TeueHHe
HECKOJIbKUX MOCIIEHUX JIET UMEJU UX LEJBbI0 YIAJIeHUE 3TUX & APYTUx
ne(eKTOB U pa3BUTHE & TAPMOHUYHOE OOBEAMHEHHE €r0 PA3INYHBIX ACTIEKTOB,
Carynbsl & Huprynsi, [Typymm-IIpakputu, MimBapei-lllaktu, [Tpampxau-
Xupansu-Bupara, Capsbl ¢ AHanTOi, CapBbl-AHaHTHI ¢ J[KHsAHOU, CapBbI-
AmnaHTHI-J>XKHSIHBI ¢ AHaH0# | T.11. Tereps 00beAMHEHUE, TTOX0XKE, OTU3UTCS K
3aBEPLICHHUIO.

WuTepripeTanust TUIH TaKkXe TeNepb MpruodpeTaeT Oosee TBEPAbIE YBEPEHHOCTh
U CKOPOCTh, & C 3TUM JIBIXKEHUEM UJET B HOTY PACTYIINI aBTOpUTET Junu. Bee
yKa3aHUs 3HaHMS Telepb IPUHUMAIOTCS HE TOJIBKO B T€OpUH & BEpe, HO U Ha
MpakTUKe & B BOCIPUSATUU UX, KaK CaThu, & BO3PACTAIOT KaK TEHJCHIIUS yMa,
TakK & ero CrocoOHOCTh K OOHAPYKEHUIO UCTUHHOTO UCTOUHUKA & TMPUPOJIBI
BCeX Mpenyoxennii. Hy)KHO TOMbKO N30aBUTHCS OT IEPBUYHON OIIMOKH OTICHKU
& OT mocenyoIei HeyBepeHHOCTH, YTOOBI TBEPIO OCHOBATH PUTAM.

9-ro anpenst, 4eTBEpr.
Bropuuk & derBepr ObUIHM 3apUKCUPOBAHBI B JIUIMH, KaK J1aThl ONPENIEIEHHOTO
pe3ynbTara B cuixax. BTOpHUK ObUT OTKPBITO TUIOIOTBOPHBIM JIUIIH BO BTOPOU
yaTyuTaie, Ho 3TO 0Ka3aJl0Ch OTIPABHON TOUYKOM ISl MOILIHBIX CUIIX B
TpeTbeil. CeroaHs alBapbs-UIINTa-BalIUTa TOKA3bIBAIOT 3HAYUTEIBHOE
COBEPILEHCTBO, KOTOPOE MPUBOJIUT B UX JIYUIIHX ABMKEHUAX, & 4acTo, K
KOHTPOJTIO, CIIEPKUBAEMOMY JIMIIb CIa0BbIM HEA()(HEKTUBHBIM CONPOTHUBICHUEM
WM, CKOpEee, MACCUBHON MHEPLIMEN & HEXEIaHUEM B MaTepUalIbHOM MUpE. DTO
OTMEYEHO B JIUIIM YHUCIIOM HIeCThiecAT. [lepBoHauaIbHO NCIOIb3yeMbIE YPOBHU
MoryiiecTsa cuaax oeutn 1, 6 & 10. BnocnenctBun nunu nokasano 20, 30 &
40. ITpu 40, xoTOpBI TENEPh UMEET TEHAEHIUIO ObITh HOPMAJILHBIM YPOBHEM,
€CTh 00bIYHAs YPPEKTUBHOCTD, MMOJIBEPIKEHHAsI BapHAILIMSIM MOTHOTHI &
OTpeIeNIEHHOCTH, CONIPOBOXK/1aeMasi IOCTOSIHHBIM, HO B KOHEYHOM UTOTe
HEYCIEeIIHbIM conpoTuBieHueM. [Ipu 60 conpoTuBiieHHe €CTh TOJIBKO BHAYAJIE,
u He nopnepxkusaetcs. [Ipu 80 conmpoTuBieHne OyAeT JUIb NaMAThI0 00
unepruu. [Ipu 100 Gymer monmHoe mactepcTBO. Kpome Toro, Ta cuna He
OTPAaHUYMBAETCS] COBMECTHBIM JEHCTBUEM aWIIBAPbU-UIIUTHI, ANIIBAPbU
BallIMThI UJIM BalIUTHI-UILIUTHI, HO C TEM K€ YCIIEXOM MPUCOEANHIETCS K X
OTAETbHOMY AeHCcTBHIO. CTapbie ypoBHH 3PPEKTHBHOCTH & TYIIOTO




Federal Home Rule, the South African solution, events in Bengal, tendencies in
Pondicherry etc. Even in physical things the power increases, eg the stoppage
of the disordered pipe twice in two minutes after it had been running
persistently for three or four days & was at the moment in a violent state of
disorder. Exact fulfilment also is now approaching the point of establishment.

Today the Lilamaya Purusha is manifesting itself in the Lilamaya Saguna
as the normal perception; the other still remains as the lower or foundational
level to which the pratibodha goes back when it is not samahita.

Trikaldrishti of time, place & arrangement is now growing as self-existent
knowledge, but exactness of minute, day, spot, precise line, precise succession
are still in an indeterminate condition or manifest as the less frequent rather
than the more frequent circumstance of the vision.

As a result of today’s & yesterday’s movement an incipient faith in the
destiny is coming to be established, but it is still resisted by the sceptical
intellect in Nature which demands more direct, decisive & personal proofs.
These, it is intimated, will not long be wanting.

Sortileges

(1) Obtenir le prestige par la victoire (Kriti)

(2) Vouloir (exclusivement) la delivrance de ses vassaux. ie of the
inferior Devas - but exclusively means simply to the exclusion of
other ideas of justice, injustice, merit, demerit, good karma, bad
karma. (Dharma & Kriti)

M. reservait ses forces essentielles pour I'unique but de conquerir les
plus hautes initiations. Maintenant il luifallait se soustraire a ses
magnanimes ambitions, vouloir etc.

€)

Kamananda continues to recur, but has not yet recovered its old force. The
nirananda unaccompanied by ananda still clings to a few touches of discomfort
and some degrees of pain, but otherwise the liberty of the body from the

dwandwa of pleasure & pain through their unity or companionship is now well
established.

COTIPOTHUBIICHUS €1 MPOIOJIKAIOT MPOSBIATHCSA, 0COOEHHO B MACCUPOBAHHBIX
JNEeUCTBUSIX & B COMPOTUBICHUN OKOHYATEILHOCTH, HO JIaXKe 37€Ch UX CHJIa
oueHb yMeHbIeHa. [Ipumepb ObICTpoi & penraromieit CHaIxu ObICTPO
HaKaIlJIMBAIOTCs, HAMp., ObICTpasi pa3Bsa3Kka apMENHCKOTo KpHU3uca,
HecomnporuBiienrne Coro3HukoB B Mct Datide, ocnadbnenne OabcTepcKon
TpyAHOCTH, pocT uaen PenepansHoro Xoym Pyis, roxxHOadprKaHCKOe
pemienue, coobiTust B benranuu, renaeniuu B [lonaumeppu u T.1. Jaxe B
($U3MUEeCKUX Belax Cujia BO3pacTaeT, Hamp., OCTAaHOBKA [meuu] B
MOBPEXAEHHON TpyOe IBaXKAbl B TEUECHHUE JIByX MUHYT MOCIIE TOTO, KaK OHa
Oe’kasa MOCTOSHHO B TE€UEHHE TPEX WIN YETHIPEX HEN & Obliia B 1aHHBIN
MOMEHT B COCTOSIHHH CHUJIBHOTO Oecropsiika. TouHOE BBITIOJTHEHHE TENeEPh
TaKKe MPUONIMIKAETCS K TOUKE YCTAaHOBJICHUSI.

Ceronns Jlunamaiis [Typymra nposiisieT ceds B JInnamaiis CaryHe, kak
HOPMaJIbHOE BOCIIPUSITUE; IPYTOM YPOBEHD MOKa OCTAETCS HU3IIUM WIH
OCHOBOIIOJIAraloIIuM, K KOTOPOMY BO3BpaIaeTcs MpaTuo/xa, Korjaa OHO He
caMaxura.

TpukanapuiITH BpeMeHH, MecTa & pacrloiIoKeHUs TeNepb pacTeT, Kak
CaMOCYIIECTBYIOIIEE 3HAHNUE, HO TOUHOCTh MUHYTHI, JTHSI, MECTA, TOUHOE
HarfpapJIeHHe, TOYHAsI TOCIEeI0BATEILHOCTD BCE €II€ B HEONpeaenEHHOM
COCTOSTHUM WJIU MPOSIBIIAIOTCA, KaK MEHEE 4acToe, a He 0oJiee yacToe
00CTOSATENHCTBO BUICHHUS.

Kax pesynbrar cerogHsimHero & BYEpaIHero JBUKEHUs, 3apOK/Iat0Iascs Bepa
B CybOY MPUXOAUT, YTOOBI OBITh YCTAHOBJICHHON, HO OHA €IIE UCTIBITHIBAET
COTNPOTHUBJICHUE CKENTUYECKOT0 UHTeIIeKkTa B [Ipupose, koToperit TpeOyet
0oJiee MPsIMBIX, pEIIAIOIINX & JIMYHBIX JI0Ka3aTenbcTB. Kak oTMeuaeTcs, OHU He
OyayT >KenaThCsl J0NTO.

Taoanus

(1) Hocmuoicenue npecmuosica uepes nobedy (Kpurn)

(2) Kenanue (uckmouumenpHo) omcmasku e2o 8accanos. T. €. Hu3mux [[9B - HO
UCKTIOYUMENbHO O3HAYaeT MPOCTO UCKIIIOUEHUE IPYTUX UIEH - CIIPaBEIJIUBOCTH,
HECIPaBEIMBOCTH, JOCTOMHCTB, HEIOCTATKOB, XOPOIIEH KapMbl, IJI0XO0i
kapmsl. ([Ixapma & Kpurn)

(3) M. 3apezepsuposan e2o 0cHO8HbLE CUIbL C €OUHCMBEHHOU YENbI0 3A80€8AHUS
svicuiux noceawenuu. Celuac o noimaemcs uz6asumscs om e2o 61a20pOOHbIX
amouyuil, dceranuii u m. o.

Kamananma npogosmkaet moBTOPATHCS, HO €€ HE BO3BPATHIIA €€ CTapPYIO CUITY.
Hupananna, He conpoBox/1aeMasi aHaH/IOH, ele IeTseTcs 3a
HEMHOTOYHCIICHHBIC IPUKACAHUS TUCKOM(DOpTa U 32 HEKOTOPBIE CTETICHH 0OJIH,




April 10,

Dream last night was triumphantly clear, rational & coherent & free from
all present personality & present associations; the dreamer was entirely absent
in person from the dream & confined to the most diminished role of the
sakshi,-viz an undefined sentience that watched, (not even a sentient person,) &
was not even aware of itself at the time, but only remembered itself after the
dream was over. On the other hand swapnasamadhi is back in the stage of
obscure stability.

Today Mahakali personality of Mahasaraswati with the Mahalaxmi
colouring has manifested & the Maheshwari element has lost its conscious
place in the personality & been reduced to a base of calm sentience seen
physically as a pedestal of level consciousness from which the personality rises.
Also the universal pure kama has remanifested contradicted only in the fibres of
external being with regard to a limited number of personalities. Thus the lipi 13
which has been constant recently but seemed unjustified by anything definite in
the current experience has been fully vindicated. It was being prepared dosha
not ushasi. Now it is manifest, formed, ushasi.

Relation with MY2 at last defined in the spiritual & psychical experience.

MY2 (Vayu) liberated from his Kali formation. The result has been the
manifestation of Vayu in the heart - the first Devata to personalise himself in
the present consciousness.

Tertiary dasya has suddenly been restored, first in its secondary phase,
then in its tertiary fullness.

The Lilamaya Narayana bhava has now been withdrawn; the
Anandamaya Saguna Brahman is constant, with occasional manifestations of
the Lilamaya Krishna.

Lipi

1. Falsehood of the intellectuality - inert. (The inert denial is now being
thrown away as convicted of falsehood & inutility)

2 Descend - (the devatas, the Deva).

3

Becdarta [thesphata]

HO B MHOM cJy4yae cB0OO/ia TeJia OT JIBaHBbI HaCIaKIeHUS & O0NH Tenephb
TBEPJIO YCTAHOBIICHA YEPE3 UX €AMHCTBO WJIU APYKECKHUE OTHOIIEHUS.

10-ro anpens.
Buepa HOubIO CHOBHIEHNE OBLIO TOP/KECTBYIOIIE SICHBIM, PallMOHATIBHBIM &
HOoCJIe10BaTeNIbHBIM & CBOOOIHBIM OT BCAKOW MPUCYTCTBYIOIIEH
NEPCOHAIBHOCTU & MPUCYTCTBYIOLIUX aCCOLMALNN; CHOBUASIIUN TOTHOCTHIO
OTCYTCTBOBAJ B [IEPCOHE U3 CHA & OrPaHUYMBAJICA MAKCUMAJIBHO YMEHBIIIEHHON
POJIBIO CAKILU - TO €CTh HEONpeAeIEHHAs! UyBCTBUTEIbHOCTh, KOTOPas
HaOmofana (Jake He 4yBCTBYIOIIAs IIEPCOHA) & JlaXke He 0CO3HaBaja ceds B TO
BpEMsl, HO JINIIb IOMHMJIA €05 MOCIIE TOrO, KaK CHOBHJIEHHE 3aKOHUMIOCh. C
JpYyTOii CTOPOHBI, CBAaITHACAMAaIX1 BEPHYJICS Ha CTaJUI0 HEACHOW CTaOMIIBHOCTH.
Ceronus nposiBuiach Maxakaiu nepcoHaibHOCTh MaxacapacBatu ¢
Maxanakmmu okpackoi, & MaxemBapu 3JIEMEHT yTPATUII €r0 CO3HATENbHOE
MECTO B MEPCOHAILHOCTU & OBUT yMEHBINIEH JI0 OCHOBBI CITOKOMHOM
YYBCTBUTEIBHOCTH, (PU3UUECKU BUIUMOM, KaK MbEJAECTAN YPOBHS CO3HAHUS, U3
KOTOpOTO MOJJHUMAETCSI IEPCOHATIBHOCTD. Takke MOBTOPHO IPOSBUIACH
yYHUBepCallbHas YMCTas KaMa, OIPpOBEPrasich JUILb B (UOpax BHELIHETO
CYLIECTBA M0 OTHOILIEHUIO K OTPAaHUYEHHOMY YMCITy JHL. Takum oOpas3oM, JIMu
13, koTOpO€ HETaBHO OBLIO MOCTOSHHBIM, HO Ka3aJ0Ch HE 000CHOBAaHHBIM
HUYEM ONPEAEIEHHBIM B HBIHEIIIHEM OIIBITE, ITOJHOCTHIO OllpaBaaioch. OHa
ObuIa IOATOTOBIIEHA /10111, He yiIacu. Tenepb oHa nposiBisercs, popmupyercs,
ywacu.

OtHommenne ¢ MY, HakoHEII, ONPEIEICHO B JYXOBHOM & TMICHXHUYECKOM

ombiTe. MY? (Baiiro) ocBoO0k1€H oT ero Kaym hopmartuu. Pesyibrarom 0110
nposiBieHue Baiito B cepiie - mepBhIil JleBaTa, KOTOPHI epCOHATU3UPYET cedst
B HBIHELITHEM CO3HaHUHU.
TpeTnuHbIil Jachst BHE3aTHO ObUT BOCCTAHOBIIEH CHayasla BO BTOPUYHOH (dase,
3aTe€M B €Tr0 TPETUYHOMU IOJIIHOTE.

JIunamaiis Hapasna 6xaBa Tenepb oTBoauTcs; AHannamaiis Caryna bpaxman
IIOCTOSIHEH, CO CIIy4alHbIMU NposiBiaeHusAMHA Jlnnamaiiss Kpunisl.

Jlunu
1. Jloowcy unmennekmyanvnocmu - unepmua. (MHepTHOE OTpHUITAaHUE TETIEPH
0TOpachIBaeTCs MPOUb, TAK KaK U300IMUEHO BO JDKU & OECIIONe3HOCTH)
2. Hucxoorcoenue - (nesatsl, JIpBa).

3.




6. [No notation]
4. Society objectivise
5 Intensity of the ecstasy.

Farther Samadhi resulted in the remanifestation of almost all the past
siddhi, and in one image clearness & a sufficiently long stability were at last
combined.

Samadhi

1. Avoice. “One archeveque plus.”

2. Symbolic image. A revolving disc, an arm coming out of it to seize
Le Vaillant who, wading waist deep in mist, bends down as if to hide himself in
the mist, without reaching it, and looks back at the arm.

3. Chhaya of Tilak.

Rupa, after several days’ quiescence, has been restored to its former
activity & attempts to advance but does not yet advance beyond the point
already reached. More samadhi with remanifestation of thought in the sushupta
state of manas; the thought occurs consecutively above the sleeping manas in
the vijnana (esha jagarti supteshu).

Today the old murti of the Kali-Deva descended for a while into the bodily
consciousness & also the old image of the Christ consciousness. Linga shariras
& influences of Indra & Agni have also manifested & of the Aswins, the
former in the mental rupadrishti.

The trikaldrishti & effectiveness were today entirely obstructed & the
karmasiddhi suffered, as the result apparently of My’s liberation releasing his
adverse tendencies from control & hesitation in the Nature & throwing them in
the personality upon my mind.

April 11" Saturday.

Dreams many & for the most part perfectly coherent; only the last two or
three were affected by present personality & associations, but not by present
images. The incidents & forms were real & coherent, & the incoherence
existed only in the thought of the sakshi fixed by adhyaropa on the central
images,- rupa & karma were correct, nama only confused,- eg the Salle de
Lecture of Pondicherry adhyaropita on a small but efficient & nobly built
library, the Baroda College on a place of education in the same locality,

Becpara [thesphata]

6. [Hem 3anucu]
4. Obwecmeo obvekmugupyem.
5. Humencuenocms sxkcmasa.
Janee CamManxu JOCTUT pe3yabTaTa B IOBTOPHOM IIPOSIBJIEHUM ITOYTH BCEX
MPOILIBIX CUAMX, U B OJJHOM M300pakKeHUH, HAKOHEI, ObLITH 00HhETMHEHBI
SCHOCTh & JOCTAaTOYHO JJUTEIbHAS CTAOUIBHOCTD.
Camaoxu
1. Tonoc. "Ogaum apxuenuckonom donbie." (¢p.)
2. CumBonunueckoe u3oopaxkenue. Bpararomuiics TUcK, pyka, BHIXOJAIIAs U3
HEro, 4To0bl CXBaTUTh Xpadpena*, KoTopblid, MPOOHPasCh B INTyOOKOM TyMaHe
10 1osic, HarubaeTcs, Kak OyATO MBITAsCh CKPBITHCSA B TYMaHe, HO HE JIOCTHUTras
3TOT0, U OIIAJIBIBAETCS HA PYKY.
3. Yaiis Tunaxka.
Pyna nocne HeNMOJABMKHOCTH HECKOJIBKUX JTHEH Obli1a BOCCTaHOBIICHA B €€
MpEKHEN aKTUBHOCTH & MBITAETCS MPOJIBUHYTHCS, HO €1IE HE MPOJABUHYIIACH
Jlajee yxKe JOCTUTHYTON TOuKH. bonbie /cmenens] camanxul ¢ TOBTOPHBIM
MPOSIBJIEHUEM MBICIIU B CYIIYIITAa COCTOSIHUM MaHaca; MbICIb MOCIIE10BaTEIbHO
BO3HMKAET BBILIE CISIIET0 MaHaca B BU/DKHSHE (DIl JKarapTu cynrenry™**).
Ceroans crapas myptu Kanu-/[3Bbl Ha BpeMsl CIyCTHIIACh B TEJIECHOE CO3HAHUE,
& Taxxe crapelii 00pa3 cozHaHMusa XpucTa. Takke IPOSBUINCH JIMHTA HIapUPHI
& Bnusinus Unapel & Aruu, & AUIBUHOB, NEPBbI€ B MEHTAIBHOM PYTIAIPUILTH.
Tpuxanapuiti & 3pPeKTHBHOCTD ObUIH CETOAHS MOTHOCTHIO
BOCHPENATCTBOBaHbI, & KapMacHIIXU MOCTPaJain, KaKk pe3yibTaT, O4eBHUIHO,
Moero 0cBOOOX/1€HUS, BHITYCTHBILIETO €r0 HEOIaronpHusITHbIE TeHICHIIUN U3-
noJ KoHTpouist & xonebanus B [Ipupose, & OpocHBIIEro ux B NepcoHaIbHOCTh

Ha MO yM.
* cnoso Ha @p.
** amo npocvinaemcs ¢ mex, kmo cnum. [Cm. Kamxa Ynanuwao 2.2.8]

11-ro ampens, cyobora.
CHOBUJICHHSI MHOTOUHCIICHHBI & OOJBINEH 9acThI0 COBEPIICHHO
TIOCJICTOBATENILHBI; JIUIIH ITOCIICAHNE JIBA WM TPU OBLTH 3aTPOHYTHI
NPUCYTCTBYIOIIEH EPCOHATBHOCTHIO & acCOIMALIUSIMU, HO HE
MPUCYTCTBYIOMMH 00pa3amMu. CoObITHsS & (HhOpPMBI OBLITH peabHBI &
MOCTIeIOBATENbHBI, & HETOCIeA0BaTEeIbHOCTh CYIECTBOBAA JIUIIh B MBICITH




London, brother, sister etc being brought in & fixed on forms & places entirely
different. There was also a tendency to run different dreams into each other. In
Samadhi thought has become fluent, coherent & self possessed above the
sushupta mind, lipi is clear & frequent, writing or print struggles to be
coherently legible, forms & incidents are still in the stage of obstructed
progress towards stability.

The difficulty now is to harmonise the chanda action of the Mahakali
personality with the luminous effectiveness of the vijnana, as it has been
harmonised with the internal purity, liberty & bhukti. For the luminous &
effective vijnana has hitherto been the privilege of Maheswari-Mahasaraswati,
& the Mahakali bhava has been always accompanied by false action, false
tejas, false knowledge due to eagerness, hope, desire & preference. The old
association has revived in the environmental nature owing to the liberation of
the asiddha vayavic forces in the surroundings.

Lipi

1. It is finished - ie the transitional movement of harmonisation
between the first two & the third chatusthaya.

2. Transit . . believe. It is still difficult to believe - referring to the same
movement.

3. Foothold . . nothings ie - These old asiddhis are now nothings; for
even if they are given a strong foothold, they cannot keep it.

4 telepathy

The Narayana-drishti, which had been withdrawn, is now established in
the Sagunabodha and seeks to be confirmed. The Krishna-darshana is, in its
turn, withdrawn. In the Darshana, however, Nara is prominent, Narayana in the
background.

As the vijnana began to remanifest & harmonise with the ugrata of the
Mahakali bhava, the inimical forces made a violent attempt to bring back the
nirananda & ashanti of the asiddha Kalibhava in the Prakriti; the attempt was
partially successful in the outer layers of the personality & although rejected,
returned. The harmony, therefore, of the first two chatusthayas has been
temporarily disturbed, although not in the mass of the consciousness, but only

CakIy, 3aUKCUPOBAHHON afXbipona [HanodceHuem] Ha LICHTPAIbHbIE 00Pas3bl,
- pyna & kapma ObUIH IIPaBUJIBHBI, JIMILL HamMa Oecrops104uHbl, - Hanp., Canb e
Jlextrop u3 [loHaumeppu agxpsAponnuTa [HaKk1aovleaiocy] Ha MaJleHbKYI0, HO
MoJIe3HYI0 & MPEBOCXOAHO MOCTPOoeHHYI0 Oubnnoreky, Komtemx bapoast Ha
yupexJieHue 00pa3oBaHus B TOM e MECTONONOKeHNH, JIoH10H, OpaT, cecTpa u
T.JI. TIOSIBJTUCH & (PUKCHPOBAIMCH B TMOJHOCTHIO OTIIMYAIOIIUXCS opMax &
MecTax. Takxke MPUCYTCTBOBAJNA TEHICHIUS PAa3IMYHBIX CHOBUICHHIMA
nepexoauTh APyT B apyra. B Camaaxu MbICHb cTalla TEKy4eH,
MOCJIeI0OBaTeIbHOM & 00maIaroIieit co00i Ha/l CyIIyITa yMOM, JIMITH SICHO &
4acTo, HAIMCAHHOE WJTU HareyaTanHoe [iunu] 6opercs, 9ToObl cTaTh
MOCIIEZI0BATENIbHO pa300opUuBBIM, GOPMBI & COOBITHUS €€ HA CTaIUN
3aTpYIHEHHOTO IIporpecca K CTabMIbHOCTH.
TpynHOCTB TeTeps B TOM, YTOOBI TApMOHHM3UPOBATh YaHaa JeiicTBrue Maxakanu
NEPCOHAIBHOCTH C OCBEHMIEHHON A((HEKTHBHOCTHIO BUIKHIHBI, KaK OHO OBLITO
rapMOHH3UPOBAHO C BHYTPEHHEH YUCTOTOM, CBOOOAON & OXykTH. J1JIs
ocBemEHHOHN & 3(h(heKTHBHON BUKHSIHBI 10 CUX MTOP COXPaHSIACh MPUBHUIIETUS
MaxemBapu-MaxacapacBatu, & Maxakasnu 0xaBa Bcerja COpoBOXKIaiach
JIOKHBIM JIEHCTBUEM, JIO)KHBIM TEKACOM, JIOKHBIM 3HaHUEM U3-3a PBEHMUS,
HAJAEXKIbL, skenanus & npeanourenus. Ctapas accolrausi BO3pOIuIach B
OKpY’Karolllel IpUpoJie U3-3a OCBOOOXKICHUS acUJIXa BaliIBUK CUJI B
OKPY>KEHHUHU.

Jlunu
1. Omo 3axoHueHo - T.e. IEPEXOAHOE JBMKEHUE TaPMOHU3ALINN MEXTY TIEPBBIMU
JIBYMsl & TpeThell yaTymraien.
2. Ilepexoo . . sepums. Bcé ewé mpyoHo noeepums - OTHOCUTCS K TOMY JKe
JIBUKEHUIO.
3. Touxa onopwl . . HUYMO T.€. - OTU CTapble ACUIJIXU TETEePh HUUTO; MOCKOIBKY,
JTaKe eCIM UM Ja€TCsl CUIIbHAS TOYKA OMOPBI, OHU HE MOTYT yZepKarh e€.
4. menenamus
Hapaiisina-npuintu, KoTopoe ObIJIO OTBEIEHO, TETEPh YCTAHOBIICHO B
CaryHa0ojxe U CTpEMUTCS CTaTh NOATBEPKAEHHBIM. KpuitHaaapiiana, B CBOIO
ouepenb, otBesieHo. OqHaxo B Jlapmane Hapa sBnsercs BuauMbiM, Hapaiisina Ha
3aJTHEM TLJIaHE.
[TockonbKy BUIKHSIHA Hadajla BHOBb MPOSIBIATHCA & rapMOHUPOBATh C yrpaToi
Maxakanu 0xaBbl, BpaxaeOHbIe CHIIBbI TPEANPUHSIN HACUIBLCTBEHHYIO MOMBITKY
BEPHYTh Ha3aj HUpaHaHay & amrantu acuanxa KanuOxassl B [Ipakpuru;
MOTIBITKA ObLTa YaCTUYHO YCTEIIHA BO BHEITHUX CJIOSAX MEPCOHATBLHOCTH, & OHH,
XOTs OBLITM OTBEpPraeMbl, BEpHYIUCH. [109TOMY TapMOHUS ABYX MEPBBIX




on its outskirts. In fulfilment of 4 telepathy & telepathic trikaldrishti manifested
with complete satyam & almost complete ritam for a while. The struggle
continued till 2 in the afternoon. Samadhi still strives for perfection, with very
slow success, but it is plunging into greater profundities of slumber.
Lipi.
1. Do not accept the telepathy as trikaldrishti
2. Liberation . .

favovons [thanouses]
- 1e from the posthumous action of the old dead Prakriti.
3. Safe tapas . .
elodew [eisidein]
4 Tonight.

The 3% lipi of the group has been interpreted in Script as a direction to
apply the fourfold Brahma-darshana to the things of life through the Sarvam
Jnanam Brahma, - & the systematic application has actually begun in the form
of the brihat satya telepathy & trikaldrishti which was given in type this
morning. But in this type the ritam is still hesitating & uncertain. Tapas which
has been almost ineffective throughout yesterday & today, is once more active.
It is the aim of the new personality to get rid of the gradual process, generalise
the concentrated or even the involved & so ensure a triumphant rapidity; also to
get rid of all the old ascetic conditions of Siddhi and Ananda.

Even violent & prolonged pain as well as violent & prolonged discomfort
are now capable of Ananda; but this siddhi has yet to be generalised. If
generalised it will be the first effectuality of the physical mukti. The other
liberations are from the three tamasic doshas, - weariness, sleep and physical
depression; from the two rajasic, hunger & thirst, from the three cosmic,
disease, death & physical limitation (eg gravitation etc). Of these only thirst is
well advanced towards preparation of liberty, the others nearest being disease &
physical depression which persist only from tamasic dhriti. Hunger has a less
sure hold than in the average body. The rest are yet in full or almost full
possession, except for the imperfect primary & secondary utthapana.

At night the Mahakalibhava asserted entirely the liberation from want of
harmony which had been manifested in the morning and veiled afterwards, but
did not yet assert its positive harmony with the first & third chatusthayas at
once.

yaTymTai 6bU1a BpeMEHHO HapylleHa, XOTs He B Macce CO3HaHUs, a JIMIIb Ha
ero okpauHax. [Ipu Bemnonnenuu [runu/ 4 tenenarus & Teaenaruyeckoe
TPUKAJAPUILTH HEKOTOPOE BPEMs IPOSIBIISUIUCH C MOJHBIM CaThIMOM & MOYTH
NOJHBIM puTamMoM. boprba npogomkanace 10 2 yacoB AHs. Camanxu emeé
OopeTcs 3a COBEPILIEHCTBO C OYEHb MEUIEHHBIM YCIIEXOM, HO OH IOTPY’KAeTCs B
Oonblne TITyOUHBI CHA.

Jlunu.

1. He npunumaiime menenamuro KaK mpuxkaiopuuimu

2. OcsobodicoeHue . .

favovons [thanousés]

- T. €. OT IOCMEPTHOTO JIEUCTBUA cTapoid MEpTBOM [Ipakputu.
3. BezonacHwvui manac . .

elodew [eisidein]

4. Ceco0ns geuepom.
3-be UMK U3 TPYIIIBI HHTEPIPETHPOBAIOCh B CKpHIITE, KaK yKa3aHUe
NPUMEHHUTH YeTBepUyHOe bpaxma-aapiuana k Bemam xu3Hu yepes CapBam
JxusiHam Bpaxmy - & cucremarndyeckoe npuMeHeHHe (PaKTHIeCKH HAa4yaJloCh B
dopme Opuxat caTbs TeJeNaTuu & TPUKAIJIPUIITH, KOTOpbIe ObLIM JJaHbI B TUIIE
ceroas yrpom. Ho B aToM Turie putam emni€ Koieomomuics & HeyBepEeHHBIH.
Tanac, KOTOpBIH ObLT MOUTH HEAPPEKTUBEH B TEUCHUE BUCPAIIIHETO &
CETOJHSIIITHETO JHS, BHOBb aKTHBEH. LlesTb HOBOI MEpCOHATBHOCTH - M30aBUTHCS
OT MOCTENEHHOT0 Npoliecca, 0000IUTh CKOHLIEHTPUPOBAHHbIIN WM JJake
BOBJICUEHHBIH, & Tak 00€CIeUnTh TOP>KECTBYIOILYIO CKOPOCTb; TAKXKe
U30aBUTHCS OT BCEX CTAPBIX ACKETUYECKUX COCTOSHUN CHIIX M AHAH/IBI.

Jlaxke cunbHas & MPOAOHKUTENIbHAS 00JIb, TaK K€ KaK CUIIBHBIN &
HPOJIOJKUTENBHBIN AUCKOM(OPT, TeNeph CIOCOOHA Ha AHAHAY; HO 3Ta CUJAXHU
emé nomkHa 0bITh 00001eHa. Eciiu [ona/ Oynet o6o0mieHa, 3To Oyaer nepsast
3¢ heKkTUBHOCTH HU3NYECKOTO MYKTH. [[pyrue ocBOOOKICHHS OT TPEX
TaMaCHYECKHX JIOII - YCTAJIOCTH, CHA M (PU3MUYECKOH Ienpeccuu; OT IBYX
paJKacCHYEeCKHX - ToJIoAa & KaX/bl, OT TPEX KOCMUYECKUX - OO0JIE3HU, CMEPTU
& (hm3uYecKoro orpaHuYeHus (Hamp., TPaBUTAIMH U T.1.). M3 HUX TOIBKO B
KaXKJe XOPOILO MPOBUHYTA MOATOTOBKA CBOOOABI, Jpyrue ONmKanime - 3To
0one3ns & pu3udeckast Ienpeccusi, KOTOphIe YIOPCTBYIOT JIMIIE U3-32
TamMacuyeckoi 1xputu. ['0101 uMeeT MeHee YBEpEHHBIH 3aXBart, UeM B CpeTHEM
[o6brunom] tene. OctanbHbIC BCE KE B TIOJTHOM WJIH B IMIOYTH TTOJTHOM BIIaJICHUH,
KpOME HECOBEPIIEHHOW NEePBUYHOIN & BTOPUYHOM yTTXaNaHbI.




April 12

Dream was less free & less firmly coherent. To the rupa & samadhi the
obstruction is still great & prevents a rapid & firm result. In the vijnana the
siddhi has returned to the method of affirmation & no longer seeks to reject, but
to rectify error. The result is not yet the complete ritam, but a progressive
liberation from the habit of dwelling on the telepathic perception of tendency &
taking its demand & power of self fulfilment for the eventual act. In a certain
sense this is a recoil to a less advanced stage than had been reached a few days
ago and has been necessitated by the fresh forces liberated by the dissolution of
the Vayuputra.

Kamananda continues to recover its former frequency & hold on the
system, but is still held back by the pranic deficiencies which result in
exhaustion & roga.

The Brahmadarshan fluctuates between the Krishna, Krishna Narayana,
Narayana, Nara Narayana, Nara in Saguna Brahman & mere Saguna bhavas.
The two former predominate in children, the young & the beautiful, the
Narayana & Nara Narayana in others; the Nara & mere Saguna are survivals
from former states of perception. The Nara comes whenever the mind
concentrates on the ego in the object of perception.

Sortilege

faafsa eafsa wfsia T 9fsa s |
stafsd s eHfssd i O IS 454 ||
¥ =@M, J =<ad. 39U = VfE. Ananda is to be given up into
Indra’s hands for the action of the Lila (IS/d™).

The sortilege of the 1% April is now almost fulfilled, but for its
completeness it wants the completeness of the indication of the 4. Today’s &
that of Mar 31%go together.

Lipi

1. Organise the will. 2. It is the energy . . it is the terrestrial energy

Houbro Maxakanu6xaBa MoJTHOCTBHIO YTBEPAUIIA OCBOOOXKIEHUE OT KEeTaHHs
rapMOHHHU, KOTOPOE MPOSIBUIOCH YTPOM U 3aBYaJMPOBAIOCH BIOCIIEICTBUU, HO
emni€ He yTBepAuia e€ MO3UTUBHYIO TAPMOHUIO Cpasy C MepBoil & TpeTbei

YaTylITausIMH.
eisidein - cmompemv Ha umo-mo, 8udemnv, B0CHPUHUMATND

12-ro anpens
CHoBuIeHHE OBUIO MEHEE CBOOOIHBIM & MeHee TBEPO MOCIIEIOBATEILHBIM.
st pynel & caMaaxul PENATCTBUE €IIE BEIMKO & MPE0TBpaIaeT ObICTPBIA &
TBEPIBIN pe3yibTar. B BUIKHSIHE CUAIXH BEPHYIUCH K MeToay addupmanun &
CTpeMSATCS YK€ HE OTKJIOHUTH, a UCIIPaBUTH OIHOKY. Pe3ynbrar - emé ne
HOJHBIM pUTaM, HO POTPECCUBHOE OCBOOOKICHHE OT PUBBIUKU
3aJIep>KUBATHCS HA TEJIETIAaTUYECKOM BOCTIPUSATHH TEHICHIINH & MPUHUMATD €€
TpeOoBaHuEe & CHUITy CAaMOBBITIOIHEHHS 32 BO3MOXKHOE JieiicTBre. B HeKoTopom
CMBICTIE 3TO OTXOJ Ha MEHEe MPOJBUHYTYIO CTa/INI0, YeM Oblila JOCTUTHYTA
HECKOJIBKO JHEH Hazal, u [ox] 00yCIOBIEH HOBBIMHU CHIIAMH, OCBOOOXK IEHHBIMH
MIpY pacTBOpPEHUM BaiironyTpsl.
Kamananzia npogoimkaeT BOCCTaHaBIMBAaTh €€ IPEKHIOK YacToTy &
YAEPKUBATHCS B CUCTEME, HO €I CACPKUBACTCS HEOCTATKOM IIPAHbI, KOTOPBII
IPUBOAMT K UCTOLLEHUIO & pore.
bpaxmanapman koneonercs mexay Kpumrnoi, Kpunnoit HapaiistHol,
Hapaitsnoit, Hapa Hapaiisunoii, Hapoii B Caryna bpaxmane & npoctsix Caryna
OxaBax. [lepBbie 1Ba mpeobIaaaoT B JETIX, MOJIOAEKU & KPACUBBIX JHOISX,
Hapaiisna & Hapa Hapaiisna B npyrux; Hapa & npocrast CaryHa BeIXKUBAIOT OT
MPEKHUX COCTOSHUM BocpusaTusl. Hapa nmpuxoauT BCsAKUid pa3, Koraa ym
KOHLIEHTPUPYETCS Ha 30 B 00BEKTE BOCIIPUATHS.
l'aganue

forafry iR @R T TR SHfR |
UfSa NS fesa igm 9 aaE 744 1|

AHanJna nomxHa ObITh oTIaHa B pyku Muaper mis neiictus JInms

I'aganue ot 1-ro anpens Tenepp NOYTH BHIIIOIHEHO, HO AJIS €T0 IMOJIHOTHI OHO
TpeOyeT NOIHOTHI Mpu3Haka ot 4-ro. CeronusuiHee & ot 31 mapTa UIyT BMecTe.




In obedience to the lipi the Will acting as a terrestrial energy was
exercised on numbers of different objects in succession,- between 20 & 30. In
all cases, except in a few in which a moving object passed out of range before
the will could be effective,- the movement willed took place without resistance
or after greater or less resistance. All three forms, vashita, aishwarya, ishita
were tried; at first there was a difference, ishita seeming the least effective of
the three, vashita most effective against active resistance, aishwarya against the
passive obstruction of tamasic nature; but eventually all seemed to be
equalised. Once, notably, aishwarya effected three successive exact &
immediate movements in two flying birds with more than the sixtyfold power,
but ishita also produced a similar result as well as one against resistance of the
50 value. Vashita also manifested the 50°, but not a higher value; that, however,
it has done on previous occasions. All these effectivities were in particular
movements and there does not seem to be yet the same effect upon persistent
tendencies, established powers, material objects etc.

Kamananda today recovered something of its power of prolonged
intensity & tendency to perpetuate itself in the system. At the same time
subjective ananda is resuming its old intensities and attempting finally to get
rid of the faint prano-manasic impressions of ugliness, unattractiveness etc
which prevent the full & sama delight and are relics in the consciousness of
mortal jugupsa. Universal prema & kama are also seeking final & confirmed
possession of the consciousness in its parts of hridaya. The eka anandamaya
Purusha also manifests in the Saguna Brahman with the ego as a circumstance
in His possession of the individual body, but these things are not yet perfectly
assured. Ananda of acute pain has again been tested with favourable results.

Jlunu
1. Opeanuzyiime 6onto. 2. Omo -- 3Hepausi . . 2Mo - 3eMHAsL SHEPIUsL

B nomunnenuu nunu Bons, neiicTByronias, kak 3eMHasi SHepTus, Oblia
OCYIIIECTBIIEHA HA MHOKECTBE Pa3IMUHBIX 0OBEKTOB 10 o4epenu - Mexay 20 &
30. Bo Bcex ciydasx, KpoMe HEMHOTHX, B KOTOPBIX JIBIDKYITUHCS OOBEKT yIIIE
C TIOJIsl ICUCTBUS paHbIlle, YeM BOJISL MOIUIa CTaTh 3PPEeKTUBHOIM, - KeTaemMoe
JBUKEHHUE UMEJIO MECTO 0€3 COMTPOTUBIICHUS UM MOCie OONBIIETO UITH
MEHBIIIETO CONPOTHBIEHHS. ICIBIThIBAIMCE BCe TpH (hOPMBI - BAIIINTA,
alilBaphks, UIINTA; CHaYaia ObLJIO pa3inuyue, UIUTa Ka3ajgach HauMeHee

3 PeKTUBHON U3 TPEX, BammTa camas 3PPEeKTUBHAS TIPOTUB aKTHBHOTO
COTIPOTHUBIICHHUS, alIIIBAPbs TPOTUB NACCUBHOTO MPEMATCTBUSA TaMaCUUECKOM
IIPUPOJIBL; HO, B KOHEUHOM CUETE, BCE, Ka3aJloCh, ObUIM ypaBHEHbI. OJUH pas3,
YTO MPUMEYATEeNIbHO, alIlIBaphs OCYIIECTBUIIA TPU MOCIEAOBATEIbHBIX TOYHBIX
& HEMEeIUIeHHBIX IBUKEHUS JIBYX JICTSIIUX NTHII ¢ OoJiee yem
HIECTUICCATUPUYHBIM MOTYIIIECTBOM, HO UIINTA TAKXKE MPUBOJIMIA K
oJJOOHOMY pe3yJIbTary, a TaKXkKe OJIMH pa3 ¢ ypoBHeM 50 npoTuB
conpotuBieHus. BamuTa Takxke nposiBuiia S0°, HO HE BBICIIUN YPOBEHB; YTO,
OJTHAaKO, OBLIO TOCTUTHYTO B MPEIBITYIINX ciydasx. Bes ata adpdexkruBHOCTD
OCYIIECTBIIATIACH B KOHKPETHBIX IBUKEHHSIX U, IIOXOXKeE, €€ HET TOTO0 e
addexra [npu gozdeticmsuu] Ha YIIOPHBIE TSHICHIINH, YCTAHOBICHHBIE CHITBI,
MaTrepuanbHble OObEKTHI U T.1.

KamaHanzga cerogsst BepHyna 4To-TO OT €€ CHUJIbl JUINTEIbHOW HHTEHCUBHOCTHU
& OT TeHJEHIINH YBEKOBEUUTH ce0s B cucTeMe. B To e BpeMsi CyObeKTUBHAS
aHaHJa BO30OHOBIISIET €€ CTapyl0 MHTEHCHUBHOCTD M MBITAETCS, HAKOHETI,
130aBUTHCS OT CJIa0BIX MPaHO-MAaHACUYECKUX BIEYATICHUI OT YPOJICTBA,
HENPUBJIEKATENbHOCTH U T.J., KOTOpPBIE MIPEIOTBPAIIAIOT MTOJIHBIN & cama
BOCTOPT U SIBJISIFOTCS] OCTaTKaMU CMEPTHOTO JUKYTyIca* B CO3HAHUM.
YHuBepcaiibHble pemMa & KaMa TakkKe UIYyT OKOHYATEeIbHOTo &
MOATBEPKAEHHOTO OBJIa/ICHUS CO3HAHUEM B MX YaCTAX XpuUIaiu. JDka
anannamaiis [lypyma Takxe npossinsercs B Caryna bpaxmane ¢ aro, kak
o0cTosATenbcTBOM B Ero BiajieHny MHAUBHUIYaIbHBIM TEJIOM, HO 3TH BEIIH el
HE JOCTUTHYTHI B COBEPIICHCTBE. AHAH/1a OCTPOii 00N BHOBB ObliIa IPOBEPEHA

C 6HarOHpI/I$ITHBIMI/I pe3yjibTaTaMu.
* omepawenue




April 13®

Last night & this morning were a period of arrested motion in which the
enemy were allowed to attack the results achieved. Mahakalibhava and tertiary
dasya of the body remained firm, but the first chatusthaya was touched with the
external asamata, ashanti & even momentary duhkha. The Brahmadarshan
wavers between the Anandamaya Purusha, Nara in the Anandamaya Saguna &
the generalised Nara-Narayana. The sense of universal beauty has been
successfully interrupted & denied in the Indriya, the face being as usual the
fortress of the Asundara. There is also a continual driving down of the thought
from the vijnana into the mind where it takes up the old forms of error.

The reading of R’s book “Les Dieux” has brought up the question of the
Master & the Adesha, whether it is a God or God and the adesha an arbitrary
impulsion or the voice of supreme Truth & Power. The faith is persistently
attacked by suggestions which mask as friendly voices or are declared enemies.
In answer there have come these sortileges.

1. oy fgdan fosraiagmareguar ot fagfdeaq)  geae:
YUk § dd @ 9 S § { dEeHed | SERdes-
T=A: T A [ S SEaR—

2. 9UcH Yo YR agiid s |
wE qAfdSa st wafa MaH—

ie - The failures & variations of the mental impressions & actions are due
to imperfection of the vijnana, not imperfection of the Master who is the pure
Vijnanavan Deva issuing from the Absolute.

3 I 9@ 9 &9 9 3N vad 3Ae: |

IR F 5 a8 a9 G: 1|

The doubt not being satisfied, a more pointed & clear reply was promised
in the third sortilege. It explains the origin of the difficulty. It is impossible for
the Asamahita Ashanta-manusha (which R is) to know God by mere
intellectuality or intellectual intuition. Only the pure vijnanamaya can do it; he
does not insist on the God of pity & sorrow or the necessity of continual
rebirth.

4 3 g g TR TR
AT g Tl R g S 1)

13 ampenst
Buepa Beuepom & 3TuM yTpom OBLT Iepros 3aepkaHHoTO [arrested] ABMKeHHS,
B TEUEHHE KOTOPOTO Bpary ObLIO MO3BOJIEHO aTaKOBaTh JIOCTUTHYTHIE
pe3yabTarel. MaxakanuOxaBa ¥ TPETHUYHBIN 1achs Tella OCTABAJIUCh TBEPABIMH,
HO IepBasl yaTyIITais Oblja 3aTPOHYTa BHEIIHEW acaMaTol, alllaHTH & J1axe
MTHOBEHHOM yXKXOH. bpaxmanapian konebancs Mexx1y AHaH amas
[ypymweit, Hapoii B Anangamaiis Caryne & 0006ménnsiM Hapa-HapaiisiHol.
UyBCTBO YHUBEPCATBLHOM KPacoThl OBLIO YCTIEITHO MPEPBAHO & OTPHUIIATIOCH B
Wunpun, nmuio 66110, Kak 00BIYHO, KpenocThio AcyHaapbl. ECTh Takxke
MOCTOSIHHOE ChE3KAHUE MBICIIM BHU3 U3 BUKHSHBI B YM, TJIe OHA IPUHUMAET
cTapbie OPMBI OIHUOOK.

Urenue kuuru P. "boru" nogusno Bonpoc o Macrtepe & Anele, BIS€TCS U
bor nnu bor u agema npon3BoJIbHBIM UMITYJIBCOM HIIH K€ TOJIOCOM BEPXOBHOM
Uctunpl & Cunsl. Bepa mocTosiHHO aTakyeTcsl IpeaJIoKEHUIMH, KOTOPbIE
MacCKHUPYIOTCS MO/ IPYKECTBEHHBIE TOJI0Ca UM OOBSBISAIOTCS BparaMu. B oTBer
MIPUIIUIA TH TaJaHus.

1. 7y i fereafaarereyd o feteag) g
T 9 qd T WS g W g dOeHT | aeerare -
ToA: T S T S GER—

2. 9UIcHh o YEIER agiie s |
wE RS St wafa aH—

T.€. - OIMMOKY & BapHaIlMi MEHTAJIbHBIX BIICYATICHUN & IEHCTBUI MPOUCXOISAT
M3-3a HECOBEPILICHCTBA BUKHSHBI, @ HE U3-3a HecoBeplleHcTBa Macrepa, KTo
eCTh YuCThIM BumkasHaBan J[pBa, mpoucxoasanuii u3 AOCOIIOTA.

3 I 9 9 &9 9 39 9ad 3EH: |

A= & & 38 9 4@ 1|

ComHeHre He OBUIO YIOBIETBOPEHO, O0Jiee OCTPhIN & SICHBIA OTBET OBLT
o0eniaH B TpeTbeM rajianuu. OH 00BACHSAET UCTOUHUK TPYIHOCTH. HeBO3MOXKHO
st Acamaxurta Alianta-Manyim (kakum sisisiercs P.) 3uars bora mpocrtoit
MHTEIJIEKTYaTbHOCTHIO UIM UHTEJUIEKTYallbHOM HHTynuel. Toiapko yncras
BUJDKHSIHAMaisi MOXKET ClieJIaTh 3TO; OHA HE HacTauBaeT Ha bore xanoctu &
TOpsl UM Ha MOTPEOHOCTH HEMPEPHIBHOTO BO3POXKICHUSI.




In answer to a doubt about the Ananda in the body

5 IFFIHEEUTSY AEAEREaE SRy |

therefore the long processes used have to be suffered so that it may be
firmly imprinted on all the motions of the body before it is fully manifested.

Subsequently, the Master of the Yoga manifested as the vijnana-
sarathyupeta Rathi vidvan, the Deva, whose manifestation depends on the
manifestation of the Devi; it therefore awaited the firm manifestation of the
Mahakali personality before basing permanently in the vijnana its own
manifestation. This was indicated earlier in the day by the lipi, 10 changing in
11 without disappearing, thus 10.

Rupa symbolic

In jagrat samadhi of an eye figured in jyoti changing into a sun, then into
a chhayamaya eye (terrestrial vijnanamaya knowledge emerging out of pure
vijnana-chakshu) at a little distance from which the sun manifested (the
terrestrial organ of vijnana illumined by the divine truth, ritam jyoti), but both
sun & eye were veiled by clouds of pale luminousness (vijnana diffused in
unformed intuitive mentality), from which the eye again emerged. This
symbolises the present movement in the siddhi.

In the afternoon as predicted siddhi has returned. Narayana darshana is
now unprecedentedly strong & spontaneously pervasive; Ananda of battle &
defeat are attempting to fix themselves in the Mahakali sense; Sundara &
Asundara are coalescing in a qualified chidghana ahaituka ananda.

Sortilege

A = gor )

In the samadhi coherence of writing & of speech as well as lipi is at last
establishing itself; even a long coherent sentence has been manifested & read
in a fairly deep state of samadhi. This siddhi has been prepared by the
continuity of vangmaya thought in the sushupta swapna. The speech, however,
is of the more sukshma kind & nearer to thought, not the entirely objective
sthula shabda.

Ananda of battle & defeat established firmly in its generality, no longer in

4 F &S TEEgEET TRRG e T |
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B orBeT Ha cOMHEHME OTHOCUTENLHO AHAHEI B TEJIE
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MO3TOMY JIOJDKHBI OBITH TepekuBaeMsl [suffered] ammrensHO UCTIONB3yeMbIe
MPOIECCHI, TAK YTOOBI OHA MOTJIa OBITH TBEPJO OTIIEYATaHA HA BCEX JABMIKEHUSIX
Tena, Mpek/e YeM OHa OyIeT MOJIHOCTHIO MPOSBJICHA.

Brocnencteun Macrep Voru nposBuics Kak BUKHSIHA-CapaTXHioneTa Parxu
BHJIBaH, J[3Ba, MpOsBIEHUE KOTOPOTO 3aBUCUT OT MPOsABIEHUA [[3BU; TO3TOMY OH
JKIaJl TBEPAOTO NMPOosBICHUA Maxakaiu epCoOHaIbHOCTH, IPEXKIE YEM
MEPMaHEHTHO OCHOBATh B BUKHSHE €r0 COOCTBEHHOE MPOsIBIEHUE. ITO OBLIO
00o3HaueHo paHee MHEM B ynmu, 10, m3mensromieecs B 11 6e3 ncuezHoBeHMS,
TakuM obpazom - 10*.

Cumeonuueckas pyna

B mxarpar camanxu [obpa3] tnaza purypupoBai B JUKbETH, U3MEHSSICh B
COJIHILIE, 3aTE€M B yalsiMaiis 11a3 (3eMHOE BUKHSIHAMalsl 3HaAHUE,
MOSIBIISIOLIEECS U3 YUCTOTO BUIDKHSIHA-YAKINY), HA HEOOJIBIIOM PACCTOSHUU OT
KOTOPOTO MPOSIBUIIOCH COJIHIIE (3eMHOM OpraH BUIKHSIHBI, OCBELIEHHOMN
00XXKECTBEHHOW MCTUHOM, pUTaM JKLETH), HO 00a coNHITA & T71a3 ObLTH
3aByaJINPOBAHBI O0JIakaMu OJIETHOM OCBEMEHHOCTH (BUKHSHA, PACCEsSTHHAS B
Hec(hOPMUPOBAHHON UHTYUTUBHON MEHTAJIBHOCTH), U3 KOTOPHIX BHOBb
MOSIBUJICS T1a3. DTO CUMBOJIM3UPYET HbIHELIHEE ABUKEHUE B CUIXAX.

Juém, xak ObLTO TIpeICcKa3aHo, CHIIXU BO3BpaTWINCh. HapaiisiHa mapriaHa
Tenepb OECIpPEeeICHTHO CHIILHO & CIIOHTaHHO pachpocTpaHsonieecs; AHaHIa
00pbOBI & TTOpaKEHUS MBITAETCS 3aUKCUPOBATh ceOs B Maxakaiu ONIyIeHUH;
Cynnapa & AcyHaapa oObeTUHSIOTCS B KOMIETCHTHYIO YH/ITXaHa aXxalTyka
aHaHY.

Taoanue

iAo gor )

B camanxu, HakOHell, yCTaHABIMBAETCA MOCIEA0BATEILHOCTh NUChMa & peuH,

TaK K€ KaK JIMIIH; JAXKE JJIIMHHOC IMOCICI0BATCIbHOC IIPCIJIOKCHUC OBLIO
IMPOSABJIICHO & MMPpOYUTAHO B JOCTATOYHO I‘J'IY6OKOM COCTOsHHNHU CaMaXH. Ota




type or particular instance.

Strong & continued oppressive pain between the lungs & navel as of
approaching death, continued for nearly an hour. Borne at first with passive
ananda, it became at last nirananda & had to be expelled by a constant pressure
of the Will accompanied by rapid breathing and swallowing of amrita in the
saliva. Not the element of pain, but the element of discomfort overpowered the
ananda for the reason that the element of pain appeals only to the body & the
mind can accept or reject it easily; but the element of discomfort working direct
on the prana & obstructing it troubles the mind in prana & dissociation is less
easy.

April 14. Tuesday

Power now is easily effective where the object is passive & not occupied
by an opposite law of action; partially or ultimately effective where there is, to
combat it, only an immediate intention or preoccupation (for it either changes
or modifies the intention or acts when that is gone); slowly effective, & often
after long continued failure, when there is, to combat it, a habit, trait of
character or fixed & customary intention. It fails in immediate purpose when an
active force works against it which is too strong & obstinate to be overpowered
even after battle, because there is still in the nature the easygoing weakness of
Mahasaraswati which is unwilling to face the necessity of ugrata & tapasya. It
fails also as yet in changing easily fixed habits of working in the annamaya
prakriti. The Ananda of battle has to be increased (this is the meaning of the lipi
“battle” constantly given in the last few days) and the habit of physical
weariness, lassitude & renunciation of effort eliminated. At the same time it is
not the rajasic shakti which must dispel it, but the pure ugrapravritti of the
trigunatita shakti.

CUJUIXU ObliIa MOATOTOBJIEHA HEMIPEPHIBHOCTHIO BAHTMailsl MBICIH B CYILIYIITa
cBanHe. OHaKo pedb OOJIbIIeH YacThiO CyKIIMa BUAa & ONMKE K MBICIH, a HE
HOJTHOCTBIO OOBEKTUBHBIN CTXyIa m1ada.

Amnanna 60ps0bI & TIOpakeHHs TBEPJO YCTAaHOBJICHA B €€ BCEOOITHOCTH, yXKE HE
B THIIE WM B KOHKPETHBIX CITydasx.

CunpHas & uMTenbHas penpeccuBHast 00Jb MEXTY JETKUMH & MYTIKOM, KaKk
IpY NpUOIMIKAIOIIENHCs CMEPTH, MPOJOJKABINASACS B TEUEHUE MTOYTH Haca.
Ilepenocumast cHadasia ¢ MACCUBHOM aHAHOM, OHA CTaja, HAKOHEL, HUPaHAHIOU
& nomkHa Oblia U3TOHATHCS MOCTOSIHHBIM JaBiieHreM Bomu, conpoBokaaeMbIM
OBICTPBIM JBIXaHUEM U TJIOTAHUEM aMpPUTHI B citoHe. He anement 6omu, HO
3JIEMEHT AUCKOM(pOpTa MEePECUIIHIT aHaHAY 0 IPUYHUHE TOTO, YTO JIEMEHT 60N
00paliéH JIMIIb K TeNy, & YM MOXKET JIETKO MPUHSTH WU OTKJIIOHUTH €r0; HO
3JIEMEHT AUCKOM(pOopTa, paboTaIOIIMIA HEMOCPEICTBEHHO Ha MpaHe &
NPENSTCTBYIOINH €ii, 0ECIIOKOHUT yM B MpaHe, & OTAeNIeHHE MEHEE JIETKO.

asamahita asanta-manusa (asamahita ashanta-manusha) - "HeckoHYeHMPUPOBAHHBII
becnokotinbill yenosek", 00bIUHbIL Yel06eK, KOMOPblll UCNbIMbLEAen HeOOCMAMOoK 8 cuile
O0VX08HOU KOHYEHMPAYUu U MUWUHBL.

8UOdICHANA-capamxuionema Pamxu eudsan - 3narowuil, edywuil Ha KorecHuye (meia) c
BUOIICHAHOIL 8 KAUecmee BO3HUYE2O.

* Hob cnaowueaemcst ¢ 60Kos - npuUM. nepes.

14 anpens. Bropauk
Cuna Tenepsb ¢ IE€rkocThio 3pPeKTrBHA TaM, T/Ie OOBEKT MMACCUBEH & HE 3aHST
IPOTHUBOIMOJIOKHBIM 3aKOHOM JIEHCTBHSI; YACTUYHO MM B KOHEYHOM UTOTe
s GeKTHBHA TaM, TA€ €CTh JIUIIb CHIOMHHYTHOE HAMEPEHUE HITH
03a004€HHOCTb, YTOOBI CpPaXKaThCsl C HEH (MMOCKOJIBKY OHA JIMOO0 M3MEHSIET, JTU00
MOIUGUIIUPYET HAMEPEHHE, JTU0O0 IEHCTBYET, KOT/Ia OHO YIIUIO); MEJIJIEHHO
s dexTrBHa & 4acTO MOCe 00 MPOIoDKAOLIeHcs Heyaaun, €Clid, YTOObI
CpaXkaThbCsl ¢ HeH, MPUCYTCTBYET MPHUBHIUKA, UepTa XapaKTepa Win
¢ukcupoBanHoe & MpUBBIYHOE HamepeHne. OHa TEPIUT Heyauy B
HEMEJIEHHOH IIeJTH, €CJTH IPOTHB He€ paboTaeT aKTHBHAS CHJIA, KOTOpast
CJIMIIKOM CHJIbHA & YIpsiMa, YTOOBI ObITh NEPECUICHHON JaXke 1Mociie OUTBHI,
MOTOMY YTO B MPUpPOJIE eMI€ eCTh J0OpoayITHas crabocTh Maxacapacsaty,
KOTOpas HE JKeJIaeT CTAJIKHBATHCS ¢ HEOOXOUMOCTBIO yrpaThl & Tanachu. OHa
MIOKa TaK)kKe TePIUT Heyady B JIETKOM W3MEHEHUH (PUKCHPOBAHHBIX MTPUBHIYCK
paloThl B aHHAMaiis MpakpUTH. AHaH/Aa 60PbOBI JOKHA OBITH YBEJIWYEHA (3TO
3HadeHue Uy "0opb0a", KOTOpoe MOCTOSHHO AaETCS B MOCIIEAHIE HECKOJIBKO




Last night, the symbol rupa was shown in bahirdarshi of a red sun
changing into a rosy sun followed by a blue-green sun, ie the ugrapravritti of
Mahakali developing love (Mahalakshmi) and pouring itself into beneficence
governed by spiritual temperament and knowledge (the Sun is always vijnana).
Afterwards the universal prema settled itself in the system as a part of the
temperament and the temper of doing all things as paropakara, even apparent
injury being done for an ultimate good to the individual & the world.

As the Ananda of defeat, of the asundara, of the ashiva is insisted on, there
begins to be finally settled in the knowledge & mental consciousness a more
luminous sense of the necessity & meaning of the adverse movements in the
siddhi & the life. The whole environmental nature is therewith assuming a
more perfect & all-pervading anandamaya nati to the Ishwara. Last night
prayer, to which the nature has been long much opposed & then indifferent,
was twice used to the Rudra-Vishnu as the helper & healer & yet the cause of
the affliction.

In the afternoon there was again trouble owing to the obstinate obstruction
of the vijnana & the attempt of the unillumined pranic movements of
knowledge in the environment to justify themselves without waiting for
illumination. The process of conversion of all pranic movements into
jyotirmaya movements (Agner bhrajante archayah) is covered & delayed by
this obstruction; meanwhile the action of knowledge & power seems to be
suspended or confused & fragmentary, as these elements of asiddhi are given
free & continued play. It is true at the same time that deeper movements of
trikaldrishti are being prepared & fragmentarily emerge, as tendencies reveal
themselves which are frustrated at the moment but intended to be fulfilled in
the future, sometimes the distant future. These movements, however, are at
present either obscure or dhuminah not bhraja[n]tah.

The Brahmadarshan has been interrupted in its higher parts in order,
apparently, to extend the bodha of Narayana into the whole consciousness of
the Nara instead of keeping it as a thing apart & containing & informing, but
not identical with the Nara. In the descent there is a frequent relapse into the
mere saguna.

The whole consciousness has been driven down into the manas & prana,
apparently in order that their more obscure movements may learn to become
satyam, brihat & ritam no less in the Annamaya & Pranamaya Purusha &
Prakriti than in the Manomaya. It is promised that as a result of the apparent

JTHEi), a MPUBBIYKA K PU3NYECKON YCTaJIOCTH, BAJIOCTU & OTKa3y OT YCHIIUA
JI0JDKHA OBITH ycTpaHeHa. B To ke BpeMs He pa/pkacuueckas HIakTH JT0JKHa €
paccesTb, a YicTas yrpanpaBpUTTH TpUryHaTtuThl [lakTu.

[Ipomuioit HoubtO ObUIAa MOKa3aHA CUMBOJIMYECKAsl pyIla KpaCHOTO COJIHIIA B
Oaxupaapiiy, U3MEHSIONIasICsl B PO30BOE COJHIIE, COMPOBOXKAAEMOE CHHE-
3eJIEHBIM COJIHIEM, T. €. YTPanpaBpuTTH Maxakanu pa3BUBaeT J1I000Bb
(Maxanakimm) 1 u3nuBaeT ce0si B MUJIOCTH, YIIPABISEMOU TyXOBHBIM
TeMriepaMeHToM 1 3HaHueM (ColHIIle - 3TO BCer/ia BUKHAHA). BriocneacTeuun
YHHUBEpcabHas IpeMa yCTaHOBUIIA ce0sl B CUCTEME, KaK 4acTh TEMIIEpaMeHTa 1
IIPUPO/IAa BBIIIOJIHEHUS BCEX BEUIEH, KaK MaponaKapsbl, U JaKe KaKyIIHics
yiepd MPUUKHSAETCS C 1IeNIbI0 KOHEYHOTo OJ1ara i MHANBUAYAIbHOCTH &
Mupa.

[TockonbKy Ha AHaHJIe TOPAKEHHUs, aCYH/IAPhl, AlLIMBbI HACTAUBAETCS, B 3HAHUU
& MEHTaJIbHOM CO3HaHWM, HAKOHEL, HAaYMHAET 0CO3HaBaTbcs Oosee
OCBEIIEHHBIN CMBICII HEOOXOAMMOCTH & 3HAYCHHS HEOIArONPUSTHBIX JBUKEHUN
B cuixax & B KU3HU. Bes okpyskaromias npupoja npyu 3ToM IpUHUMAET Ooee
COBEpIIEHHOE & BCEMpOHUKarolee ananaamansa Hatu Kk Mmsape. [Iponuioit
HOYBIO MOJIUTBA, KOTOPOI MPUPOAA OUEHB JOJITO IPOTUBOCTOSIIA, @ 3aTEM Oblia
[k Heil] Ge3paznuuHa, ABAXKIBI UCIIOJb30BaANIach K Pynpe-Buniny, kak k
MIOMOIIIHUKY & LIETUTENI0 & BCE K€ MPUYMHE HECUACThS.

JIHEM BHOBb BO3HHUKJIIA TIPOOIEMa U3-3a YIPSIMOTO PENATCTBUS JUIS
BUJDKHSIHBI & TOMBITKA HEOCBEIIEHHBIX MPAHUYECKUX JIB)KEHUM 3HAHUS B
OKpY’Karollel cpefie onpasaaTh cels, He Joxkuaasch ocsemienus. [Ipomecc
npeoOpa30BaHus BCEX MPAaHUYECKUX JABMKEHUN B IDKbETUPMAls IBHKEHUS
(ArHep Oxpa/KaHTe apyaiisix) CKPBIT & cIep>KaH dTUM MPEMSITCTBUEM; TEM
BpPEMEHEM JICHCTBUE 3HAHUS & CHUIIbI, TIOX0XKE, IPUOCTAHOBIEHO WU
OecriopsiouHo & (hparMeHTapHO, MOCKOIBKY 3TUM dIIEMEHTaM acuIIX JaéTcs
cBOOOIHAsA & JuIMTENbHAs Urpa. B To e Bpemst BEpHO, YTO MOATOTABINBAIOTCS
& (parmMeHTapHO MOSIBIISAIOTCA Oosiee ITyOOKUe IBUXKEHHS TPUKAJAPHUIITH,
MIOCKOJIBKY c€0sl paCKpbIBalOT TEH/IECHIINHU, KOTOPbIE HE COCTOSITUCH B HACTOSIILIEE
BpeMsi, HO MpeHa3HaYeHbI OBITH BHIMOJIHEHHBIMU B OyIyIlleM, HHOT/A B
otnanéHHoM OynyriemM. OTHAKO B HACTOSIIIIEE BPEMsI 3TU JBHXKEHUS JTHOO
HESICHBI, TMOO TXYMHUHAX [[IBIMHBIE, TXyMa - bIM NpUM. nepes.], a He
OxpaKkaHTax [customue].
bpaxmanapiian ObUT TpepBaH B €ro BBICHIMX YaCTAX, OUEBUIHO, 3aTEM, YTOOBI
pacumputh 601Xy Hapaiisiaer 10 Bcero co3HaHust Hapbl, BMECTO TOTO 94TOOBI
XpaHUTh €€ KaK HeuTo 000ocobneHHoe & coaeprkaiiee & OCBeJOMIEHHOE, HO HE
unentuyHoe ¢ Hapoit. [Ipyn HUCXO0XKIEHUH €CTh YaCThIi PELUINUB B IIPOCTOE




relapse a greater, firmer & vaster siddhi will emerge.

caryHa.
Bcé co3snanue BeioMo BHU3 B MaHAC & MpaHy, O4€BUAHO, YTOOBI UX Oostee
TEMHBIE IBUKEHUSI MOIVIA YUUTHCSA CTAHOBUTHCS CaTbIMOM, OpUXaToM &
putamoM B AHHamails & I[Ipanamaiis [lypyme & [Ipakputu He MeHbIlIE, UYEM B
Manowmaiie. OGel1aHo, 4yTo B pe3ynbTare O4eBUIHOTIO PEIUIUBA MOSIBATCS
Oonbiune, Oosee TBEpAbIE & OoJiee MHUPOKUE CUIAXH.
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